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I D E A L S  O F  C O N D U CT *  

5 9 1 . Every man has certain ideais of  the general descript ion o f  conduct t h a t  befits a 
rational an imal i n  h i s  part icular  stat ion i n  l i fe ,  what  most  accords with h i s  total nature 
and relat ions .  I f  you t h i n k  this statement  toa vague,  I wil l  say, more specifical ly ,  that  
there are th ree ways i n  which these ideais usual ly recommend them selves and j u st ly do 
so .  I n  the  f irst  place certain k i n d s  o f  conduct ,  when the man contemp lates them , have 
an esthet ic  qua l i ty .  He t h i n k s  that conduct  fine; and though his notion may be coarse 
or sent imental , yet if so ,  i t  will  alter i n  time and must tend to be brought into harmony 
with h i s  nature .  A t  any rate,  h i s  taste i s  h i s  taste for the t ime being;  that i s  al I . In  the se
cond place,  the man endeavors to shape h i s  ideais into consistency with  each other ,  for 
i nconsistency i s  odious to h i m . In the th ird place, he imagines what the consequences of 
ful ly  carrying out h i s  ideais  would be,  and asks  h i m se lf  what the esthetic qual i ty  of  tho
se consequences would be.  

592 . These ideais ,  however,  have i n  the main  been i m b i bed i n  ch idhood . St i l l ,  they 
have gradual ly been shaped to h i s  personal nature and to the ideas of  h i s  c i rcle of so
ciety rather by  a cont inuous  process o f  growth than by any dist inct  acts of  though t .  Re
flect ing upon these ideais ,  he  i s  led to in tend to make his own conduct conform at least 
to a part o f  them - to that part in which  he thouroughly bel ieves . Next, he usually for
m u lates,  however vaguely,  certain rufes of conduct. H e  can hardly help doing so .  Besi 
des ,  such rules  are convenient  and serve to m i n i m ize the effects of  future i nadvertence 
and, what are wel l -named , the w i les o f  the devi  I with in  h i m . Reflection upon these ru
les ,  as well  as upon the  general ideais  behind them, has a certain effect upon his d isposi 
t ion,  so that what h e  natural ly  inc l i nes to do becomes modi fied . Such being h i s  condi
t ion ,  he o ften foresees that  a special  occasion i s  going to arise ;  thereupon,  a certain ga
ther ing o f  h i s  forces w i l l  begin to work and th i s  working o f  h i s  being w i l l  cause h im to 
consider how h e  wi l l  act ,  and i n  accordance with  h i s  d isposit ion , such as i t  now i s ,  he i s  
l e d  to f o r m  a resofution as to how he w i l l  a c t  upon t h a t  occasion . This  resolut ion i s  of 
the nature o f  a plan;  or ,  as one might a lmost  say, a diagramo l t  i s  a mental formula al
ways more o r  less general . Being nothing more than an idea,  this resolut ion does not  
necessar i ly  i n fluence h i s  cond u c t .  B u t  now he s i ts  down and goes through a p rocess s i 
m i lar to that of  i m p ress ing a lesson upon h i s  memory,  the result  of  which i s  that the 
resofution, or mental formula ,  i s  converted into a determ ination, by which I mean a 
real ly  eff ic ient  agency ,  such that  i f  one k nows what i ts  special  character i s ,  one can 
forecast the m an ' s  conduct o n  the special  occasio n .  One cannot make forecasts that 
wil l  come true i n  the  m aj ority o f  tr ials  o f  them by means of  any figment . I t  must  be by 
means o f  something true and rea l .  

593 . We do not  k now by w h a t  machinery t h e  conversion o f  a resolut ion i n t o  a de
ter m inat ion i s  brought  about .  Several h ypotheses have been proposed ; but  they do not 
much concern us  j u st  now . S u ffice i t  to say that the determ ination , or efficient agency , 
is something h idden i n  the depths o f  our  nature .  A pecu l iar qual i ty  of feel ing accompa-
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nies the first steps of the process of forming this impression; but later we have no direct 

consciousness of it. We may become aware of the disposition, especially if it is pent up. 

In that case, we shall recognize it by a feeling of need, 01 desire. I must notice that a 

man does not always have an opportunity to form a definite resolution beforehand. 

But in such cases there are less definite but still well-marked determinations of his natu

re growing out of the general rules of conduct that he has formulated; or in case no 

such appropriate rule has been formulated, his ideal of fitting conduct will have produ

ced some disposition. At length, the anticipated occasion actually arises. 

594_ In order to fix our ideas, let us suppose a case. In the course of my reflexions, I 

am led to think that it would be well for me to talk to a certain person in a certain way. 

I resolve that I will do so when we meet. But considering how, in the heat of conversa

tion, I might be led to take a different tone, I proceed to impress the resolution upon 

my soul; with the result that when the interview takes place, although my thoughts are 

then occupied with the matter of the talk, and may never revert to my resolution, ne

vertheless the determination of my being does influence my conduct. Ali action in ac

cordance with a deterrnination is accompanied by a feeling that is pleasurable; but, 

whether the feeling at any instant is felt as pleasurable in that very instant or whether 

the recognition of it as pleasurable comes a little later is a question of fact difficult to 

make sure about. 

595. The argument turns on the feeling of pleasure, and therefore it is necessary, in 

order to judge of it, to get at the facts about that feeling as accurately as we cano In be

ginning to perform any series of acts which had been determined upon beforehand, 

there is a certain sense of joy, an anticipation and commencement of a relaxation of the 

tension of need, which we now become more conscious of than we had been before. In 

the act itself taking place at any instant, it may be that we are conscious of pleasure; al

though that is doubtul. Before the series of acts are done, we already begin to review 

them, and in that review we recognize the pleasurable character of the feelings that ac

companied those acts. 

596. To return to my interview, as soon as it is over I begin to review it more care

fully and I then ask myself whether my conduct accorded with my resolution. That re

solution, as we agreed, was a mental formula. The memory of my action may be 

roughly described as an image. I contemplate that image and put the question to 

myself. Shall I say that that image satisfies the stipulations of my resolution, or not? 

The answer to this question, like the answer to any inward question, is necessarily of 

the nature of a mental formula. It is accompanied, however, by a certain quality of fee

ling which is related to the formula itself very much as the color of the ink in which 

anything is printed is related to the sense of what is printed.And just as we first become 

aware of the peculiar color of the ink and afterward ask ourselves whether it is agreea

ble or not, so in formulating the judgment that the image of our conduct does satisfy 

our previous resolution we are, in the very act of formulation, aware of a certain qua

lity of feeling, the feeling of satisfaction - and directly afterward recognize that that 

feeling was pleasurable. 

597. But now I may probe deeper into my conduct, and may ask myself whether it 

accorded with my general intentions. Here again there will be a judgment and a feeling 

accompanying it, and directly afterward a recognition that that feeling was pleasurable 

or painful. This judgment, if favorable, will probably afford less intense pleasure than 

the other; but the feeling of satisfaction which is pleasurable will be diferent and, as we 

say, a deeper leeling. 
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598 . I may now go s t i l l  further a n d  ask how the i mage of  my conduct accords w i t h  
my ideais o f  conduct  fi t t ing  to a m a n  l i k e  m e .  H ere w i l l  follow a n e w  j udgment with  i t s  
accompanying feelin g  fol lowed b y  a recognit ion of  the pleasurable or pai n ful  c haracter 
of  that feel i n g .  In any or  ali of these ways a man may cr i t icize his own conduct ; and i t  is 
essential to remark that it i s  not mere idle praise or  blame such as wr i ters who are not of 
the wisest often d i s t r ibute among the personages o f  h istory . N o  i ndeed ! It i s  approvaí 
or d isapproval of the only respectable k i n d ,  that w h ich w i l l  bear fruit  i n  the future .  
Whether the  man i s  sat is fied wi th  h i m se l f  or  d i ssat isfied , h i s  nature wi l l  absorb the les
son l ike a sponge; and the  next  t ime he wil l  tend to do better than h e  d id  before . 

5 9 9 .  I n  addi t ion to these th ree sel f-cr i t ic i sms o f  s ingle  series of act ions ,  a man w i l l  
from t ime to t ime review h i s  ideais. This  p rocess i s  not  a j o b  t h a t  a man s i t s  down to do 
and has done wi th . The experience o f  l i fe i s  cont inual ly  contr ibut ing ins tances more or  
less  i l luminat ive .  These are d i gested f i rs t ,  not  i n  the  man ' s  consc iousness ,  but  i n  the 
depths o f  his  reasonlable  bei ng . The results  come to consciousness late r .  Sut  med i ta
t ion seems to agitate a mass o f  tendencies and al low them more qu ick ly  to settle down 
so as to be  real ly  more con formed to what i s  f i t  for the man o 

600 . F ina l ly ,  i n  addi t ion to th i s  personal meditat ion on the fitness of one ' s  own 
ideais ,  which i s  o f  a practical  nature,  there are the pu rely theoret ical  studies o f  the stu
dent o f  eth ics  w h o  seeks to ascertain ,  as a matter o f  cur ios i ty ,  what the fitness of  an 
ideal o f  conduct cons is ts  in ,  and to deduce from such def in i t ion o f  f itness what conduct 
ought  to b e .  Opin ions  d i f fer  as to the wholesomeness o f  this  stud y .  I t  only concerns our 
present  purpose to remark  that i t  i s  i n  i tsel f a purely  theoretical inquiry ,  ent irely d i s 
t inct  f rom the bus iness o f  shaping o n e ' s  o w n  conduct .  P rovided that feature of  i t  be 
not lost  sight of ,  I myse lf  have no doubt that the study i s  more or less favorable to r ight  
l i v i n g .  

60 1 .  I h a v e  thus  endeavored to descnbe f u l I y  the typical phenomena o f  control led 
action . They are n o l  every one presen l in every case. Thus ,  as I have already mentio
ned , there i s  not  always an opportunity to form a resolut io n _  I have special Iy emphasi
zed the  fact that  conduct  i s  determi ned b y  what  p recedes i t  i n  t ime,  whi le the recogni 
t ion o f  the pleasure i t  br ings  fol Iows a fter the action . Some may opine that  th i s  i s  not  
true o f  what  i s  ca l led  the  pursui t  o f  pleasure;  and I admit  that  there  i s  room for  their  
opinion whi le I myself  incl ine to t h i n k ,  for example,  that the sati s faction of  eat ing a 
good d i n ner  i s  never a sat i s fact ion i n  the present ins tantaneous state,  but  always fol
lows a fter it .  I ins i s t ,  at any rate,  that  a /eeling, as a mere appearance, can have no real 
power i n  i tsel f to produce any effect w hatever ,  however ind i rectl y .  

602 . M y  account  o f  the  facts ,  y o u  w i l l  observe,  leaves a man at ful l l i berty,  rio mat
ter if  we grant a l i  that  the  necess i tar ians ask . That is ,  the man can,  or  if  you please i s  
compelled, lo make his li/e more reasonable. What  o t h e r  d i s t i n c t  idea t h a n  t h a t ,  I 
should be glad to k n o w ,  can be attached to the word l i berty? 

603 . N o w  let  u s  compare the  facts  I have stated wi th  the argument I am opposi n g .  
That argument  r e s t s  o n  two main  premisses ; f i r s t ,  t h a t  i t  i s  unth in kable t h a t  a man 
should act from any other motive than pleasure,  i f  h i s  act be  del iberate;  and second , 
that action wi th  reference to pleasure leaves no room for any d ist inct ion of r ight  and 
wrong . 

604 . Let us consider  w hether th i s  second premiss  is real ly  true.  What would be re
q u is ite in order to destroy the d i f ference between i n nocent and gui I ty  conduct? The one 
thing that would do i t  would be  to destroy the faculty o f  effective self-crit ic ism . As 
long as that remained , as long as a man compared his conduct wi th  a preconceived 
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standard a n d  t h a t  effect ively ,  i t  need not  m a k e  m u c h  d i fference i f  h i s  o n l y  real motive 
were pleasure ;  for i t  would become d isagreeable to him to incur  the s t ing o f  conscience . 
But  those who deluded themselves wi th  that fallacy were so inattent ive to the phenome
na that they con fused the j udgment ,  after the act ,  that that ac t sat isfied o r  d i d  not  sa
t i sfy the req u i rements  o f  a standard , with a pleasure or  pain accompanying the act it
sel f .  

605 . Let  us  now consider  whether  the other  premi s s  i s  true,  that i t  i s  u n t h i n kable  
that a man should act de l iberately excep t for the sake of  p leasure .  W h at i s  the element 
which i t  i s  i n  truth u n t h i n kable  that  del i berate act ion should lac k ?  I t  i s  s imply and so
lely the determ inat io n .  Let  h i s  deter m inat ion rema i n ,  as i t  i s  certa in ly  conceivable that 
i t  should remain ,  a l though the  very nerve o f  pleasure were cut  so that  the  man were per
fect ly insensible to pleas u re and pai n ,  and h e  wil l  certa in ly  pursue the  l ine o f  conduct 
upon which h e  i s  in ten t o  The only  e ffect would be  to render the man ' s  i n tent ions  more 
i n flexible - an effect ,  b y  the  way,  which  we o ften have occasion to observe i n  men 
whose fee l ings  are a lmost  deadened by age o r  by some derangement o f  the brai n .  But 
those who have reasoned in this  fal lacious way have confounded together the determi
nation o f  the m an ' s  nature,  which i s  an eff ic ient  agency p repared previously to the  act ,  
wi th  the comparison o f  conduct  wi th  a standard , w h ich comparison i s  a general  men tal 
formula subsequent  to the act ,  and, having ident i fied these two utterly d i fferen t  th ings ,  
placed them i n  the act i t se l f  as  a mere  qual i ty  o f  fee l ing . 

606 . Now i f  we rec u r  to the  defendant argument about reasoning ,  we shal l  f ind that 
i t  i n  volves the same sort  o f  tangle o f  ideas . The phenomena o f  reasoning  are,  i n  their  
general  features,  parallel  to those o f  moral cond uct .  For reason i n g  i s  essent ial ly  
thought that i s  under  self-control ,  j u s t  as moral  conduct  i s  conduct  under self-control . 
I ndeed reason i n g  is a species o f  control led conduct  and as such necessar i ly  partakes o f  
t h e  essential  features o f  control led conduct .  I f  you attend to the phenomena o f  reaso
ning, al though they are not q u i te so fam i l iar  to you as those o f  moraIs because there are 
no clergy-men whose bus iness  i t  i s  to keep them before your m i n d s ,  you will  neverthe
less remar k ,  without d i fficu l ty ,  that  a person w h o  d raws a rational conclus ion ,  not  only 
th inks  i t  to be true,  but  t h i n k s  that  s i m i lar reasoning would be just  i n  every analogous 
case . If  h e  fai ls  to t h i n k  this ,  the i n ference i s  not  to be cal led reason i n g .  I t  i s  merely an 
idea suggested to h i s  mind and which he cannot  resist  t h i n k i n g  i s  true . B u t  not  having 
been subj ected to any check o r  control , i t  i s  not  del iberately approved and i s  not  to be  
called reason i n g .  To cal l  i t  so would be  to ignore a d i s t inction whiçh i t  i l l  becomes a ra
t io na I being to overloo k .  To be  sure, every i n ference forces i t sel f upon u s  i rres ist i b l y .  
That i s  to s a y ,  i t  i s  i rres is t ib le  at  the i n stant  i t  f i r s t  suggests i tsel f .  N evertheless ,  we a l i  
have i n  our  m i n d s  certain norms, or general patterns o f  r i g h t  reasoning ,  and we can 
compare the  i n ference with one o f  those and ask ou rselves whether i t  sat isf ies that  ru le .  
I cal !  i t  a ru le ,  a l though the formulat ion may be  somewhat  vague ;  because i t  has the  es 
sential  character o f  a ru le  o f  being a general  form ula appl icable to part icular cases . I f  
we j udge our  norm o f  r ight  reason to be  sat isfied , we get a feel ing o f  approval ,  and the 
i n ference now not on ly  appears  as i rres is t ib le  as i t  d i d  before,  but  i t  w i l l  prove far  more 
unshakable by  any doubt .  

607 . Vou see  at once  that  we have  here  a l i  the main  elements o f  mora l  conduct ;  the  
general s tandard mental ly  concei ved beforehand,  the  eff ic ient  agency i n  the i nward na
ture,  the act ,  the subsequent comparison o f  the act wi th  the standard . Exam i n i n g  the 
phenomena more closely we shal l  f ind that  not  a s ingle  element o f  moral  conduct  i s  un-
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represented i n  reaso n i n g .  A t  the  s a m e  t ime ,  the  special case natural ly h a s  i t s  pecul iar i 
t ies . 

608 . T h u s ,  we have a general ideal o f  sound logic . B u t  we should not natural ly des
cr itie i t  as  our  idea o f  the  kind o f  reasoning that befits  men i n  our s i tuatio n .  H ow 
should we descr ibe i t ?  H o w  i f  we were to say that sound reasoning i s  such reasoning 
that i n  every  conceivable s tate  o f  the u n i  verse  i n  which  the facts  stated i n  the premisses 
are true; the fact s tated i n  the concIus ion wi l l  thereby and therein be true . The objec
tion to ' th i s  statement i s  that it only covers necessary reasoning ,  inc Iuding reasoning 
about  chances . There i s  other  reason ing  which i s  defens ib le  as probable,  i n  the sense 
that whi le  the  concIus ion may b e  more or  less erroneous ,  yet the same procedure d i l i 
gently pers isted i n  m u s t ,  i n  every  conceivable u n i  verse  i n  which i t  leads to any resu l t  a t  
a l i ,  l ead  to a resu l t  indef in i te ly  approximat ing to the truth . When that  i s  the case, we  
sha l l  do r ight  to pursue  that method , provided we recognize i t s  t rue  character,  s ince  our 
re lat ion to the  u niverse does not  perm i t  u s  to have any necessary k n owledge o f  posit ive 
facts . You wi l l  observe that  i n  such a case our  ideal i s  shaped by the consideration of  
óur  s i tuat ion relat iveIy to the u n i verse o f  existences . There  are  st i l l  other  operations  of  
the mind to which  the  name " reason i n g "  i s  especial ly  appropriate,  a l though i t  i s  not  
the preva i l ing  habi t  o f  speech to ca l l  them so . They are  conjectures,  but  rational con
j ectures ;  and the  j ust i f ication o f  them i s  that u n less a man had a tendency to guess 
right,  unless his guesses are better than tossing up a copper,  no truth that he does not 
already v ir tual ly  possess could ever be d iscIosed to h i m ,  so that  h e  m ig h t  as wel l  g ive up 
al i  attempt  to reaso n ;  w h i l e  i f  h e  has any decided tendency to guess  r ight ,  as he may ha
ve,  then n o  matter  how o ften h e  guesses wrong,  he w i l l  get at the t ruth  at las t .  These 
considerat ions certa in ly  do take i n to account  the man ' s  i n ward nature as wel l  as h i s  
outward relati on s ;  so that  the  i d e a i s  o f  g o o d  l o g i c  a r e  t r u l y  of  the s a m e  general nature 
as ideais o f  f ine conduct .  We saw that  th ree k i n d s  of  considerations go to support 
ideais o f  conduct .  They were,  f i rs t ,  that certain conduct seems f ine i n  i tsel f .  J us t  so cer
tain conjectu res seem l i ke ly  and easy i n  themselves . Secondly ,  we wish our  conduct  to 
be consisten t .  J ust  so the  ideal Iof] necessary reasoning i s  consistency s i m p l y .  Third ,  we 
consider what  the general  effect would be  o f  thoroughly carrying out  our ideais .  J ust  so 
certain ways of reason i n g  recom m end themselves because if persistentIy carried out 
they m u s t  lead to the truth . The paral le l i sm,  you perceive, i s  almost exac t .  

609 . There i s  a l s o  s u c h  a t h i n g  as a general logical inten tion.  B u t  i t  i s  not  emphasi 
zed for the  reason that  the  wi l l  does not  enter so violent Iy in to  reasoning as i t  does into 
moral cond u c t .  I have already ment ioned the logical  norm s ,  which correspond to moral  
laws .  In  taking u p  any d i ff icul t  problem o f  reason i n g  we formulate to ourselves a logi
cal resolut ion ; but here again ,  because the wi l l  i s  not  at such high tension i n  reasoning 
as i t  of ten  i s  i n  sel f-contro l led conduct ,  these  resolut ions  are  not  very  prom inent  pheno
mena.  Owing to th i s  c i rcum stance,  the eff ic ient  determ inat ion o f  our nature,  wh ich 
causes u s  to reason i n  each case as we do, has less relation to resolut ions  than to logical 
norm s .  The act  i tse l f is ,  at  the  i nstant ,  i rres is t ib le  i n  both cases . But  i m m ed iately after,  
i t  i s  s u bj ected to se l f-cr i t ic i sm b y  comparison with  a previous standard wh ich i s  always 
the norm , o r  rufe, in the  case o f  reason ing ,  although i n  the case o f  outward conduct we 
are too often content to compare the  act with the resol ut ion . In the case of  general con
duct ,  the  lesson o f  sat i s fact ion or  d issat i sfaction i s  freq uently not  much taken to heart 
and l i t t le  i n fluences future conduct .  But i n  the case of  reasoning an i n ference which 
sel f-cr i t ic i sm d i sapproves i s  always i n stant ly  annul led ,  because there i s  n o  d i fficulty i n  
d o i n g  th i s . F ina l ly ,  a l i  the  d i f ferent  fee l ings  w h i c h ,  as we noticed , accompanied t h e  d i f-
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ferent operat ions  o f  self-control led conduct  equal ly  accom pany those of reaso n ing ,  al 
though they are not  q u ite so v iv id o 

6 1 0 .  The paral le l i sm is thus  perfec t .  N o r ,  I repeat ,  could i t  fail to be so,  i f  our  des
cr ipt ion o f  the phenomena o f  control led conduct was true,  s ince reason ing  i s  on ly  a '  
special k ind o f  control led conduc t .  

6 1 1 .  W h at does r i g h t  reason ing  consis t  i n ?  I t  consists  i n  s u c h  reasoning as s h a l l  b e  
conducive t o  our  u l t imate a im . W h a t ,  t h e n ,  i s  our  u l t imate a im?  Perhaps i t  i s  not  neces
sary that the logician should answer this quest io n o  Perhaps i t  might be poss ib le  to dedu
ce the correct rules  o f  reaso n i ng from the mere assumption that we have some u l t imate 
aim . But I cannot see how this could be done . If we had , for exam ple ,  no other aim 
than the pleasure o f  the moment ,  we should fali back into the same absence o f  any 10-
gic that the fal lacious argument would lead to . We should have no ideal of  reaso n i n g ,  
a n d  consequently no norm . I t  s e e m s  to me t h a t  the logician o u g h t  to recogn ize what 
our u l t imate aim is .  I t  would seem to be the bus iness o f  the moral ist  to f ind th i s  out ,  
and that the logician has to accept the teach ing  o f  ethics  i n  th is  regard . But  the m ora
l ist ,  as  far as I can make i t  out,  merely te l ls  us  that we have a power o f  sel f-control ,  that 
no narrow or  self ish a im can ever prove sat isfactory,  that the only sat isfactory a im is 
the broadest ,  h ighest ,  and most  general possible a im ; and for any more defi n i te i n  for
mation, as I conceive the  matter, he has to refer us  to the esthet ic ian ,  whose bus iness  it  
i s  to say what i s  the state o f  th ings which i s  most admirable i n  itself regardless of  any u l 
terior reason . 

6 1 2 . So , then , we appeal to the esthete to tel l  us what it i s  that is admirable wi thout  
any reason for be ing admirable  beyond i t s  i n h erent character . W h y ,  that ,  he  repl ies ,  i s  
the beauti fu l .  Yes ,  we urge,  such i s  the name that you give to i t ,  but  what is it? What i s  
th is  character? If  he repl ies  that i t  consists  i n  a certa in  q ual i ty o f  fee l ing ,  a certa in  bliss, 
I for one dec l ine  altogether to accept the answer as su fficien t .  I should say to h i m ,  My 
dear S i r ,  i f  you can p rove to me that th i s  qual i ty  o f  fee l ing that you speak of  does ,  as a 
fact ,  attach to what  you cal l  the beau t i fu l ,  or that which  would be admirable wi thout  
any reason for being so,  I am wi l l ing  enough to be1ieve you ; but  I cannot wi thout  stre
nuous proof admit  that any part icular qual i ty  o f  fee l ing i s  admirable wi thout  a reason . 
For i t  is too revol t ing  to be bel ieved u n less  one is forced to bel ieve i t .  

6 1 3 .  A fundamental  q uest ion l i k e  th i s ,  however p ractical t h e  issues o f  i t  m a y  be,  
d i ffers ent ire ly from any ordinary pract ical  quest ion,  i n  that w hatever i s  accepted as  
good i n  i tsel f must  be accepted wi thout  compromise .  In  dec id ing any special  q uest ion 
of conduct i t  i s  often quite r ight  to al low weight  to d i fferent  confl ict ing considerat ions 
and calculate their  resu l ta n t .  But i t  i s  q u ite d i fferent i n  regard to that which i s  to be the 
aim of  al i  endeavo r .  The obj ect admirable  that i s  admirable per se m ust ,  no doubt ,  be 
genera l .  Every ideal i s  more or  less general . It  m ay be a compl icated state o f  t h i ngs . B u l  
i t  must  be a single ideal ; i t  must  h a v e  unity, because i t  i s  an i d e a ,  a n d  u n i ty i s  essential  
to every idea and every ideal . Obj ects of  u tterly d isparate kinds may,  no doubt,  be ad
m irable,  because some special  reason may make each one o f  them sO . But when i t  co
mes to the ideal of  the admirable ,  i n  i t se lf ,  the very nature of  i ts  being i s  to be a p recise 
idea; and i f  somebody te l ls  me i t  i s  either this ,  or  that ,  or  that other,  I say to h i m ,  It  i s  
c1ear you have no idea of  what  p recisely i t  i s .  B u t  an ideal must  be  capable  o f  being em
braced i n  a u n i tary idea ,  or  i t  i s  no ideal at al i . Therefore,  there  can be no compromises 
between d i fferent  considerat ions here. The admirable  ideal cannot be too extremely ad
mirable . The more thoroughly i t  has wh atever character i s  essential  to it,  the more ad
mirable i t  must be.  
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6 1 4 . N o w  what  w o u l d  the doctr ine t h a t  t h a t  w h i c h  i s  admirable in  i tself  i s  a q ual i ty 
o f  fee l ing come to if  taken i n  al i  i t s  pur i ty  and carr ied to i t s  furthest extreme - which 
shoul  be  the  externe o f  ad m i rableness?  I t  would amount to saying that the one ul t ima
tely admirable object  i s  the  u nrestrained grati f ication of  a desire,  regardless o f  what the 
nature o f  that  desire may be.  Now that  i s  toa shoc k i n g .  I t  would be the doctrine that al I  
the higher modes o f  consciousness  with which we are acquainted i n  ourselves,  such as 
l ove and reas o n ,  are good only so far as they subserve the  lowest o f  alI  modes o f  cons
c iousnes s .  It  would b e  the  doctr ine that this vast  un iverse o f  N ature which we contem
plate wi th  such awe i s  good only to produce a certain q ual i ty o f  feel ing . Certa in ly ,  1 
must  be excused for not  admit t ing that doctr ine u n less i t  be p roved with the utmost evi
dence.  S o ,  then,  what  proof i s  there that  i t  i s  true? The only  reason for i t  that  I have 
been able  to learn i s  that  gratification pleasure, i s  the only  conceivable result  that i s  sa
t i sfied i t se lf ;  and therefore,  s ince we are seek ing  for that w h ich i s  f ine and admirable 
without any reason beyond i tself ,  pleasure, bliss, i s  the only  object  w h ich can sat isfy 
the condi t io n s .  Th i s  i s  a respectable argument .  I t  de serves considerat ion . I ts p rem iss ,  
that  p leasure  i s  the  o n l y  conceivable result  that i s  perfectly self-satisfied , must  be  gran
ted . Only,  i n  these days o f  evolut ionary ideas which ar.e traceable to the French Revolu
t ion as the ir  i nst igator,  and st i l I  further back to Gal i leo ' s  experiment at the lean ing to
wer o f  Pisa, and sti l I  further back to al I  the stands that  have been made by L u ther and 
even by  R o bert  o f  L incoln  against  attempts to bind down human reason to any pres
cr ipt ions fixed i n  advance - i n  these days, I say,  when these ideas o f  progress and 
growth have themselves grown u p  so as to occupy our minds  as they now do,  how can 
we be expected to al Iow the  assumption to pass that the admirable i n  i tself  is  any statio
nary resu l t?  The explanation o f  the c ircum stance that the only  result  that i s  satis fied 
with i t se lf  i s  a qual i ty  of fee l ing  i s  that reason always loo k s  forward to an endless future 
and expects endlessly to i m prove i ts  resul ts . 

6 1 5 .  Cons ider ,  for a moment ,  what  R eason ,  as wel I  as we can today conceive i t ,  
real ly  i s .  I do not  mean m an ' s  facul ty  which  i s  so cal led f r o m  its  embodying i n  some 
measure Reaso n ,  o r  N ovç,  as a someth ing  manifest ing i tse lf  i n  the mind, i n  the h istory 
of mind ' s  development ,  and i n  nature . W hat  is th i s  Reason? I n  the f irst  place,  it is so
mething that  never can have been completely embodied . The most  ins ign ificant o f  ge
neral ideas a lways i n v o l ves cond it ional  predict ions or  req ui res for i t s  ful fi lment  that 
events should come to pass, and alI that ever can have come to pass must fali short of 
completely fu lf i l I ing its req uirements . A l i t t Ie  example wilI  serve to i l Iu strate what I am 
sayin g .  Take any  general  term w hateve r .  I say o f  a stone that it i s  hard . That means 
that so long as  the  stone remains hard, every essay to scratch i t  by the moderate pressu
re o f  a k n i fe wil I  surely fai \ .  To ca l I  the  stone hard i s  to predict that no matter how of
ten you try  the  experim e n t ,  i t  wi l I  fail  every t ime.  That innumerable ser ies  of  condit io
nal pred ic t ions  i s  involved i n  the  meaning  o f  t h i s  lowly adj ective . W h a t  ever may have 
been done  w i l l  not  begin  to exhaust  i t s  m ea n i n g .  A t  the same t ime,  the very being o f  the 
General , of Reason ,  i s  of such a mode that  this  being consists in  the Reaso n ' s  actualIy 
gover n i n g  eve n t s .  Suppose a piece o f  carborundum has been made and has subse
quently been d i ssolved i n  aqua regia wi thout  anybody at any t ime,  so far as I k n o w ,  
e v e r  hav ing  t r i e d  to scratch i t  wi th  a k n i fe .  U ndoubted l I y ,  I m a y  h a v e  good reason ,  ne
vertheless ,  to call  i t  hard ; because some actual fact has occurred such that Reason com
pels  me to calI  i t  so, and a general idea o f  al i  the facts of  the case can only be formed if I 
d o  cal I  i t  s o .  I n  t h i s  case ,  m y  cal I ing  it hard i s  an actual event which is governed by that 
law o f  hardness  o f  the  p iece o f  carborund u m .  B u t  i f  there were no actual  fact w hatsoe-
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v e r  w h i c h  w a s  meant by saying t h a t  t h e  p iece o f  carborun d u m  w a s  hard,  there w o u l d  b e  
n o t  t h e  s l igh test meaning i n  t h e  word h a r d  as appl ied to i t .  T h e  very being o f  t h e  Gene
ral ,  o f  Reason ,  consists i n  i t s  governing indiv idual  events . So, then,  the essence of  Rea
son i s  such that  i t s  being never can have been completely perfected . It  always m ust  be in 
a state o f  incipiency,  o f  growt h .  It  i s  l ike the character o f  a man which consists in  the 
ideas that he wil l  conceive and i n  the  efforts that  he wil l  make,  and which only develops 
as the occasions actual ly arise . Yet  i n  al i  his  l i fe long no son o f  Adam has ever ful ly  ma
n i fested what  there was i n  h i m .  S o ,  then , the development o f  Reason req u i res as a part 
of  i t  the occurrence o f  m o re indiv idual  events than ever can occ u r .  It  req u i res ,  too,  al i  
the coloring o f  a l i  qual i t ies  o f  fee l ing ,  incIuding pleasure i n  i t s  proper place among the 
res t .  This  development  o f  Reason consists ,  you wil l  observe,  in  embodiment ,  that  i s ,  in 
manifestation . The creation o f  the universe,  which d id  not  take p lace d u ring a certain 
busy wee k ,  i n  the year 4004 H . C . ,  but  i s  going o n  today and never wil l  be done,  is  this 
very development  o f  Reason . I d o  not  see how one can have a more satisfying ideal of 
the admirable  than the development  o f  Reason so understood . The one thing w h ose ad
m i rableness i s  not  due  to an u l terior reason i s  Reason i tsel f comprehended i n  a l i  i t s  fu l l 
ness,  so far as we can comprehend i t .  U nder th i s  concept ion ,  the  ideal o f  conduct  wi l l  
be to execu te o u r  l i t t le  funct ion  i n  the operation o f  the creation b y  g iv ing a hand to
ward rendering the wor ld  more reasonable whenever,  as  the s lang i s ,  i t  i s  "up to u s "  to  
do s o .  In  logic , i t  w i l l  be  o bserved that k nowledge i s  reasonableness ; and the idea l  of  
reasoning w i l l  be  to fo l low such methods as m u s t  develop k nowledge the  most  spee
dily . . .  
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