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AULDOUS HUXELY AS A LITERARY PROPHET:
FROM UTOPIA TO ANTI-UTOPIA (DYSTOPIA)

The article deals with the genesis of ideas of the outstanding English writer of the 20-ieth century Aldous Huxely
and his literary prophecy of the coming century, revealed in the radical change in the genre of his novels from utopia
to anti-utopia (dystopia), connected with the dialogue between the two great prophets of the two centuries, - Jiddu
Krishnamurti, a unique Indian philosopher and guru and a social satirical English novelist Aldous Huxely. A. Huxely
was not the only or the first representative of the genre of utopic or anti-utopic novel. Among the western predecessors
of the author are: M. Shelly, S. Butler, H. G. Wells, G. Orwell, and the eastern ancestors: E. Zamyatin, V. F. Odoevsky,
G. P. Danilevsky, M. Bulgakov, M. Fedorov, A. Platonov, Ch. Aitmatov. Words from E. Zamyatin's epigraph to the novel
«We» were used by A. Huxely as the epigraph to his own «novel of ideas» «Brave New Worldy and many ideas of.
E. Zamyatin appeared akin to the English author. With the only exception that in the utopic novel by A. Huxely a rather
pacifist, tolerant version of the Fordian-era cast-regulated society.

No doubt that the ideas of Jiddu. Krishnamurti had a substantial influence upon A. Huxely s spiritual evolution. And
namely in the philosophic views of this representative of the Eastern civilization and Indian religion A. Huxely finds
protection from the terror of history, as the guru Jiddu. Krishnamurti suggests the true way for the survival through
reaching the harmony with Nature, the surrounding world. And only in this case the mankind runs a chance of avoiding
the inevitable death and exhaustion, annihilation. Anti-utopic novel-pamphlet shows, what might an uncontrolled rapid
development of science and technology lead to without proper spiritual rise of humans — this can lead to the evolvement of
the «perfect totalitarian machiney, with all the ways for carrying out any manipulations with humans. In the essay «Ends
and Means» Aldous Huxely foresees the potential for the effective future social reforms by «the global radical change in
the mentality, rebirth of the principle moral values, which can create optimistic favourable conditions for the progress of
mankind through yoga discipline, mystical experience, meditation and self-perfectiony.

As the Buddhist philosophy helps to reach the complete spiritual perfection, explains that the reason for all the human
misfortunes is human mind, the author mistakenly proposes a unique drug as a treatment for all these moral problems. In
the novel «Brave New Worldy this is the drug «somay, in the novel «Islandy this is «moksha-extracty, in the philosophic
works «The Doors of Perceptiony, «Heaven and Hell» these are mescaline and LSD, or the «drugs of special unique use,
meant for «the super-ingenious visionsy.

The dialogue between Jiddu Krishnamurti and A. Huxely, which resulted in the evolvement of the anti-utopia novel
«Islandy and the writer s evolution from the pessimistic vision of the future in the utopic «novel of ideas» «Brave New
Worldy to the more optimistic in the latest one, drives us to the conclusion that until humanity finds the balance between
mind and body, there won t be any harmony between the ecology of spirit and Nature, so this is not a utopic idea to follow
the wise advice of the philosophy of the East, which focuses on the spiritual sphere of life of a personality.

Key words: literary prophet, utopia, anti-utopia (dystopia), Buddhist philosophy, novelist, «the novel of ideasy,
man-made civilization.
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OJIJTOC T'AKCJII SIK JJITEPATYPHUM ITPOPOK:
BIJl YTOIIII IO AHTHU-YTOIII (IUCTOIIIN)

Cmamms npucesuena memi GUGUEHHS 2eHe3UC) NO2TAI8 BUOAMHO20 aH2ATIChK020 nucbmennuka 20-eo cmonimms O. Iax-
ci ma 1o2o NimepamypHo2o npopoymed, sike PO3KPUBAEMbCs Y PAOUKATIbHILL 3MIHI JCAHPY MEOPI6 NUCbMEHHUKA 6i0 YMONil
00 aHmu-ymonii, nog’sazatre 3 0iai020M MidiC 08OMA UOAMHUMU NPOPOKAMU cmoimy, - [cidy Kpiwnamypmi, yHikanoHum
iHOTticoKUM Qhinocoghom i 2ypy, | aH2TILCOKUM NUCMEHHUKOM, A8MOPOM COYIAIbHO20 camupuyrozo pomany, Onoocom Iaxcri.

Ane 6yno 6 necnpaseonuso kazamu, wjo O. Xaxcni 6y €OuHUM Yu nepuium npeoCmagHUKOM HCAHpy YMONiuHo2o ma
anmu-ymoniunoeo pomany. Ceped 3axionux nonepeonuxis nucomennuxa — M. lenni, C. bamnep, I Yennc, oc Opyenn,
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a Ha Cxo00i — €. 3am smun, B.®. Oodoescokuu, I'11. [aninescokuii, M. Byneaxos, M. @vodopos, A. [lnamonos, Y. Aimma-
mose ma inwi. 1 came 3 pomany €. 3am’smuna “Mu”O. Xaxcni nosuuug crnosa-eniepagd 0o éiracrnozo pomvany “Hoeuil
yyoosuil ceim”. Tineku 6 ymoniuniv pomani O. I'acni neped Hamu 3°619€mMbcst 00CMAMHLO NAYUDICMCOKULL, CROKIIHUL
8apianm peznameHmo8ano20 Kacmogo2o CYCRiIbCMEd, djle HC ye MiIbKU Ha Nepuiull Ro2iso ...

Botce ne sanuwaemocsa cymuisy, ujo 3naunull 6n1u6 Ha 0yxo8Hy esonioyito nucbmenHura cnpasus [ow. Kpivunamypmi.
Came 6 @inocopcokux noensoax npeocmasnuxa Cxionol inoiticvrol penieii O. Xakcai 3Haxooums 3axucm 6i0 mepopy
icmopii, 60 /ic. Kpiwunamypmi nponoHye 8ipHuil wiisix ROPsmyHKYy: HeoOXiOHo docsemu eapmonii 3 Ipupoooro, Haeko-
JUWHIM C8IMOM, NPUCMOCOBYIOUL €801 nompedu 00 Hb020, d He HABNAKU, - MINbKU Mool yusinizayis epamye cede 6io
HemuHyuoi 3azubeni. Anmuymoniunui poman-namgpnem "Hosuii Yyoosuit Ceim" demoncmpye, 00 4020 modice npuzeecmu
PO36UMOK HAYKU | MeXHIKU 6e3 0YX08HO20 800CKOHANEHHS TOOUHU, - 00 8UHUKHEHHA "00CKOHAN0I mexHno2eHHOT depoica-
6u'", Mawuny momanimapuamy, 3 yCima MONCIUBOCMAMU O MaHinyniosants atodvmu. Y ece "Lini i 3acoou” O. Xax-
ci Oauums MONCIUBICIb €(heKMUBHUX COYIANbHUX pepopM 6 “MAKpOMAWMAOHOMY Nepemeopenti MEeHMAalbHOCHI, 8
MOPATLHOMY BIOPOOICEHHI, SKI CIEOPIOIONMb ONMUMICIMUYHI YMOGU PO3GUMKY THOOCMEA ULIAXOM UO2IYHOI OUCYUNIIHU,
MICMUYHO2O NEPetCUBAHHI, MeOUmayii ma camo800CKOHANeHHs .

Ockinvku 8uenns Byoou, axe ma oymxy O. Xaxcni donomazae docsemu No8HO20 OYXO8HO2O0 Npocpecy, 38 A3VeE VCi
JIT0OCHKI Hewacms came 3 po3yMOM, MO aemopoM ROMUIKOBO NPONOHYEMbCA AK €OUHUIL 3ACI0 OJis1 NOOONAHHA MOPATbHUX
Heoyeie — cneyianvbHull Hapkomuunut npenapam. B pomani “Hosuii wydoguil ceim” — ye coma, 6 “Ocmposi” — moxuia-
excmpaxm, 6 Qinocogpcorux meopax “bpama cnpuunsmms”, “Paii ma nexno” — meckanin ma JICH, uu “nHapkomuxu
VHIKAIbHO20 NPUSHAYEHHS ', WO MOJCYMb UKOPUCTOBYBAMUCY O/ ‘' CEPX-2eHIANbHUX 6€0iHb .

Haoicanw, 6 ditichocmi maxutl ideanvrutl Ycmpitl NOKU Wo HeMOJMCIUBULL, 0CODAUBO 05 3aXIOHOT yueinizayii, aka He
HABUUNACA HABIMb KOHMPOIIOBAMU C801 eMoyii, cmpecu, X60poodu, xoua 8 Hayyi i mexHiyi docaena 6a2amvox eepuluH,
ane xc 3a paxyHox 300pogoi exkonoeii HaskonuuiHbo2o cepedosuwa. [ianoe O. Xaxcni — Hoc. Kpiwmnamypmi nasooumse
HAac HA OYMKY: OOKU JHOOCME0 He 3HAUOE 36 SI30K MIdC MIIOM Md PO3YMOM, He OYyOe 2apMOHIL MIdC OYXOBHOIO eKONO2IEI0
ma IIpupoooio, momy nompiono npucayxamucs 00 myopocmi Cxody, sika Ha nepuie Micye Cmasums po3eUmox 0yXo6Hoi
cghepu dcummst AOOUHU.

Knrouosi cnosa: nimepamypHuii npopok, Ymonis, aHmu-ymonis, (inoco@is 6y0ousmy, poMauicm, «pomaw ioeiy,

MmexHo2eHHa Yusinizayis.

Stating the problem. At the turn of the 20-ieth —
21-st centuries studying the genesis of the literary
activity and heritage of the outstanding English
writer-novelist, philosopher, essayist and art critic
of the 1-st half of the 20-th century A. Huxely is
gaining more and more attention in the context of the
development of the dialogue between civilizations
of the Eastern and Western cultures in the literary
heritage of the English writers of thel-st half of
the 20-th century. And what is more, the name of
A. Huxely is related to the publication of the first
novels-pamphlets, essays and evolvement of the
genre of the utopic and anti-utopic (dystopic) novels.

Analysis of the latest researches and
publications. The second period of the writer’s
literary activity and prolific work falls upon the
end of the 40-ies the beginning of 60-ies, hasn’t
been studied in detail yet. There are a number of
prejudiced points of view on the novels by A. Huxely,
the main ideas of which are based upon the tenets
of Buddhism. The main researchers of A. Huxely’s
life and literary heritage are: G. Andgaparidze,
T. Martina, A. Maletska and many others. But they
research only the peculiarities of the first period of his
literary activity, ignoring the influence of the Eastern
ideas, culture and philosophy.

The aim of the research. The material of our
research is aimed at studying the influence of the
Eastern civilizations (India and China), ideas,
culture, religion and philosophic heritage of Jiddu

Krishnamurti upon the literary career, ambitions
and heritage of Aldous Huxely of the 60-ies and
the writer’s prophecies of the coming 21-st century.
We’ll try to oppose those critics, who strive to
portray A. Huxely as a prophet of the fall of the
Western civilization, proving that the English author
found the way to rescue the degrading and decaying
culture through the use of the new, Eastern mentality
approach, special meditation techniques and
philosophy of contemplation, non-interference and
peace, so characteristic of the Buddhist tenets.
Representation of the main points of the
research. In most of the critical studies Aldous
Huxely is represented and perceived as a prophet of
the fall of the Western civilization, but this is only
partially true of him, characteristic of only his first
period of literary activity and work, related to the end
of 40-ies, when the mankind went through the WWI,
the crisis of the capitalist system and the WWIL
Starting with the sharp satire of the English elite of
the 20-ies and 30-ies in his novels «Crome Yellow»
(1921) and «Point Counter Point» (1928) A. Huxely
proceeds to the completely pessimistic view of the
fate of humanity in the anti-utopia or dystopia «Brave
New World» (1932). Though in the last decade of
his life the writer started to believe in the chance of
survival for the mankind, in the fact that «... despite
Pain, Hardship, Misfortune, Suffering, the World,
in a definite sense is Virtuous and Kind...» (Haksli,
1993: 199) The radical change comes with the
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publication of the novel «Island» (1962), transforming
dramatically the view of the critics upon the writer’s
literary heritage and ideology. No doubt that the ideas
of Jiddu. Krishnamurti had a substantial influence
upon A. Huxely’s spiritual evolution. And namely
in the philosophic views of this representative of the
Eastern civilization and Indian religion A. Huxely
finds protection from the terror of history, as the guru
Jiddu. Krishnamurti suggests the true way for the
survival through reaching the harmony with Nature,
the surrounding world, adjusting personal needs to it,
not vice versa! And only in this case the mankind runs a
chance of avoiding the inevitable death and exhaustion,
annihilation. Anti-utopic novel-pamphlet shows, what
might an uncontrolled rapid development of science
and technology lead to without proper spiritual rise
of humans — this can lead to the evolvement of the
«perfect totalitarian machine», with all the ways for
carrying out any manipulations with humans (Haksli,
1993: 198). Here we predict the social prophecy of
Aldous Huxely about the absolute control of the
government in future over every aspect of people’s
life and personality, with the maximum opportunities
for all the possible manipulations with humans as
marionettes, the problem of «intended infiltration of
human consciousness», resocialization, «brainwashy,
pressure upon making subconscious decisions with
the help of all the mass media and censorship (Haksli,
1998: 224). In his works «After Many a Summer Dies
the Swany» (1939), «After Many a Summer» (1939),
«Ape and Essence» (1948), « The Devils of Loudun»
(1952), «Time Must Have a Stop» (1944), - express
the catastrophic visions of Aldous Huxely of the
future of humanity where the heroes are portrayed as
animal-like creatures. The only way for the survival
of humanity he proposes is through the ideology of
pacifism and moral self-perfection. The change of
the ideals of the writer happens in 1935, after leaving
the pacifist activity and campaigning, related to the
great interest and involvement in different mystic
orientations deriving from the compilation of various
religious practices and philosophic ideas of the Eastern
and Western civilization. The novel «Eyeless in Gazay
(1936) — this is a synthesis of the ideas of the eastern
and western traditions, and in the essay «Ends and
Means» (1937) Aldous Huxely foresees the potential
for the effective future social reforms by «the global
radical change in the mentality, rebirth of the principle
moral values, which can create optimistic favourable
conditions for the progress of mankind through
yoga discipline, mystical experience, meditation and
self-perfection» (Haksli, 1998: 218).

From this time on starts the dialogue between the
two greatest prophets, who entered the world in the
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20-ieth century: Aldous Huxely, the literary prophet,
and the philosopher Jiddu Krishnamurti. We’ll have to
answer the question why did the ideas namely of this
very Indian philosopher, guru and essayist influenced
so much the literary works and activity of the English
writer? First of all, by this period of time the strong
protest initiated by the progressive-minded English
intellectual elite against the national imperial colonial
policy rule in India. The ideas of the free-minded
philosopher and ascetic Jiddu Krishnamurti can’t have
failed to attract A. Huxely’s attention. Secondly, the
philosophic ideas existing at that period in the West
didn’t satisfy the further progressive development
of humanity and its evolution. The principles of the
Eastern system of philosophy, morale and ethics,
expressed in the works by Jiddu. Krishnamurti:
«At the Feet of the Master» (1910), «Talks with
J. Krishnamurti», «Commentaries on Living» (1956,
1958, 1960) — influenced the ideas of Aldous Huxely
at his latest period of creative literary activity and
work. We’ll have to answer the question: Which
of the progressive ideas of the outstanding Indian
philosopher were reflected in the positive-utopia
novel «Island»?

Firstly, both Aldous Huxely and J. Krishnamurti
were aware of the crisis of the technological era,
urgent social problems, destruction of spiritual and
moral values and, as a result of'it, crisis of the political
and ideological components of human existence.
Jiddu Krishnamurti, as the Universal Guru and a
prophet, having come in contact with Aldous Huxely
since spring 1938, helped the writer to get rid of the
fears, catastrophic pessimistic visions of the future
of humanity, transforming the novelist’s mentality
and psyche, to believe in the endless opportunities
of a personality by way of individual creative
self-perfection. J. Krishnamurti put forward the task
of «getting the mankind rid of the fears, sufferings»,
to find God and truth by way of immediate setting
oneself free, being aware of the utter chaos of the
surrounding world, rejecting the idea of being an
inseparable part of this world’s reality (Kpishnamurti,
1993: 212). J. Krishnamurti denied any idols,
religions, ideologies or systems, avoided being a guru
for the others, but really became The World Guru, the
prophet of the 20-ieth — 21-st century, ready to speak
of the God and truth and freedom with everyone who
was eager to listen to him. J. Krishnamurti told that
he could only «light the way» to anyone, in search
of truth, endless, unconditional, unreachable, which
lives inside of each of us, deeply individual, which
can’t be organized with anybody’s help, otherwise
personality dies. The truth can be found only through
the right way of thinking, contemplation, meditation,
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experiencing mystical transformation, getting rid of
the secular life, through the real freedom, revealing
oneself, by self-determination of the free creative
personality (Kpishnamurti, 1993: 208).

Secondly, both J. Krishnamurti and A. Huxely
are distrusted in the possibility of any effective
transformations of a society without the revolutionary
transformations of the spirit of each personality,
individual. We can’t help ageing with the idea of
the philosopher that «not the system transforms an
individual, personality, but it’s individual, personality,
who really changes the system» (Kpishnamurti,
1993: 216). At the turn of the centuries, when the
mankind is threatened with the ecological catastrophe,
the WWIII and the Judgement Day, we need to get rid
of all our phobias, prejudices and sufferings.

The novel by A. Huxely «Island» continues the
optimistic idea of J. Krishnamurti that one must
believe in the spiritual strength of a personality, but not
trusting and taking for granted the proposed political
models, systems, and mere principles, as only in this
case our civilization runs a chance of survival.

All these facts prove that the traditional view of
A. Huxely, as a prophet of the fall of the Western
civilization and of the mankind, is prejudiced, as it
corresponds only to the initial period of the writer’s
career, up to 1935, baring relation to the modernist
conception of a human-being and his pessimistic view
of the world. The beginning of forties was already
marked by the deep writer’s compilation of the
Eastern and Western principles set in the novels. From
the end of 40-ies and up to the beginning of 60-ies
the philosophic principles of the Eastern civilization,
namely Indian ones suggested by J. Krishnamurti,
generally prevail in A. Huxely’s novels, essays,
pamphlets and narratives. According to his optimistic
concept of the future of our civilization, it won’t
die if «every free creative personality will develop
its spiritual values, will abandon conflict, fears and
sufferings, as this is the only way to perception of
truth and global salvation through individual one»
(Kpishnamurti, 1993: 201).

In the work «The Art of Seeing» A. Huxely,
supporting and uprading the methodology developed
by Bates, tries to prove that a human possesses
concealed extraordinary abilities, which can not only
help us improve the eyesight, but to restore the lost
one. To reach this aim one has to learn to control one’s
own energy on the conscious and sub-conscious level,
simultaneously controlling both body and mind. This
way the author attempted to make people think over
the concealed abilities of human nature in general, that
there are always natural means of healing a disease,
and not only the conservative methods of treatment.
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As the ancient Latin proverb says: «Medicus curat,
natura sanaty. The writer as if repeats the words of
J. Krishnamurti, from the book «Think on These
Things » about the importance of unity between
personality and Nature, to feel the harmony between
them, as it’s the only way to perceive oneself as a
vital part of the Universe, find the truth and the
sense of living. Unfortunately, humanity is gradually
losing the moral values and principles, being unable
to develop spiritually observing the things rather
simple and beautiful from the surrounding world
than material riches. We have difficulty merging with
the Universe, feeling ourselves its inseparable part,
since «everyone nowadays is a tool in the powerful
industrial or political machinery, concentrated on
one’s private issues of family, career, money and
power, authority» (Saganik, 1993: 197). A. Huxely
in his turn, worried about the future of mankind, in
the social satirical «novel of ideas» «Brave New
World» predicts the danger of the coming technical
era, «the era of Ford, killing a person spiritually and
physically. The dictatorship of the ruling centre is
cultivated in it, total annihilation of individuality, to
manipulate standard marionettes, whether cloned or
bred in the hatcheries, for whom the words «mother
or father», are among the dirtiest, used as curse words
or as scientific terms. The society, with its «equality,
uniformity, stability», excludes such a loner-rebel as
John the Savage. If you don’t accept the rules and laws
of the Fordians, you’ll eventually die. In this «novel
of ideas» A. Huxely, as a true prophet of the 20-ieth
century, touched upon numerous urgent today’s
issues: the tragic fate of the talented, extraordinary
people, decadents, exaggerated informatization of
society, rapid technological progress, crisis of moral
values, ecological catastrophe.

But frankly speaking, A. Huxely was not the only
or the first representative of the genre of utopic or
anti-utopic novel. Among the western predecessors
of the author are: M. Shelly, S. Butler, H. G. Wells,
G. Orwell, and the eastern ancestors: E. Zamyatin,
V. F. Odoevsky, G. P. Danilevsky, M. Bulgakov,
M. Fedorov, A. Platonov, Ch. Aitmatov and others.
Namely the words from E. Zamyatin’s epigraph to
the novel «We» (1920) were used by A. Huxely as
the epigraph to his own «novel of ideas» «Brave New
World» and many ideas of. E. Zamyatin appeared akin
to the English author. With the only exception that in
the utopic novel by A. Huxely a rather pacifist, tolerant
version of the Fordian-era cast-regulated society (with
its alpha-, betta-, gamma-, delta-layers). A. Huxely
accepted the vision of this society after visiting the
state of California in the USA together with the friend
and guru G. Hord. A. Huxely was the first to predict
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the scale of Americanization of the West, with its
commercialization, and crisis of spiritual and moral
values globally. Another writer’s wise friend and
guru, - the Indian philosopher with whom they had
been corresponding for many years, - J. Krishnamurti
helped the author to change from the pessimistic
visions of A. Huxely to the more optimistic view of
the future of humanity, inspired the English writer to
seek for the ways of gaining salvation for the West.
The outstanding Indian philosopher and guru didn’t
try to impose his points of view, but only attempted
«to enlighten the way to everyone, who is ready to
listen». Soon the writer chose on his own initiative the
life principles of Zen Buddhism, represented in the
Far East as a combination of Taoism and Buddhism
of mahayama, a way to rescue the civilization of the
West. The East suggests three levels of progressive
development or evolution: the first one — spiritual
perfection of every free personality, the second —
feeling harmony with oneself and the surrounding
world, the third — individual contact with God.

The «novel of ideas» by A. Huxely «Brave New
World» demonstrates the tragic way of development
of the technological civilization of the West, in which
every person tries to change the laws of Nature to
their taste and needs, ignoring the general universal
rules of existence. In his last «positive utopia
novel» «Island» the author puts forward an idea of
the role-model society of the island of Pala, with
the most advantageous conditions for its citizens’
self-realization in all the spheres of life, following the
three above-mentioned levels. Perhaps, A. Huxely
felt that it would be his last novel and aspired to leave
his own testament for the generations to come, full of
hope and faith in humanity’s future, but not dispair, as
it used to be in his early periods of writing. So, we’ll
have to answer, what the weak points of A. Huxely’s
philosophy are.

As the Buddhist philosophy, which, according to the
writer’s opinion, helps to reach the complete spiritual
perfection, explains that the reason for all the human
misfortunes is human mind, the author proposes a
unique drug as a treatment for all these moral problems.
In the novel «Brave New World» this is the drug
«somay, in the novel «Island» this is «moksha-extracty,
in the philosophic works «The Doors of Perceptiony,
«Heaven and Hell» these are mescaline and LSD,
or the «drugs of special unique use», meant for «the
super-ingenious visions» (Salganik, 1993: 245). It’s
worth noting that all these drugs used in Pala, are not
as means of escaping from reality, but vice versa — the
way for the further deep creative cognition of the other,
higher, subconscious realm, to bring home the essential
solidarity of men, the community of experience in the
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mystical light. With the only exception of «soma»
in the Fordian world, experiencing merely bestial
solidarity, when individuality is a crime, Fordians
take «somay to escape themselves, - a society which
is easy to manipulate with, as these people constantly
experience «idiotic bliss» living in the realm, escaping
themselves, with the decreasing awareness of reality.
As for mescaline, LSD and «moksha-extract», they
are considered the ideal means for expanding the
boundaries of human perception of the cosmological
notions, the deep spiritual sphere of human life and
consciousness, studying and controlling them. Hence,
the citizens of Pala aren’t the drug-addicts, unaware of
their deeds, but are free creative personalities on their
way to self-perfection and search for the harmony with
the surrounding world. And so, it’s namely drug-like
medicament, «moksha-extract», that helps them get rid
of the moral miseries, to reach the best contact with
God. And this fascination of A. Huxely with the drugs
and drug-like medication was deeply mistaken and
fatal both for his literary career reputation and life.

The problem goes that all these transformations
are possible only for the unique society where
every individual is equally responsible and mature
spiritually and morally, namely for the society with
«the healthy ecology of spirit», mentioned in Ch.
Aitmatov’s novel «Buranny Halt». And only then,
as discovers the main hero of the novel «Island,
Will Farnaby with the help of Susila, the principles
of functioning of such a model of the ideal society
as Pala coincide with the principles of living of each
person. The citizens of Pala learn this through all their
school life, and Mr. Farnaby, as a true journalist, had
to learn this in some days of his stay on the island.
Still, his attempts weren’t all in vain and he really
felt as inseparable part of this invisible universe and
would never feel lonely. The writer transforms his
own ideas and life upon this hero, Will Farnaby, to
prove that he had found the way to salvation both for
himself and for the civilization of the East and West,
the aim of living, thanks to the ideas and dialogue
with the unique Indian guru and his friend, Jiddu
Krishnamurti.

Conclusions. Unfortunately, as we see now,
judging by the events with the war in Ukraine and
in the world in whole, being on the verge of the
WWIII, such an ideal society is impossible to build
yet, especially for our West civilization, and those
of its representatives, who haven't learned to control
their emotions, level of stress, diseases, though we
have reached the highest level in the development
of science and technology, but ignoring the healthy
ecology of the surrounding world, either of the Nature
or of the spirit of an individual.
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The dialogue between Jiddu Krishnamurti and
A. Huxely, which resulted in the evolvement of the
anti-utopia novel «Island» and the writer’s evolution
from the pessimistic vision of the future in the utopic
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...............................................................................

that until humanity finds the balance between mind
and body, there won’t be any harmony between the
ecology of spirit and Nature, so this is not a utopic
idea to follow the wise advice of the philosophy of

«novel of ideas» «Brave New World» to the more
optimistic in the latest one, drives us to the conclusion

the East, which focuses on the spiritual sphere of life
of a personality.
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