
MORALS AND VALUES IN HOMER

FOR the lack of forty-nine drachmas Socrates was unable to attend the costly epideixis of
Prodicus from which he would have learnt the truth about correct use of words (Plato,
Cra. 384b).1 From Prodicus' u>pai Socrates could also have learnt the concepts and charac-
teristic words associated with arete and kakia:2 these compete in that work for the allegiance
of Heracles, parading their respective characteristics. Thanks to Professor Arthur Adkins
we have had for the past decade a book which not only confronts arete and kakia, but also
analyses the meaning and usage of many Greek words for the evaluation of action from
Homer to Aristotle.3 The importance of this book is generally acknowledged but it has not
received the detailed discussion it deserves. Professor Adkins finds the social structure of
ancient Greece inimical to the development of an adequate concept of moral responsibility.
He shows, in a most interesting manner, how Greek values changed as the needs of society
changed. But, he argues, from Homer onwards the key terms, dyaOos and dperrj, were so
closely linked with social status and competitive excellence that even after dperrj became
associated with the 'quiet virtues' (e.g. SIKCLIOOVVT], ouxfrpoovw]) it commends 'successful living'
rather than 'doing one's duty'.

Undoubtedly Professor Adkins has performed a valuable service in focusing attention
on some of the social and historical factors which underlie Greek ethics and help to
differentiate them from others. But the grounds for his dissatisfaction with the Greek
conception of moral responsibility are difficult to grasp. Adkins never clearly explains
what Greek word or set of words he takes to express 'moral responsibility' or 'responsibility'
nor does he define what he means by these terms in English.4 It appears however that the
standard against which he measures Greek ethics in this respect is a Kantian one: 'we are
all Kantians now', he writes, meaning by this that we all regard the concepts of duty and
responsibility as central in ethics (p. 2). 'Central' they may be, though Moore, Ross,
Prichard and many recent writers have shown how difficult philosophers find it to agree on
an analysis of Adkins' 'basic (moral) question', 'What is my duty in these circumstances?'
However by 'we' Adkins refers not specifically to moral philosophers but 'any man brought
up in a modern western democracy' (ibid.). Such a man, he thinks, would find it very
difficult to accept the idea of 'a society (i.e. ancient Greece) so different from our own as to
render it impossible to translate "duty" in the Kantian sense into its ethical terminology at
all'. It is often illuminating to compare the values and institutions of one society with those
of another. But the notion that modern western man's moral values may be properly
distinguished from those of an ancient Greek by reference to Kantian ethics is a highly
debatable proposition.

From time to time in this paper I shall find it necessary to raise certain general points of
this kind. But my primary purpose is to express strong reservations concerning the philo-
sophical and philological analysis of certain Homeric texts which Adkins offers on the basis
of his general assumptions. More positively, I hope also to point to some characteristics of
Homeric ethics which seem to fall outside Adkins' scheme. Needless to say, my indebtedness
to Merit and Responsibility is considerable.

1
 This paper was originally delivered to the Oxford Mr M. F. Burnyeat, Professor M. I. Finley, Mr J. T.

Philological Society in January 1969, and subse- Hooker, Professor A. D. Momigliano and Professor

quently parts of it were read at seminars in the Gregory Vlastos.

Institute of Classical Studies, London University,
 2

 DK84B1.

and in Princeton University. I learnt much from
 3 Merit and Responsibility (Oxford i960),

the discussion at these meetings, and I am especially
 4

 See Richard Robinson's review, Philosophy xxxvii

grateful for private comment and criticism from (1962) 277 f.
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122 A. A. LONG

Homeric 'society', evaluative language and Professor Adkins

Before passing to detailed analysis of texts I wish to call in question two of Adkins'
general assumptions. Much of his argument about Homeric values is based on the men
and qualities which Homeric society needs most (p. 36). Taking the oikos as his reference
for 'society' Adkins argues that Homeric values are a product of its needs: the values he has
in mind are success in war and peace which are taken to be commended and decried by such
words as dperr) and KO.K6T7)S: 'the chieftains must protect their own families and followers'
(p. 35). 'In comparison with the competitive excellences, the quieter co-operative excel-
lences must [my italics] take an inferior position; for it is not evident at this time that the
society of the group depends to any large extent upon these excellences' (p. 36). Adkins
wisely admits that such values may have become anachronistic in the society for which the
epics were composed (p. 57, n. 3). But at the same time he finds it perfectly legitimate to
interpret many Homeric contexts as if the society which they are claimed to reflect had some
autonomous existence, outside the poems. He is also able to distinguish certain 'literary'
passages from others in which 'life' is represented (pp. 15-20). In fact, of course, our
knowledge of Homeric values is not extended by any sound evidence independent of the
Iliad and Odyssey. Inferences drawn purely from Homer about ethical language cannot be
assumed as historical axioms. It would certainly be remarkable if the moral standards
found in Homer bore no relation to the life and language of actual peoples. But Adkins
makes little or no allowance for the absence of any authoritative historical check on this
aspect of Homer, Homer's idealisation of great individuals, and his concern, as I would say,
to portray heroic aperq, rather than to represent accurately the life and values of any actual
society.5 Nor can divine intervention be simply removed from the poems to leave a kernel
of sociological truths.6

If these remarks arc correct, it follows that we should interpret Homer's ethics primarily
by means of the internal logic of the poems. We are not entitled to say that certain words
must take their sense and strength from the facts of Homeric life (p. 39). For the only
relevant facts which we have are literary contexts. These do not enable us to establish the
effectiveness of an item of epic moral language in any non-literary sense. Nor can any
necessary connexion be posited between the meaning of ayados in Homer and 'the needs of
Homeric society'. But if we confine attention to the usage of dyados in Homer and compare
this with all the modes of moral judgment which occur in the epics, certain facts do emerge
which differ from those presented by Professor Adkins.

The second assumption of Professor Adkins which I find it necessary to challenge con-
cerns his fundamental division of values into two groups. After asserting that the concept
of moral responsibility (in any society) must depend on the general world-view and complex
of values he writes: 'in any society there are activities in which success is of paramount
importance; in these, commendation or the reverse is reserved for those who in fact succeed
or fail. In such activities what a man intended to do is of little account in estimating his
performance. On the other hand, in any society there are also those activities, such as
contracts or partnerships, in which men co-operate with one another for a common end.
Since the only basis for co-operation is fairness . . . it is in terms of fairness, or some similar
word, that the relations of men who co-operate will be estimated. Fairness raises questions
quite different from those of success or failure' (pp. 6-7). He goes on to observe that
different sets of terms may be found to commend these activities which 'are so different in
kind'. It is clear that Adkins introduces his division, described as 'very much simplified'
to explain, among other things, how attitudes to intentions vary according to the type of

5
 See in particular H. Frankel, Dichtung und Philo- lxxxiv (1964.) 2, 'By what reasoning do we permit oral

sophie (New York 1951) 51-7; von Erffa, Philologies transmission so much latitude with the supernatural

suppl. 30, 2 (1937) 36 f, and below n. 58. side of the story while denying it equal freedom with
0
 As M. I. Finley says, 'The Trojan War', JHS the human side ?'
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MORALS AND VALUES IN HOMER 123

action or value. He calls the two groups of values 'competitive' and 'co-operative or quiet'.
These two categories of values are then applied to the analysis of Homeric texts.

Adkins seeks evidence to justify his application of these categories in the usage and
relative strength, which he detects, of certain Homeric words. He finds that ape-nj, ayados
(iadXos, XP^TOS) m a u

 its forms, KaKorrjs, KaKos (SeiXos, rrovrjpos) in all its forms, are the

strongest words for commending or denigrating men in Homer and later Greek; for
denigrating action he claims that alaxpov, iXeyxeirj 'and some allied words' are the most
powerful Homeric terms (p. 30). These terms, he holds, commend the 'competitive
excellences' or decry failures in competition. Value judgments made by them refer to
results, and 'only results have any value' (p. 35). 'To be dyados one must be brave, skilful
and successful in war and in peace' (p. 33); 'the ayados need not be mvvros, •n-eTjvu/u.e'vo?,
aao<f>po)v or Swccuos' (p. 37). That is to say, he need not (my italics) possess the quiet or
co-operative excellences (which Adkins takes to be exemplified by these terms). The
system of values is such, he argues, that no 'quiet' term can be successfully opposed to ayados.
For the values which that term commends are those most important in Homeric society.

Now Adkins is entirely correct to observe that being dyados in Homer does not necessarily
entail having the qualities commended by mwros, Trerrvvfjievos, oa6</>pwv or SiVaios-. Success
in competition is certainly one hall-mark of being dyados, as it is not of being SUaios. But
I have grave doubts about the appropriateness in principle of attempting to classify Homeric
ethical terminology under the two exclusive categories of judgment by results (competitive)
or judgment in terms of some different criterion like fairness (quiet or co-operative). In fact,
SUrj in Homer is a matter of doing or failing to do certain things (e.g. returning Briseis to
Achilles) and fairness has no obvious connexion with the sense or application of aao^pcjv,
TTIWTOS or Ttenvv\>,ivos. The distinction fares no better if we take other 'quiet' terms,
unmentioned by Adkins. The dyadd {frpovew which makes Bellerophon reject the seduction
of Anteia (//. vi 161 f.) or which Hermes has when he tries to dissuade Aegisthus (Od. i 42 f.)
denotes prudence or well-wishing rather than moral sense.7 Such 'thinking' is evaluated
neither by reference to fairness nor to successful results, nor are intentions rather than
results invoked when someone is called 7]mos, dyavos or irpocfrpcov. Such commendatory
epithets, like those which ascribe dper-q, are awarded for how people actually act or speak.8

If dperrjjdyados describe and evaluate the hero's success in war and peace, as they often
do, then the majority of actions which might ordinarily be called 'co-operative', though not
necessarily 'quiet', prove also to belong to the competitive category, as Adkins defines it.
Showing hospitality to £ivoi, sacrificing to the gods, assisting one's fellow heroes in war,
feasting—these are perhaps the most obvious examples in Homer of men 'co-operating for
a common end'. Concerning contracts and partnerships the poet has little to say. This
does not mean that 'fair dealing' is not something valued in the epics. It is highly valued
in certain specific situations, so much so that heroes are expected to be successful at it. To
put it in a more Homeric way, -n/x^ is involved in some joint enterprises as well as in indi-
vidual acts of prowess and the hero's personal status. Some examples will illustrate this.

Competition and? co-operation

"Efcrop, elSos dpiare, /xa^rj? dpa TTOXXOV eSeveo.

rj a' avTois KX4OS iaOXov e^et (f>v£r)Xiv iovra . . .

' What may loosely be called 'intelligence' npoq>pa>v in words and deeds (//. i T]),cf. ayavolq ineeai
certainly enters into some Homeric judgments of (//. ii 164, etc.); receiving someone nporppwv means

value; but I think Lionel Pearson goes too far in performing the appropriate social courtesies, Od. xiv

isolating 'intelligence' as a criterion of moral worth 54; the king who is npoq>p<nv, ayavog and rJTiw; (Od. ii
in Homer, Popular Ethics in Ancient Greece (Stanford 230 ff.) is praised not for his intentions but for the

1962) 52. behaviour which distinguishes him from one who is
8 Thus Chalchas wants Achilles to support him xalenoi; and performs alavXa.
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77tuj KC av yelpova <f>a>ra oadjoeias /Med' ofiuXov,

cr^erXi', eirel UapvrjSov1 a/na £eivov /cat iralpov

/caAAtTre? 'Apyeloiaiv eXcop /cat Kvp/jui yeveodai,

os rot. TTOAA' 6<j>eXos yive.ro, nroXe't re /cat avru>,

ecuv

//. xvii 142 ff.

Glaucus reproaches Hector for 'falling far short in the fray'. Our first reaction may be
to apply the criterion of 'competitive excellence': Hector has failed to succeed as an dyados
and merits condemnation accordingly; his /cAe'o? is incompatible with fleeing from the
combat. Quite so. But Glaucus' remarks are not directed simply against Hector's failure
to succeed in the particular exploit of rescuing Sarpedon's corpse. He makes a more general
point: 'how would you bring protection to an inferior man . . . seeing that you have
abandoned Sarpedon, your gelvos and iraTpos, who afforded you great help in his lifetime?'
Hector is attacked not just for cowardice but for failing to repay a debt to Sarpedon and
honour his rank. Sarpedon's support as an ally and the guest-friendship involve obligations
which Hector has failed to meet; cowardliness is linked to a breach of social arete. Hector's
reply is interesting. He defends himself, apparently successfully, by disclaiming cowardly
intentions, ov rot eythv eppiya fJ-dx^v oiSe Krimov l-mruiv (175): 'but even brave men are some-
times put to flight by Zeus'. Even an dyados (we may interpret) cannot be expected to
succeed all the time, but he can be expected to try. Adkins denies virtually any importance
to intentions in Homer, but there are other passages in which some emphasis is placed
upon 'trying'.9

Earlier in the Iliad a somewhat similar reproach is brought against Hector by Sarpedon
himself (v 472 ff.). Hector, he alleges, has failed to fight and urge on his men, whereas
Sarpedon with the Lycians is fighting: crot 8e xprj rdSe ndvra fteXeiv vvKras re /cat r^ap . . .
(490 ff.).10 Whereupon, Hector 'feels the stab in his heart' and leaps into the fray.11 Both

9 I think that Adkins establishes the relative
unimportance in Homer of 'intentions', in the sense
of moral will, decision or purpose, where explicit
judgments of value are concerned. But I do not
agree that Homer has no room for intentions where
that term means 'trying one's best to succeed'. Thus
it seems to me that 'giving up the attempt' as well as
'failure to achieve a desired result' is involved in such
phrases as aloyj>6v toi drjpov re /teveiv KEVEOV TE
vieadai (II. ii 298). It is alayj>6v that the Greeks
have not yet succeeded in defeating the Trojans
(119-21); but it is also alaypdv (in a different sense ?)
to give up trying. Odysseus cannot issue the com-
mand 'succeed', but he can say rkrjre, tpiXoi, Kal
/.leivar' ini ypavov (299). Similarly, Idomeneus
(//. xiii 232 ff.) is reproached by Poseidon for advoca-
ting withdrawal. Voluntary abstention from fight-
ing is inexcusable: a zealous effort is needed, al K
ocpekoQ T£ yevwiisda Kal dviovrs (236). Poseidon
appeals for efforts (he cannot ask for more). In the
event Idomeneus succeeds in killing many Trojans;
he fails in his final attempt to complete the stripping
of Oenomaus' arms, but there is no suggestion that
any disgrace thereby attaches to him. Later in the
same book Hector reproaches Paris, alajpoli; eneeai,
because many of the Trojan leaders are now dead or
wounded in a war for which Paris is responsible

(768-73). Paris ducks this charge, but he has no
difficulty in defending his own prowess; he and his
men have fought ceaselessly (778-80), and he will
continue to do so, oaif din/a/tig ye ndpeori'/nap dvvafiiv
6' OVK Sari Kal iaavfievov nofefil£eiv (786 f.). A man
can only try his best. Rather differently, compare
Od. xiii 276 ff. where Odysseus, pretending to be a
Cretan fugitive, guilty of homicide, excuses the
Phoenician sailors who failed to ship him to Pylos or
Elis, dAA' r] xoL aq>ea<; KeiOev anwoazo tg ave(ioio\n6XK
aeKa^ofxevovg, ovd' ijdeXov e^anavfjaai: they did not
mean to cheat him, and they were sorry. He has no
similar excuses for the Phaeacians who he supposes
failed to conduct him to Ithaca (ibid. 209-16).

10 For yjpr) in general cf. G. Redard, Recherches sur
tpr\, XPVa^m- &ude semantique (Paris 1954). As a
means of denoting what must or should be done yj>rj
in Homer is very strong. In military contexts cf.
II. x 479 f. (Diomedes should not stand idle); xii
315 f. (Sarpedon and Glaucus should take their
position in the vanguard); xvi 492 f. (Glaucus must
show his military excellence); ibid. 631 (Meriones
should fight, not waste time talking, cf. //. xix 149 f.).

11 Cf. //. xiv 104 f. where Agamemnon acknowl-
edges the appropriateness of Odysseus' charge of
unkingly behaviour in the same way, 3> 'Odvaev, /xdXa
Jiwg [i£ KadiKeo dvfiov
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co-operative and competitive excellence are impugned here. It is unfair treatment of allies

as well as cowardice that Hector is accused of showing.

Kinship is another spur to action which bridges Adkins' distinction between types of

excellence.

rov (Aeneas,) 8' varaTov evpev (Deiphobus) 6/JLIXOV

oT'' alel yap IJpidp,cp inep.'qvie Slip,

K1 dp' iadXov iovra jj.er' dvSpdaiv ov TI rleoKev . . .

"Alveia, Tpcbcov f3ovXr]<f>6pe, vvv ae /xaAa xp-q

ya/j.fipa) dfj.vvefj.evai, ei,' irep ri ae Krj8os LKavei.

dXX' eirev, 'AXi<a66a> eTrafx.vvofi.ev, o? ae vdpos ye

yapfipos ewv edpeifte 86fj,ois evi rvrdov e'cWa.

II. xiii 459 ff.

Deiphobus appeals to Aeneas to leave his place in the rear and enter the fray: vvv ae paXa
Xpylya.ii.Ppu> dp.weij.evai, el -nip TI ae KTJSOS Udvei (463 f.): 'now it is plainly incumbent on you

to defend your dead brother-in-law, Alcathous, if any care of kin seizes you at all'.12 This
has the effect of urging Aeneas on, in spite of the resentment he feels at Priam's failure to
acknowledge his TifJ.rf. (cuei ydp npidfjui) eire/Ar/vie SMM/OVTCK' ap' ea8X6v eovra per' dvhpdaiv

ov TI TieoKev . . . , 460 ff.)

The requirement to avenge a kinsman, an ally or a xeinos is of course seen in terms of TI/ATJ.

But this episode shows that unco-operative action by an dyados, prompted by affronts to his
Ti/j,rj, may conflict with what is expected of him in relation with others. Like Achilles,
Aeneas resents a king's rejection of the rights he feels himself to have. But like Achilles
again Aeneas' standing is involved in the death of a fellow-hero, and the second claim takes
precedence over the first. The fact that some co-operative activities are seen in terms of
nix-q may be relevant to Homer's neglect of intentions, but it does not rob them of the right
to be called 'co-operative'. It means that certain kinds of co-operation are required by a
man's personal status and situation. Adkins would perhaps agree, for he notes that
'Eumaeus, the swineherd, says that he would have suffered elencheie had his watchdogs
harmed the "beggar" Odysseus when the latter blundered into his farmyard' (Od. xiv 37 f.)
. . . 'the host must, as the case of Eumaeus shows, protect his guest against unforeseen
accidents . . . his actions must be judged by results; for it is by results that the household
continues to exist or fails to do so'.13 But Adkins' conception of'results', underlined by the
word eXeyxei-r] which condemns failure in the strongest competitive contexts, persuades him
to regard Eumaeus' behaviour as an aspect of heroic dperr), categorically different from being
ScKaios, oao<f>pu>v, e t c .

Now I find nothing odd or morally unsatisfactory or heroic about Eumaeus' reference
to iXeyxety. Any host, not just an Homeric one, has a duty to protect a stranger from being
mauled by his dogs. If, for any reason, the dogs had mauled Odysseus, Eumaeus would
be in the wrong. It would be no excuse to say, 'I did not want the dogs to harm you'; that
is precisely the kind of situation in which we use 'well-meaning' in a bad sense. Like
Eumaeus, I would be failing in my duty if I kept dogs which I was unable to prevent from
attacking strangers, and I too would feel ashamed if this happened. My good intentions
would be neither here nor there. The fact that certain social obligations in Homer require
successful fulfilment does not show that they are to be distinguished as 'competitive' values
from the qualities commended by SUaios. Perhaps they are required of the dyados in a
sense in which justice is not. But Agamemnon, an dyados, is told to be Sixaiorepos in future

12
 Cf. //. xv 553 f. Hector's rebuke to Melanippus

 13 Merit and Responsibility 33, 35; Adkins cites this

for failing to rush to the defence of the newly slain example in paragraphs concerned to show that in

Dolops, ovdd vv aoi nEpjhrpinexai (pikov Jjxop dveipiov peace, as in war, failure (or failure in certain situa-
xrcafihioio. tions) is decried by elenchistos and aischron.

https://doi.org/10.2307/629758 Published online by Cambridge University Press

https://doi.org/10.2307/629758


T26 A. A. LONG

by Odysseus a propos his treatment of Achilles, and in spite of his apology he accepts all
Odysseus' words as iv fxoipfj (II. xix 186). 'Being just' in Homer is judged as much by
results as the qualities which constitute aperf. And the standard of fairness, if that means
'appropriateness in dealing with others', enters into the actions designated 'competitive'.
It is quite true that failures in justice are not dubbed iXeyxel-rj or alaxpov. This is very
important in Adkins' argument, as I will try to show. But in the Homeric poems the
sanction of the quiet excellences, insofar as they have one, is also public opinion and the
dislike of its disapproval.14 In other words, for Homer Adkins' distinction between
competitive and co-operative values proves to be not a categorical distinction between two
kinds of judgment, but a distinction between powerful words for commending success or
denigrating failure and allegedly weaker words for evaluating results, not intentions, of a
different kind. How much weaker remains to be seen. But in both cases the failure or
success adjudged may concern inter-personal or co-operative activities.

The claims? of agaihos

The need to prove himself in peace and war is undoubtedly the primary impulse of the
Homeric hero. Some of the consequences which this entails for the ethics and value
language of the Iliad are sketched brilliantly by Adkins. dyados and dperrj, used absolutely,
generally serve to commend prowess in war and warlike pursuits, not moral excellence.
KCLKOS and KaKorrjs denigrate the opposite. Related to these, which are probably their
primary uses, is the function of ayados or Kaxos (in various linguistic forms) to denote high
and low social class.15

 But in many contexts the latter use seems to prevail almost entirely
over the former. When the suitors are called 'the apiaroi who rule over the islands'
(Od. i 245 etc.) or ayavol., we are not, in my view, to think of them as commended any more
than Aegisthus is commended by â iv/xojv. The suitors are nobles, /2a<nAetj, and apiaroi here
describes their social category.16 It is the relations between heroes or men of substance
rather than those between high and low social groups with which Homer is largely con-
cerned. In contexts where one ayados condemns another the commendatory function of
dyados, iadXos, etc., may be weak, or such words may be almost entirely honorific. Hector
is &los even at the moment of being accused by Sarpedon of behaviour as a KaKos (II. v 471).
Where all are dyadoi, the possession of the qualities which strictly earn this epithet may not
suffice to win a man approval from his fellows or to justify all that he does. Adkins is right
to point dyados as the adjective which can be used in Homer to make the most powerful
commendation. But in fastening such close attention on this isolated word he makes no
allowance for the formulae and ornamental epithets of oral poetry. The fact that a man
can remain dyados while earning disapproval for certain actions does not of itself show that
he is more commended than condemned. Only the context will decide whether it is the
evaluative or rather the descriptive aspect of dyados which prevails. What such passages
must prove is that being dyados is not inconsistent with breaches of the qualities decried.

14
 Two examples will illustrate this. Antilochus of Morals (Oxford 1960, corrected second impression)

yields to Menelaus, when accused of cheating in the 111-26. I would not venture to say that dyaddg in

games, since he does not wish to fall out of favour Homer ever becomes wholly descriptive, but we have

with him (//. xxiii 592-5); he is thereby Jienvv/ievos to reckon both with its evaluative function becoming

(586) which I take to be more than a conventional relatively conventionalised, and also with the require-

epithet here. Again, Euryalus (Od. viii 401 ff.) ments of formulaic diction. Thus /ivtiorfjpet; ayavol
makes amends to Odysseus for insulting him without (or accusative) is a common line-close, for dyavog like

justification, under pressure from Alcinous and the dyqvwp is a stock-epithet of the suitors. So far as I

other Phaeacian nobles (inel oh' TI ETZOQ Kara jxolpav can see they are never, as a group, just termed dyadoi
eeiTtev, 397). or eod?.ol, contra Adkins 32. Indeed, at Od. xviii 383

16
 See Adkins 36, and next note. Odysseus charges Eurymachus with thinking himself

10
 For an excellent discussion of the descriptive to be a great man because he consorts with navpoiai

and evaluative uses of 'good' see Hare, The Language Kai OVK dyadoloiv (i.e. the other suitors)!
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There may however be other terms which can be set against even dyados. That 'standard'
in Homer is less categorical than some passages may be taken to imply.

Adkins illustrates the power of dyados to override other claims by two key passages from
the Iliad. When Agamemnon states his intention of taking Briseis from Achilles Nestor
pleads:

jj,rjre av TOVS' dyados nep ecbv diroaipeo Kovprjv,

aAA' ea, u>s ol Trpwra Socrav yepas vies 'Axaitov.

II. i 275 f.

Nestor prefaces his speech by observing that he has successfully persuaded 'better' men in
the past. Adkins, commenting on the first line above, writes: 'That is to say, an agathos
might well do this without ceasing to be an agathos, and indeed derives a claim to do it from
the fact that he is an agathos; but in this case Nestor is begging Agamemnon not to do it'
(p. 37). Adkins' first statement here seems to me to be entirely correct; but I think that the
context makes the rest of his remarks questionable. Elsewhere the phrase dyados nep e<Lv is
backed up by a reason, and that is so here too:17 'Do not, agathos though you are, steal the
girl but let her be, for the sons of the Achaeans first gave her to Achilles as a prize'.18 That
is, your being an agathos is not a reason for overriding the decision of the army. Moreover,
the issue here is not simply the claims of an agathos but the claims of a CT/C^TTTOU^OS- flamXevs,
who ranks above Achilles. The king is no ordinary dyados, as Nestor acknowledges in his
requests to Achilles to end the quarrel; and the claims of his position constitute Agamemnon's
defence. He feels himself threatened not only by the particular loss of Chryseis, but also by
Achilles' attempts to assert himself. Hence Agamemnon accepts the 'appropriateness' of
Nestor's pleas, vat Srj ravrd ye Trdvra, yepov, Kara fiotpav genres (286, contrast his earlier reply
to Chalchas, 26 ff.) but directs his refusal to the oWSea (291) of Achilles.

Adkins finds it highly significant that Nestor has no word (such as pinutos) which he can
oppose to agathos here. But is this so ? It is true that no adjective occurs, but the a>s clause
surely amounts to saying that Agamemnon's dperr] does not give him grounds for ignoring
the demands of appropriate conduct. The failure of the appeal illustrates not the poverty
of Homeric restraints on the agathos, but the fact that power in any society can overrule
another's rights. And this is an especially complex situation owing to Agamemnon's belief
that his rights are also at stake. The decision in Agamemnon's favour is decided not by the
claims of dperr], but by divine intervention (188-222). If Achilles had acted on his impulse
we should have had no Iliad. Whether or not the gods are held to be underlining the rights
of kingship is a question which loses importance in the requirements of the epic plot.

avrdp 6 y' "EKTOpa Slov . . .

e'A/cer ov ^i-qv ol TO ye /caAAtov ov8e T ' a/xetvov.

fMTj dyada) 77ep eovri ve\Leao-r\diix)\x.£v ol r/fjiels'

KCt)<f>r]v yap Srj yalav dei/a'£et p,evea,ivcov . . .

ov (Mev yap TI/U/JJ ye /xi' eaaerai' dXkd Kal "EKTU>P

(j>lXraTOS eaice deoXcri fiporajv ol ev '/Atai elaiv.

II. xxiv 50 ff.

The third line quoted above is the second passage which Adkins takes to illustrate the power
of agathos. Like Agamemnon's treatment of Achilles, Achilles' maltreatment of Hector
involves an affront against ri^-q: at //. xxiv 33 ff., Apollo upbraids the gods for failing to

17
 The other contexts are// . i 131; xv 185; xix 155; M. Hoffmann, Die ethische Terminologie bei Homer

i 53 (discussed below), and cf. also /cat eadkoc, (Tubingen 1914) 73 ff-

ecbv . . . yap, Od. xvii 381 f. //. ix 627 does not count
 18

 The evidence just cited confirms Ebeling's

for this purpose, since the reference of dyaOoq is (lolpa. judgment, Lexicon Homericum ad loc, that cu; is equiva-
A useful treatment of ayadog nep iwv is given by lent here to quoniam.
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protect Hector's corpse; he concludes, 'for sure this is not something very fine and good for
Achilles;19 he should watch out lest we be angry with him, dyadw nep eoVu.20 For he is
subjecting the dumb earth to shame in his fury'.

Adkins comments: 'the gods do not approve of Achilles' action: but clearly the fact that
he is agathos gives him a strong claim against gods and men to be allowed to do it' (p. 38).
This statement requires modification. The gods do not all disapprove of Achilles.21

 On
the contrary, Hera angrily rejects Apollo's complaints on the predictable grounds of Achilles'
grea t e r Ti/j.77, e'lrj xev KO.1 TOUTO reov enos, dpyvpoTotjeJel 8rj 6fi,rjv M^iA^i." Kal "ExTopi 6-qaere

T1/X17V (56 f.). But Zeus supports Apollo, and his manner of doing so offers an important
insight into the Homeric moral code: ov /j,ev yap TI/XTJ ye /xi" eacrerai' dXXd Kal "EKTcopl^lXraTos

deolcn fiportov ol ev '/Ai'o) elaiv (66—7). Zeus accepts Hera's distinction between the

i of Achilles and Hector (Nestor's point in book i) but Hector too has his ripr/ and
Achilles is not to be permitted to forget this. Thetis is to be summoned to Olympus to
convey to Achilles news of the wrath he has excited among the gods, especially Zeus
(112-16).

In my view then, dyada) nep eovn does not clearly or unclearly assert Achilles' claims; it
shows that there are limits to the actions which even a pre-eminent agathos can perform
without forfeiting the gods' support. The scholiast, familiar with later uses of dyados, was
naturally puzzled: mo? ydp ov 6Xo6v eiVrev (cf. line 39) vw dyadov (f>rjaiv; then he added,
rightly, 17 dvrl TOV dvSpeiw eariv. He attributed a moral sense to a word for pre-eminence
of rank and achievement. Achilles does not lose the title dyados by dishonouring Hector's
corpse; how could he? But he is dangerously near to losing divine approval on which
much of his success and claims to dper-rj are based.

One further observation. What are we to say of Apollo's words, ov /j.rjv ol TO ye KaXXiov
ovSe T d)j,eivov ? Adkins says nothing, though he does write, 'had it been possible success-
fully to use ou kalon to oppose the claims of the agathos to do as he pleases . . . Apollo would
have claimed the same of Achilles' maltreatment of Hector' (p. 45). Apollo does so, in the
comparative form, and successfully. What exactly is the force of ov KaXXiov here? Accord-
ing to Adkins ou KaXov (though xaAov is strictly the contrary of aloxpov) 'is not in Homer an
equivalent of alaxpov either in usage or in emotive power'. In his view, as enunciated on
p. 45, 'to be agathos cannot be aischron, nor involve a man in aischos'. Interestingly enough,
ou /j.ev TOI robe KOXXIOV ovSe eoiKe is used by Echeneus to charge Alcinous with a breach of
hospitality towards Odysseus (Od. vii 159 ff.).22 That, on Adkinsian principles, is a failure
in competitive arete. I take the parallels to show that both excess and deficiency may be
decried in similar and equally strong language. At least, it is not true to say that to be
agathos cannot involve a man in aischos since both Paris and Menelaus, who are agathoi, are
involved in it, for very different reasons (//. vi 524; xiii 622). Nor do I see any grounds for
stipulating categorically that aloxpov, in the mouth of Apollo, would be a more effective
denigration of Achilles than ov /j.rjv ol TO ye KaXXiov ovSe T apeivov, nor again than deixea
epya (II. xxii 395; xxiii 24) which Adkins takes to discredit the agent, Achilles (as well as
Hector?, p. 43).

19
 The force of the comparatives xaXfaov and position of oi casts grave doubt on the line. Its sense,

afieivov is a little difficult to establish. The closest however, which led the scholiast on B and T to

linguistic parallel seems to be Od. vi 182 ov fiiv yap athetise (see main text below), is neither doubtful nor

TOV ye Kpelaaov Kal apetov, where TOV ye makes the difficult.

comparison explicit, ol in our passage serves a quite 21
 //. xxiv 22-6 asserts that Hera, Poseidon and

different function, and persuades me to take KOLXXIOV Athene opposed the rest of the gods who urged

and a/isivov as comparative for superlative, cf. Hermes to steal Hector's corpse from Achilles.

Kiihner-Gerth i 22.
 22

 Stanford, in his edition of the Odyssey ad loc,
20 vefieaarfiicofiev is the form attested by Aristarchus, takes naXaia re noXXa. re sldcbg, said of Echeneus (157),

a presumed metathesis for ve/ieaot]dijo/4EV. But the to be the comparative reference for KaXXiov.
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The application of words evaluating action: excess and deficiency

To establish the effect of Homeric values upon 'the concept of moral responsibility',
Adkins proposes a schema of three sets of words (pp. 45 f.). His argument deserves the
closest attention. According to it, we have to distinguish: (1) words for commendation/deni-
gration in the competitive sphere; (2) words performing this function in the co-operative or
quiet sphere; and (3) words like alocus and aeiK-r/s which span both spheres. The words
confined to the competitive sphere are taken to be very much more powerful than those
confined to the quiet sphere. ai'Sois and aeiKrjs, in association with competitive values, are
taken to be strong, but their emotive power for promoting the quiet excellences is argued to
be very weak. I hope to show that there is a link, neglected or denied by Adkins, between
T1/H77, the competitive standard, and the unfavourable evaluation of certain kinds of aggressive
or unco-operative behaviour.

The 'key terms' for denigration of action in the competitive sphere, which Adkins cites
and discusses, are alaxpov, atoxos and iXeyxeirj. A primary difficulty here is the lack of
material. Homer has an extraordinarily rich vocabulary which may loosely be called
ethical.23 Only a fraction of this is examined by Adkins, whose principles of selection are
asserted as if they were obvious facts of Homeric language. The unwary reader will draw
the conclusion from Adkins' discussion of alaxpov that this word both plays a fundamental
role in the strongest denigration of action, and also provides a standard against which words
of allegedly wider applicability, such as aeiKrjs, may be measured. But alaxpov occurs only
twice in Homer, in similar contexts of Iliad i\.2i aeiKr/s, a word of approximately cognate
sense, occurs very frequently and in some contexts similar to those in which alaxpos appears
or could appear. With TTOT/XO?, Xoiyos and Tnjprj, aeiK-qs is a standard epithet but, what is
much more important, it frequently qualifies epyov.25 As we shall see, it suits Adkins'
argument to make alaxpov, but not aeiKr/s, a key term of disvalue; but for Homer dct/crj? has
a significance which it only in later Greek concedes to aloxpos. For Adkins' other key
words of denigration there is more, but not overwhelming, evidence on which to build
generalisations: alaxos occurs four times in both poems, and iXeyxel-q is found twice in the
Odyssey and three times in the Iliad. To this, however, could be added the occurrences
(fifteen in all) of eXeyxos, eXeyx^aros, iXeyxtfs and iXeyxew.

How are these words used? alaxpov expresses what it would be for Agamemnon to
return to Greece without a victory, and eAeyx'̂ ro? belongs to the same context.26

 This
corresponds with Hector's prediction of iXeyxelrj if he returned to Troy without fighting
Achilles, after allowing the Trojans to be depleted by his draadaXlai.27 eXeyxos and its
related forms seem to be particularly concerned with reproof for failure in war and warlike
pursuits. This is certain enough to establish eXeyx- as a very strong root-word, and it is
associated with alows, as a means of inducing courageous behaviour, e.g. al&ibs, 'Apyeloi,

23
 If anyone doubts this let him consult M. Hoff- aloyj>oi$ enieai (iii 38; vi 325; xiii 768, cf. xxiv 238).

mann's Die ethische Terminologie bei Homer (Tubingen aloxpd; is not found in Hesiod.

1914). Hoffmann like Adkins shows convincingly
 26

 In descriptions of actions, apart from dying or

that prowess in war is the first thing expected of the warding off death, we find the following repeated

Homeric hero. But he also sees how the heroic line-closes: (dvaCveroji/iriaaTo/eTiaaTo/w/iiope/eiaidEv)
qualities, based on the priority of victory, wealth, epyov detKeg (Od. iii 265; xi 429; xv 236; xxii 222;

beauty, etc., may not prevent a hero from earning 11. xiv 13); deiKea /.irjxavdcovro (Od. xx 394; xxii 432);

censure. Hoffmann sees the emergence of specifically detKsa fxrjdexo ipya (II. xxii 395; xxiii 24; cf. dei'/afev

moral thinking in the clash which arises from the (or dsiKi^ei) fXEveaivcov, xxiv 22; 54). These include

condemnation which a hero may earn in spite of his references to the murderous act of Clytemnestra (for

satisfying all requirements of the heroic code, p. 100. Aeg i s thus , cf. deiKea iiepfirjpi^oiv, Od. iv 5 3 3 ) , Ach i l l e s '
24 alaxp6v (II. ii 119; 298), of what it would be for maltreatment of Hector, and the suitors' behaviour

Agamemnon to return to Greece without victory. in Odysseus' house.

Other forms of alaxpo; do occur: aloyicnoq, II. ii 216
 26

 //. ii 119, 298, 285, see Adkins 33 and supra
(of Thersites); aiaxiov, II. xxi 437, cf. aloxp&S, Od. n. 13.

xviii 321; and three instances from the Iliad of
 27

 //. xxii 104 ff., see Adkins 47 ff.

VOL. XC. F
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KO.K' iXeyxea, elSos dyi?Toi (//. v 787; viii 228). Hence the fact that it occurs far more often
in the Iliad than the Odyssey. But the fact that eXeyxos is so used gives no necessary proof
of the inadequacy of Homeric language to condemn breaches of socially acceptable
behaviour in non-military contexts. For we have yet to see how such actions are described
or evaluated. Nor is failure in war or peace the only reference for eXeyxos. Odysseus is
banished by Aeacus as being eXeyxiaros I^OOOVTCOV, apparently on the grounds that he is hated
by the gods.28

 So too with aloxos. That word certainly may be used to denigrate a man's
military excellence.29 But I find no evidence to hold that this is its specific function.
Clytemnestra incurs aloxos by her murder of Agamemnon.30

 And the suitors, vfipLt,ovTes,
perform a'loxea TTOXX which would cause a TTIVVTOS who saw them to be angry (Od. i 228 f.).

This last passage merits a close look.

rov 8' avre irpooeevne 8ta yXavKioms 'AO^vrj- 221

ov fiev TOI, yeverjv ye deol vaivvfivov omoau)

OiJKav, enel ae ye TOZOV iyelvaro Tl^veXoireia.

aXX' aye fJ.01 To8e cure Kal drpeKeais KardXe^ov

TI'J 8ais, TIS 8e ofjuXos 08' errXero; rlvre 8e ae XPe(*>;

elXwnivrj r/e yd.fj.os; enel OVK k'pavos raSe y' SOTLV. 226

co? r e ju.01 vfipi^ovTes imep(f)idXa>s SOKSOVOI

Saivvodai Kara 8a>fj.a. vefxeoorjoairo Kev dvrjp

alcrxea TTOXX 6pou>v, b's ns TTIVVTOS ye fj.ereXdoi . . .

' ^e iv ' , eVei ap 8r) ravrd /x' dvelpecu TjSe [leraXXas . . . 231

With regard to a'iaxea. here, the words of Athena-Mentes, Adkins writes, 'Telemachus, not
the suitors, should feel ashamed, for it is he whose condition is aischron. Any feeling of quiet
values derives from the fact that, as is said, a pinutos, a prudent man, should feel anger,
nemesis, at the sight' (p. 42). Now, there is certainly a passage in which Telemachus is
censured through the word aloxos (and other words) for his failure to prevent the beggar
Odysseus from being deiKiodrnxevai, Od. xviii 215-25. But it seems to me both an
unwarranted assumption to suppose that the plural al'crxea behaves in the same way here,
and also contrary to the evidence of the context. There is no suggestion that Athene is
criticizing Telemachus, to whom her attitude is kindly and courteous; nor does he take her
words as a criticism.31 In the later passage cited above there is no doubt that he is the
object of Penelope's x°^°s, and he acknowledges this (Od. xviii 227). Where one speaker
expects his auditor to feel ashamed this is regularly indicated in the text by such words as
veiKeeiv, 6vei8lt,eiv, Xajfiaadai.32

 Here too we have such a word vejj,eaar^aairo, which is the

normal correlate or sanction of a breach of cu'Sco?,33 but its reference is not Telemachus but

28 Od. x 72 ff. These are the words with which or planning something deiKeg (Od. iii 265; iv 533);

Aeacus rejects Odysseus' pleas to the winds. He they are both doM/j,t]rig (Od. iii 259; xi 422).

goes on, ov yap fioi Oe/iiQ earl KOfit-Ce/iev ovd' dnone- 31
 After Athene learns the full situation from

/Lijreivjavdpa xov og KS Oeolaiv djteydrjTat fi.aKape.oaiv. Telemachus she urges him to take thought for expel-
28

 Cf. //. vi 524, of Paris. ling the suitors (269 ff., 295 ff.) and to adopt Orestes
30 Od. xi 433 'she brought aicr/pg on women of as a model, in order to be well-spoken of by posterity,

time to come'. Adkins explains this instance of This the heroic code requires, but Athene does not

aloyp; as due to the fact that Clytemnestra is a charge Telemachus with aloxos at the present time,

woman, 45: 'similar condemnation of Agamemnon and he receives her words as 'kindly, fatherly and

and the suitors is not found . . . the demands of unforgettable' (306-8), hardly the reaction of a

success are too strong in the case of men'. But man censured in the strongest terms.

Agamemnon and the suitors did not commit the
 32

 Cf.//. vi 325; vii 95; xiii 623.

same kinds of act (though I shall give reasons for
 33 Cf. C. E. von Erffa, 'AIAQ2 und verwandte

thinking that the suitors are condemned in very Begriffe in ihrer Entwicklung von Homer bis Demo-

strong terms). What Adkins does not mention in krit', Philologus suppl. 30, 2 (1937) 36. E. Laroche,

this context (but see p. 43) is the fact that both Histoire de la racine MEM- en grec ancien (Paris 1949)

Clytemnestra and Aegisthus are described as doing 91 f.
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those engaged in 'insolent feasting'.
34

 The suitors are charged with a. failure in co-operation.

Their behaviour would provoke a prudent man to anger, and a prudent man is available in

In other words, Athene is saying that the suitors' vfipis, their

, merits vefieais; the fact that they are dvaiSels (254) insensitive to this, is something

she learns from Telemachus' replies to her questions.

If confirmation of aiayea as a reflection on the suitors is still needed it can be provided

by Od. ii 85 ff. Telemachus has summoned the people of Ithaca to assembly, and he

protests to them about the 'unendurable actions' (64) of the suitors. The Ithacans them-

selves (or the suitors) are asked to show sensitivity to nemesis (veneaa-qd-qTe KO.1 avroi), to care

for what neighbouring peoples will say (albeadrjTe) and to fear the wrath of the gods.
36

Calling on Zeus and Themis Telemachus urges his fellow-countrymen to support him

against the suitors (68-71). Now the passages I have just cited may be construed as

complaints against the Ithacans for their failure to support Telemachus, their failure to react

by nemesis against the excessive actions of the suitors. But the overriding purpose of this

speech is to attack the suitors and rally support against them. Whether or not the suitors

are the reference at ve/xeo-cn^Te /cat avroi ff. Antinous, their representative, reacts as one

so confronted:

Ty]Xefj,ax' vifiayoprj, fj,evos cur^ere, nolov eenres

v; i6e\ois 8e Ke /u,cbfjLov dvdtpai. 85-6

Antinous takes Telemachus to be auj\vvet.v (bringing aur^o? on) the suitors: 'you would

attach disgrace (/xaijuo?) to us'. He goes on,

aol 8' ov TI /jivrjCJTTJpes 'Axalcjv aiVtot elaiv,

aAAd <frl\-q fj,-qTrjp, rj TOL Trepl KepSea olBev.

This passage shows that Antinous does not deny the appropriateness of Telemachus' bringing

a charge of shameful conduct for the treatment he has received. But Antinous tries to make

Penelope responsible, which is a very different thing. If alaxos and its related forms were

confined in Homer to denigration of failure in competition, Antinous could not take

Telemachus' speech as something which besmirches the suitors. But he does so take it, and

offers a defence.

I submit then that alaxea at Od. i 229 is a comment which reflects on the suitors and on

them alone. This does not mean that they will, if they hear themselves so described, feel

ashamed. For that depends on their sensitivity to cu'Stus-, which is weak, in the absence of

any effective coercive power. But it does mean that others may use the strongest language

to denigrate their conduct. In its context ataxea can be taken as an objective description

of'ugly' acts, like the murder of Agamemnon and the maltreatment of Hector's body. Like

deiK-qs, which occurs frequently in narrative, alaxos may be used to describe and judge the

action of persons who are not actually present. Indeed, Penelope complains to Medon of

the suitors' deiKea epya (Od. iv 694 f.), a phrase surely synonymous with Athene's a!'<7x6a-

Adkins however attempts to distinguish these two expressions, arguing that dei/ce'a epya are

34 So v o n Erffa, op. cit. 21 ff. and many modern editors and translators follow suit.
35 The persuasion in Athene's remarks is directed Since Telemachus is appealing to national sentiment

at Telemachus in this respect. He should react with at the destruction of'his house' this seems, on balance,
ve/teoig, as he does in his speech at the assembly (cf. preferable. vEHEaarpr]XE will then mean 'be angered
fievog aajETE 8 5 , KEXOACO/J.EVOV, 185). at yourselves' (sc. for allowing the suitors a free hand),

36 I have been unable to find any adequate dis- cf. ve/j,eaarj6rjrE de 6v/xq> (II. xvi 544), an exhortation to
cussion of this passage. Merry-Riddell and the Bude military prowess; or 'share my anger', active for
editor, Berard, appear to take lines 64-g as a particu- passive, cf. Ebeling on VEfiEaarfiEwyiEv, II. xxiv 52 and
lar reference to the suitors, whereas the kdoq is n. 20 above. My argument is not affected by this
addressed from OXEOOE, rplkoi 70 ff. Eustathius and problem, though it gains a supplement if the reference
the schol. take the addressees as the Ados throughout is to the suitors.
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discreditable to their agents (as well as patients?), whereas aio^ea reflect only on the person

who suffers them (p. 43). But instead of concluding that this flexibility of det/cTj? shows a

parallel attitude of distaste in Homer towards excess and deficiency, Adkins draws the

doubtful inference that alaxpov(s) is a more powerful word than deiK-qs because (in its two

instances) it is associated purely with failure in competitive excellence. In fact both alaxpos

and aeiKTJs are expected to evoke an attitude of aversion towards what is 'unseemly' or

'inappropriate'. So Poseidon in the theomachy (//. xxi 436 ff.) challenges Apollo,

e, rlrj 817 vw'C Sieara{j,ev ; ovSe eot/cev

aptjavrtov irepajv TO fj.ev alaxiov, a'i K

to/xev OvXv/jLTrovSe Atos ITOTI ^aA/co/Jare? ou>.

This association of ovSe eot/cev and aiaxiov is important,
37

 for OVK eot/ce is the root-meaning

of dei/07?.

The overlap of function between alaxos (alaxpov) and deuces is a feature of other words

associated with them. 0e/w as well as avoidance of eXeyxeit] is involved in Eumaeus'

treatment of Odysseus (Od. xiv 38, 56). And Aeacus links eXeyxwre with ov fle/xi? (Od. x

72 f.). In addition to alaxos and Aw/fy, Telemachus' failure to protect the beggar, Odysseus,

from the insults of the suitors, brings from Penelope a charge, ou/ceVt TOI cf>peves e'/ujreSoi ovSe

vorjfjLa (Od. xviii 215, repeated in almost identical words, 220). It is hard to establish the

force of all these terms, but their use to reinforce the agathos standard is clearly related to a

reciprocal function in which excessive action is decried. For instance, Achilles' maltreat-

ment of Hector's corpse is also due, in the judgment of Apollo, to <f>peves ovre evaunfMoi ovre

vo-qiAalyva/jiTTTov (II. xxiv 40 f.); as well as being unjust, the suitors, in Athene's words, are

ov rt votj/j-oves (Od. ii 282). Negative eWe spans such different situations as Agamemnon's

not having a prize (//. i 119), the inappropriateness of rejecting a request (Od. viii 358) and

the reason adduced by Achilles why 'Ajax and Idomeneus should not upbraid each other

with angry words' (//. xxiii 492 ff.).

If 'lacking sense' and 'behaving inappropriately' are charges which may be brought

against both defective and excessive behaviour it is worth asking whether Adkins is correct

to place such weight on expressions which he finds confined to judgments of failure in

competition. Again, while he is undoubtedly right to draw attention to the power of

alaxpov, alaxos and eXeyxelrj in judgments of this kind, I have argued that alaxos may be

used to refer to actions by heroes which are successful but exceed acceptable behaviour.

A further case in point here seems to be the treatment of Helen and Paris. Helen,

certainly, is the object of alaxos: as she says, Castor and Polydeuces have not joined the

expedition from Mycenae, a'to-̂ ea SeiStdre? /cat oveiSea TTOAA' a /not eortv (//. iii 242). Her

brothers have been deterred from coming to Troy by the shame and reproach attaching to

her. Now we might expect a woman's conduct in this situation to be judged differently

from a man's. But is this so ? After commenting that death as an infant would have been

preferable to her present position (II. vi 344 ff.) Helen remarks to Hector,

ai)Tap irrel rdSe y' u>8e deol KaKa.

dvSpos eneir' w<f>eXXov d^tetVovoy etvat

o? jj8rj ve/Mealv re (cat ato^ea irdAA' avdpdmcov.

rovTCp S' OVT' ap vvv <f>peves e/XTreSot OVT' dp' oniaaco

eaaovrai. 349^53

37 Interestingly, Apollo, under the promptings of fighting. For the parallelism between gods and men,
aidcbg (468 f.) tells Poseidon, 'You would not think as this affects motives, see G. E. R. Lloyd, Polarity
me aa6q>pova if I fought with you for the sake of and Analogy (Cambridge 1966) 195 ff. Athene's

pitiful mortals' (462 ff.); this shows that oaoippojv rebuke of Ares (//. xv 129) for his loss of aidwg and
(confined to the 'quiet' sphere in Adkins' view) could vooq is a good example, contra Wilamowitz, Glaube
be used of someone who had good grounds for der Hellenen i 353 f.
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Clearly Paris is attacked for his cowardice, but that is not all that is involved here. Helen

concludes by observing that Zeus has brought upon them a KCIKOV fiopov,

cus KCU onlcrcrco

avdpwTTOicn neXw/Med' dot'Si/xoi iooofievoioi. 357"^

This looks like a variant on alaxpov KO.1 iooo[ievoicn -nvdiaBai, and must refer to the adultery
and its consequences. In fact, Paris's success in this exploit is singled out by Hector as
something which has brought nrjiia to the Trojans, x°-PIJLa t o

 enemies and /ccmĵ ei'̂  to Paris
himself (//. iii 46-51).38 lomj^eiij is equivalent to eXeyxos or cucr̂ o?, for /ca-nĵ ees is used by
Eupeitheos (Od. xxiv 432) to denote what the relatives of the suitors will become for failure
to avenge them;39

 he goes on, XiLfi-q yap rdSe y earl /cat eo-cro/xeVoicri nvdeadcu. Menelaus,
the object of Paris's breach of hospitality, is insulted by the Trojans with ahxos and Aw/fy
(//. xiii 622). But this seems to have a parallel in the judgments madeby Trojans about
Paris and Helen, ve'/xeai?, sometimes resulting in charges of alaxos, may be expressed by
commentators on excessive or unco-operative actions, just as the person affected by such
actions may experience shame.

Odysseus explicitly associates 'abandoning strife' (A??ye/nevcu S' k'piSos Ka.KOfi,r)xdvov) by
Achilles with the allocation of TI/XI?, o<f>pa ae /AaAAov/riaja' 'Apyeiwv rj/jbev vioi rj8e yepovres
(II. ix 257 f.).40

 Eumaeus (Od. xiv 83 f.) asserts that:

ov fj,ev axerXia epya deol /xa/cape? <f>iXeovoiv,

dXXa. SIKTJV rtovai KCLI aicri/xa epy' av

These passages show that the highest form of commendation, which is based upon rifirf, can
be used to commend quiet excellence and to condemn certain breaches of it. To be sure,
we do not find people becoming KCLKOI as a result of aggression or injustice, aperrj as such
remains unaffected. But dyadoi do not become KCIKO!, in Homer as a result of failures in
competition. The most that ever happens is charges of acting like a KOLKOS, a very different
thing.

Nevertheless, there are passages in which 'abandoning strife' is specifically called a
characteristic of the ecrdXos. arpe7TTal /xeV re <f>peves iadXiov, says Iris to Poseidon (//. xv 203)
and the god abandons his quarrel with Zeus. Phoenix tells Achilles that he should not
maintain an inflexible heart, aTpenTol 8e re KO.1 deol avToL (II. ix 497). And a variant of
these phrases is used by Poseidon in his appeal to the Achaeans to recover their spirits, dAA'
cLKeco/MeOa daooov aKeorai. roi <f>peves iodXcov (II. xiii 115). These passages a re i m p o r t a n t , for

they imply that the io9X6s is someone open to persuasion, an essential characteristic of any
concept of a moral agent. They are not typical assertions, and may be late entrants to our
text. But the same principles are enunciated in essence by Achilles, in the reconciliation,
when he says, ovSe ri fj.e xp /̂aWeAe'aj? alel jxeveaivefiev (II. xix 67 f.); and again by Odysseus

38
 Here again, the main burden of Hector's speech not concerned here with the undoubtedly late intro-

is Paris's cowardice. But Katrjcpeiri, in its context, duction of sentiments based on a 'guilt culture', but

must refer to 'reproaches' brought against Paris for those which relate restraint and malleability to the

the consequences of his abduction of Helen, cf. heroic code of n/nij.
KaK&v evsx oaaa sopyag ibid. 57.

 41 Cf. R. Mondolfo, Problemi del Pensiero Antico
38

 For KaTT)q>eir) coupled with oveidog in hypo- (Bologna 1935) 8 ff. As Mr J. H. Kells points out

thetical statements involving military failure, cf. //. to me, in //. xxiii 570 ff. Menelaus, having been

xvi 498; xvii 556. cheated in the chariot-race by Antilochus, does not
40

 Professor Page has convincingly shown that enforce his superior apetr\ by seizing the prize, lest he

elements of Iliad ix, especially the speech of Phoenix, should be thought to have compelled Antilochus by

introduce the language and moral thought of a time lies. Instead, Menelaus offers Antilochus either

later than the rest of the poem, History and the Homeric arbitration (by the Achaean elders) or evidentiary

Iliad (Berkeley, California, 1963) 300 ff. (The pas- oath (presided over by Poseidon) as to the facts of the

sage quoted above is immediately preceded by the case. Menelaus is here bowing to diKt] of some kind

unique phrase, yiko<ppoavvr\ yap a/ieivcov 256.) I am and de/ug, cf. line 581 and comments by Adkins 56.
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when he tells Agamemnon, ov /xev yap TI ve^eaaTfTov ^aaiXrjajdv^p' aTrapeaaaadai, ore ns

irporepos xa^e7TlllvV i}bid. 182 f.).

Adkins recognises three passages which might seem counter to his general classification

of powerful and weak words for praise and blame.
42 These he calls 'persuasive definitions',

that is, passages in which someone attempts 'to alter the normal usage of Homeric terms of

value in his own interest' (pp. 38 ff.). E.g., after Eurymachus has objected to Penelope's

speech in favour of the beggar, Odysseus, being permitted to try the bow, on the grounds

that his success would bring them eXeyxea. (cf. line 255), Penelope replies:

Evpvfj,ax , ov TTWS eanv evi<Xe1as Kurd Srjfxov

efj.lj.evai. ol 8rj OIKOV drifj,d^ovres eSovaiv

dvSpos dpiorijos' rl 8' eAe'̂ ea ravra rlOeade;

Od. xxi 331-334

Adkins comments: 'Evidently Penelope wishes by implication to term the suitors' breach of
the quiet virtues elenchos, and indeed more of an elenchos than to fail in drawing the bow: a
use of words which I have said to be impossible. In fact, neither euklees nor elenchos is so
used anywhere else in the Homeric poems; and the situation explains their use here.
Penelope is at the end of her tether; and in these circumstances she (or rather the poet)
attempts a new use of language, a 'persuasive definition', which, if accepted, would effectively
restrain the suitors. The definition cannot succeed . . . [it] must fail, as it fails here, to affect
the action of an agathos; for in performing an action in which he remains agathos he cannot
incur elencheie.'

Adkins is surely right to call attention to this passage, and I would accept his interpre-
tation of Penelope's persuasive intentions. But I fail to see how it is impossible for Penelope
to use words in a particular way, unless what she says is ungrammatical or nonsense; which
it clearly is not. Penelope is saying that it is inconsistent for men to be concerned about
projected eXeyxea (if the beggar were successful where the suitors have failed) whose drifila
to the estate of an aristos makes eu/cAeia among the people impossible.43 And Odysseus, in
his judgment on the suitors, accuses them of fearing neither the gods, ovre riv

Karomodev eaeodau (Od. xxii 39 f.). He also refers to Eurymachus' associates, which
cannot exclude the suitors, as OVK dyadol (see p. 126, n. 16). In the absence of any decisive
evidence to show what the Srj/xo? was saying about the suitors appeal to 'the facts of Homeric
life' is an argument from silence. Since we have no reply from Eurymachus, but a speech
from Telemachus, the effect of Penelope's remarks cannot be judged.

One of the main functions of moral discourse is to persuade or to dissuade. In Homer,
especially in the Iliad, we meet a large number of relatively stereotyped situations. On the
basis of these it is clear that short-coming in battle is something which earns severe reproof,
eXeyxos, oveiBos, veUea, etc., such that this or the fear of it tends to promote stalwart
behaviour. But such a usage of words does not licence the conclusion that Homer's audience
would have found the 'reproach' implied by Penelope's remarks totally anomalous or
necessarily ineffectual. If the suitors' evKXeia was affected by their behaviour in Odysseus'
house then Penelope's statement would be well-grounded. If it was not, I should prefer to
take Penelope's comments as an indication of the considerable flexibility, characteristic of
most languages, in the application of words evaluating action. Tidiness is notoriously not
a feature of moral discourse.

42 In addition to Od. xxi 331 ff. discussed above, suitors on the argument that crime does not pay, cf.
he refers to Od. xvi 418 ff., and //. ix 341 f, pp. 39-40. Od. xviii 125 ff., where he presents a grim warning,

43 Of possible interest here is the remark by Zeus based on his own feigned experience, of what happens
to Poseidon (Od. xiii 41 f.) that it would be difficult to ddefilouoi, the doers of mdaOaXa, and then relates
or dangerous (xcdenov) nptafivxaxov ical apiaxov this to the suitors' conduct, see Adkins 65 ff. on

laXXeiv. Odysseus himself attacks the 'moral gods'; Hoffmann, Ethische Terminologie 39 ff.
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A further concession which Adkins wisely makes is the remark: 'in most cases, of course,
the claim of arete remains a claim, for his fellows will give the individual agathos no opportunity
of overstepping the mark' (p. 61). But, as Adkins goes on, an agathos will be restrained by
his fellows, should he wish to flout their interests, if and only if they have the power to
restrain him. In such situations the claims of arete, whatever they may be, are irrelevant;
for what is at stake is neither values nor ethics, but power and coercion.

The standard of appropriateness

To come to a thoroughly clear understanding of Homeric values is a formidable, perhaps
an impossible, task. Thanks to Professor Adkins we are undoubtedly clearer about certain
things: the gods enter relatively little into Homeric 'ethics', the sanctions of which are not
duty or conscience but primarily public opinion. I should like to conclude this paper with
a few suggestions concerning the values in Homer which may help to show my agreement
and disagreement with Professor Adkins' position.

I believe that we see in Homer the application of a standard of 'appropriateness'. The
term is a vague one, but it gains content and some degree of precision from the wide range
of expressions which may be classified by it. These include words already discussed, whose
primary reference is to conduct in battle. But the appropriateness which this requires
should not, I think, be divorced from acts commended or disparaged by such terms as Kara
Koafxov and ov Kara KOO^OV; defiis and ov di^us; Kara, polpav and ov Kara. p.oipav; e'oi/ce a n d

ovSe eoiKe; XPV and ov ypr\. What these words express may also be denoted in certain
situations by adjectives such as ato-ipos, evaiai^os, aBe/juoTos, and nouns like ujS/w and
vTrepfiaolrj. 'Appropriateness' is closely, if not logically, related to social status and the
behaviour this demands in a wide range of circumstances.44 It is a name for what Finley
calls 'strongly entrenched notions regarding the proper ways for a man to behave, with
respect to property, toward other men'.45

Many of these terms may be treated as formulae, in the sense that they occur repeatedly
in the same or similar contextual and metrical situations: e.g. cos imeiKes closes lines
concerned with gift-giving;46 the adjective apnos is confined to the terminal phrase, <f>pealv
a'pna j8a£eiv or <f>pealv a/ma rj8r].i7 defjus is sometimes related to activities which involve
the gods; but under it comes also treatment of guests or strangers (who come from Zeus),
greeting one's father, lamenting for a husband, making a reply, etc.48 The common phrases,
Kara Koofiov, Kara. p,olpav, and e'oi/ce, have considerable overlap of function: they may all be
used to commend 'speaking',49 and in general cover what we should call moral and non-
moral spheres of activity. Thus 'cowering like a wra/coV is ov o-e coi/ce (//. ii 190); Polyphemus'
destruction of Odysseus' men is ov Kara, jj-olpav (Od. ix 352) ;50 Hector's stripping of Patroclus
is ov Kara Koajj,ov (II. xvii 205) ;

B1
 Achilles did not do this to Eetion, ae^daaaro yap TO ye Ov^io

44 So Adkins on Kara, jiolpav,' " Y o u have spoken words, Oe/iug normal ly covers wider spheres of
with d u e reference to the present si tuation and /o r activity than in ternal family relationships.

to your place in society" is implied ' , 20 f. 49 //. ii 7 3 ; ix 3 3 ; Od. iii 268 ; xi 4 5 1 ; xiv 5 6 ;
45 The World of Odysseus (London 1962, Penguin xxiv 286.

Books) 79 ; 122. 50 fcolpa has a sense which it is impossible to fix
46 //. xix 147; xxiii 537; Od. viii 389. precisely; but its social reference is well illustrated by
47

 //. v 326; xiv 92; Od. viii 240; xix 248. this passage. Odysseus denounces Polyphemus for
48

 //. i 286; x 169; Od. iii 268; xvi 202, etc. his cannibalism by observing, 'how would anyone
Absence of or failure to acknowledge Oifuareg (and from the cities of men come near you in the future ?
diKai) is a characteristic of the Cyclopes singled out For you have acted ov Kara, fiolpav'. G. Thomson,
by Odysseus, Od. ix 112; 215. But it is notable Aeschylus and Athens (London 1941) 50, makes the
that this does not exclude maintenance of order in economic and social functions of fiolpa primary,
each family-group: 'the Cyclopes issue mandates

 51
 The same expression is used to comment un-

(6E/MOTEV£I) over their wives and children as indi- favourably upon Thersites' taunts (//. ii 214); Ares'
viduals, without regard to one another'. In other destruction of the Achaeans (II. v 759); Odysseus'
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(//. vi 417). But Demodocus sings Xlr/v yap Kara, KOO/AOV (Od. viii 489); wedding-gifts are

oaaa eoiKe (Od. i 278 etc.); and Menelaus wonders how to judge an omen Kara, fiolpav

(Od. xv 170). From a linguistic and stylistic standpoint the differences between these words

may be of considerable interest. But, at the risk of appearing to over-generalise, I would

suggest that in a philosophical context most of the differences are minimal or unimportant.

For one sense or function of all these expressions is to comment favourably or otherwise on

modes of behaviour.

The fact that radically different (as we would say) situations are evaluated in the same

or similar way, or by the same expression, does not entail that they are rated at the same

value. There is an appropriate way of stowing gear, of preparing a feast, of behaving

towards strangers, etc. In every case it is the external aspect of the situation which receives

evaluation. If it looks right, or sounds right, then it is right. And the criterion for what

looks right or sounds right is common opinion or social precedent. This aesthetic manner of

judgment is clearly behind expressions such as Kara Koa^ov or eouce, and it extends to

alaxpos, xaAos and dei/ojj.
52

 With regard to deiKr/s Professor Adkins writes, 'anyone

defeated and killed in Homer may be said to have met an end which is aeikes; and here

naturally it is the vanquished . . . who is discredited' (p. 42). But the fact that deiKrjs

occurs in some contexts which we should call moral does not show that it discredits anyone

in a description of death. In fact, of course, death in battle can be glorious, as it is for

Hector.
53 deiKea TTOT^OV eveo-nov is but one of many formulae for being killed. The

relation between deiKea •norp.ov, det/ce'a nr/p-qv and the use of deiKrjs in det/ce'a /xrŷ avoatvTo or

dvaivero epyov deiKe'j is not easy to define. But I think the common denominator is not

'discredit' but the 'ugly' look of the thing or situation. To say of death that it is deiKrjs is

to take up the attitude of aversion which Achilles as a foxv describes to Odysseus (Od. xi

488 ff.). We should probably say that it is the 'ugliness' of what Clytemnestra did to

Agamemnon, or Achilles to Hector that involves the agent in discredit.

The violation of 'quiet' virtue expressed by vppLs or imepPaairj may fetch a corresponding

charge of lacking alSais or VO'T̂ XO..
54

 TO do what is CUCTI/XOS or eVcu'o-t/xoy is to avoid both

excess and deficiency. As Menelaus says:

vefAeooa>iJ.cu Se KCU aAAoi

dvSpl ^eivoSoKU), os K e^o^a fj,ev <f>iXej](nv,

e'^o^a S' ixdalprjaw dfj.el.vu> 8' atcn/J-a irdvra.

Od. xv 70 f.

Eumaeus endorses the same sentiments, dAAd SI'KTJV riovai (sc. deol) KCLI at'cri^a epy' avdpionajv

(Od. xiv 84). Poseidon observes, iadXov KO.1 TO rervicrai, or' dyyeXos alaifia eZSy (II. xv 207).

If we examine the range of alamos and eVatat/no? we find that these words are applied to a

variety of activities; but they are found particularly in contexts where some aspect of TI/AIJ

is involved: e.g. showing hospitality to guests or strangers (Od. vii 299; xviii 220), or being

a good commander (Od. x 383 f.). Failure here may be attributed to <f>peves which are OVK

ivalaiiMoi (or OVK efjureSoi), and the same phrase is also used by Apollo to condemn Achilles

for his breach of n/xi7 with regard to Hector (//. xxiv 40). Priam takes the special protection

accorded to Hector's body by the gods as a due return for his eVcu'cn/xa StDpa, as in fact it is

(//. xxiv 425 ff.). The familiar practice of making amends by lavish presents is nothing but

begging (Od. xx 181) and Euryalus' challenge of 62 Cf. E. R. Dodds, The Greeks and the Irrational
Odysseus (Od. viii 179). J. Kerschensteiner, Kosmos (Berkeley, California 1951) 109, n. 26.
(Miinchen 1962) 5 ff., rightly associates (ov) Kara. 63 //. xxiv 214-16.
Koafxov with such expressions as Kar' alaav, Kara, (lolpav. 54 Cf. Od. xx I7of.; ii 282; see in general W. C.
She observes 'Es wird vor alien von der Tatigkeit des Greene, Moira (Camb. Mass. 1944) 17 ff.
Heerfiihrers gebraucht', p. 5.
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the concrete application of the principle of 'appropriateness';55 gifts help to restore the
balance; they add to the 'injured' man's ripr/ at the expense of the aggressive party.

To act appropriately is to show alSws, to be sensitive to ve^eais or 'what people will say'.
It is expected of the hero that he will display courage and prowess; hence the effectiveness in
battle of appeals to his al8u>s as a means of coercion. Certain family and social obligations
are regarded in the same light; to fail to meet them is to risk depreciation of TI/XTJ. But it is
also expected of the hero that he show some respect for the T ÎTJ of others. Alcinous tells
Euryalus to apologise to Odysseus for insulting him ov Kara {MoXpav (Od. viii 396), and the
apology is to be backed up by gifts; the respect which Achilles shows to Nestor by making
him a present at the games is also Kara poipav (II. xxiii 626). Antilochus, though he
successfully cheats Menelaus in the chariot-race, asks for indulgence, when challenged,
toward his youthful imep^aairj (II. xxiii 589), and he offers the horse he has won.

The fact that breaches of the respect expected towards another's TI/AT) can be amended
by gifts may help to explain why such aggressive actions are not held to involve eAeyxen?.
Nothing can repair a defeat once it has been suffered: it stands as a perpetual reproach. But
insults or acts of injustice may be repaired by suitably generous gifts, and in such cases
the adjustment of rijxrj, if it is accepted, wipes out the reproach of the injured party.56

Eurymachus makes such an offer to Odysseus (Od. xxii 54 ff.) though without success. No
such compensation would be available to Agamemnon if he returned to Greece without
victory.

Just as a man's worth is estimated in terms of what others think of him, so what a man
can get away with depends on what others will permit. An appeal for fair-play by a
minority is unlikely to prove successful: thus Mentor's attempts to stir up the demos against
the suitors are rejected by Leiocritus as ov Kara fj,olpav (Od. ii 251). They are inappropriate
remarks because the suitors know themselves to have the upper hand. Somewhat similarly,
Euryalus tells Laodamus that he has spoken Kara, potpavin challenging Odysseus (Od. viii 396).
Such an expression looks to the general approval of the relevant group of people. To flout
it is to set up some superior principle. Both Agamemnon and Diomedes accept remarks by
Nestor as Kara /juolpav (II. i 286; viii 146) but for both a belief that the appropriate action
would involve loss of personal T1//.77 is sufficient reason to act otherwise. In fact, Diomedes
is eventually persuaded and Agamemnon learns through events of his mistake. But it
would be wrong, I think, to see a clash here between moral standards and personal autonomy.
Agamemnon and Diomedes opt for what they think people expect. Far from ignoring
public opinion, both heroes are all too conscious of it. They fear that acceptance of Nestor's
pleas will involve more opprobrium than ignoring them.

'Homeric values', says Adkins, 'suit Homeric society' (p. 55). But the fact is, as Finley
observes, that we know scarcely anything beyond the values of the aristocracy.

57
 How far

the common people felt themselves bound by the same system is something which cannot be
determined.58 Homer speaks primarily from the perspective of the dyados. Hence, as I

66
 On this aspect of rifirj and 'giving' see Adkins'

 6S
 I do not accept with Adkins that an historical

valuable paper, 'Honour and Punishment in the reference for Homeric 'society' can be found in the

Homeric Poems', BICS vii (i960) 26-8. See also individual oikos, such that Homeric values can be

W. J. Verdenius, 'Aidos bei Homer', Mnemosyne xii seen to derive consistently from its needs (see above

(1944) 58 ff. p. 122). No doubt Homer gives us much valuable
66

 As Adkins pu t s it, BICS loc. cit., ' i n phrases like evidence on this and other institutions of his own past,

xive.iv xi(ir\v or dnorlveaOai, xiji-q is thought of as which have been so skilfully analysed by Dr Moses

something concrete, some commodity which may be Finley {The World of Odysseus [London, 1962];

transferred from one person to another', p. 27. 'Homer and Mycenae: Property and Tenure',
67 The World of Odysseus 130 f. J a e g e r , Paideia i 6, Historia vi [1957] 133-59; 'Marriage, sale and gift

considered it improbable that in living speech dperij in the Homeric world', Seminar xii [1954] 7-33). But

had the narrow Homeric sense. See also von Erffa, the plain fact is that a consistent pattern of society

op. cit., 36, 'nur der Stand der ayadoi ist fur den does not emerge from Homer. In addition to the

Dichter von Bedeutung'. autonomous household the poems also recognise
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have already observed, it is misleading to regard dyados as the supreme term of commenda-
tion in contexts where the interrelations of dyadoi are involved. For the heroes would not
be heroes, dyadoi, unless they acknowledged in one another the possession of TI/JLTJ. All
dyadoi are superior to all KO.KOL, and it is expected of the dyados that he will not behave like
a KCLKOS. But the gulf between dyadoi and KaKol is unbridgable and in a sense irrelevant to
much of the 'moral' language of Homer. What motivates the dyados is not merely showing
himself superior to the KaKos, but outstripping his fellow dyadoi.59 Hence the sensitivity of
the heroes to their own rt/xrj. Prowess in war, status, wealth, due observation of the basic
social conventions—these are the marks of n^rj and the targets of public opinion. Any
derogatory comment in this context is likely and expected to evoke some competitive action
or remark. But the language used to decry an dyados for some deficiency is often used to
condemn him for some excess. And in the latter case the gods are sometimes introduced to
endorse a code which cannot be effectively enforced by the human victims. alScus, aloxos,
evaiaijMis, deiKr/s, ve/ieais and the range of phrases based upon /Molpa, de/Ms, etc., allow no
clear distinction to be drawn between the conduct appropriate to heroes and the preserva-
tion of some basic social or moral norms. The very rare word alaxpov, and eXeyxei-q are
restricted to the public response to defeat, v^pts, v-rrepfiaol-q and some other words are
attached only to excess. But the restriction of some terms to one side rather than the other
does not show that only deficiency can be adequately condemned by the poet. Where the
group of dyadoi is sufficiently strong its own condemnation is enough to induce one member
to make reparations for excessive action. And this is precisely what we should expect.
For the logic of TI/XT) requires attention to the rights of some others, though not of course
equal rights. Finley says, 'it is in the nature of honour that it must be exclusive, or at least
hierarchic'.60 That is quite correct. But every dyados must possess 7-1̂ 17, to qualify as such,
and some TI/ATJ is not confined to dyadoi. The clash between Agamemnon and Achilles
evokes a crisis in Homeric morality because the two possess such great TI/XT?. NO higher
human authority exists. In the case of Patroclus, whose ranking is considerably lower than
that of Achilles, the latter can simply say, without argument, that Patroclus is not to storm
Troy without him because this would bring dishonour (//. xvi 90).

Within such a system (which is by no means systematic) there is clearly nothing
comparable to a purely moral concept of responsibility such as we find in the ethics of Kant.
Of course Homer was not a Kantian! But an attempt to prove this with the categories of
later moral thought may distort Homeric ethics. Professor Adkins has pointed out some
central concepts which Homer lacks; he has not described certain others which Homer
knows and uses. Similarly, neglect of the poet's main theme and the tradition of oral epic
may produce misunderstanding. If we say that the suitors cannot be effectively condemned
unless they fail we overlook the poet's knowledge that they will fail. In any case, there is
not and cannot be any necessary connexion between the 'effectiveness' of a moral statement
and the justification of its utterance. Stupidity and recklessness are the qualities singled
out in the suitors because in this way their eventual downfall is made more dramatic.
Telemachus attempts to appeal to the assembly of Ithacans' sense of shame at what neigh-
different political groups with their shepherds of the Achilles the Xaoi are assembled to hear a dispute over

people or kings of men. A function of kingship manslaughter (//. xviii 497 ff.). At the same time

appears to be the administration of dlK-q, though the concepts like themis and moira invoke something wider

application of this function is not called upon by the than the security and well-being of the oikos. The

events of either epic {cf Bonner and Smith, The poet gives us glimpses of a sense of community,

Administration of Justice from Homer to Aristotle i perhaps drawn from his own experience, which is

[Chicago 1930] 30-42) unless we count Menelaus' only a glimpse because, I would argue, his heroic

decision to diKd&iv in his suit with Antilochus, //. world demands the elevation of great individuals.

xxiii 579 f., cf. ibid. 486. The voice of the people in
 69 Cf. alev dpuneveiv, Kal vnelpoxov e/ifievai

assembly at Ithaca has not been heard in the twenty //. vi 208; ix 783.

years since Odysseus' departure; but on the shield of 60 The World of Odysseus 137.
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bouring peoples will say (Od. ii 64 ff.) and the ineffectiveness of this appeal, for all the
sympathy it rouses, is surely part of the epic plot. For the suitors' crime, involving as it
does a flagrant breach of appropriate social conduct, is painted in far worse colours than
anything from the Iliad.61 vfipis and v-nepfiaoL-r) play little part in the Trojan scene; nor are
threats of divine punishment forthcoming. But the suitors are cast throughout as avaiSels.
Since the only coercion, short of force in Homer, is through alSws, the intention of the poet
is to paint them as little better than the Cyclopes, the dOe^iaroL, men who have put them-
selves beyond the pale of acceptable human conduct. In Odysseus' words (Od. xxii 413 ff.)
the suitors' crime was a failure to riveiv any human being, whatever his social class:

rovaSe Se ^olp" e'Sa/xaaae 8ecov /cat o-̂ eVAia epycr
ov Tiva yap TUOKOV €m\Bovuav avdpconcov,

ov KOLKOV ovSe fjiev iadXov, OTIS o(f>eas

TO) Kal draaOaXirjaiv aeiKea TTOTJAOV e

This grim verdict must be central to Homeric ethics. The preservation of one's rt/xTj is
fundamental, but it depends on respecting the TI/AGU of others, strangers, kin, as well as on
acts of prowess. Excess and deficiency, judged by the general standard of appropriateness,
court disaster. For failure involves loss of TI/J.TJ, and excess, if not forced directly to make
tangible amends, brings cucr̂ o? to Paris and Helen, a subsequent payment of compensation
from Agamemnon, a threat of future failure to Achilles, and death to the suitors.

I have sought to show that the function in Homer of dyadosjdperr) to commend achieve-
ment and status is not inconsistent with, or necessarily superior to, a standard of appropriate-
ness which condemns excess and deficiency. rifj.rj and quiet excellence may clash, but there
are important attempts to set them together. The ethical values which result are complex
and often difficult to describe in modern terminology; nor can they be isolated from the
limited and stereotyped situations of heroic poetry.62 In Greek too they raise considerable
difficulties if we think in terms of the later usage of ayados and dperrj. Only men subject to
social degradation in Homer are specifically said to suffer loss of aperf. But among dyaOoi
social elevation is not a quality which earns sufficient commendation in itself. For that the
ayados must act, and if he is sensitive to al8d>s, with its sanction ve^eais, he will conform to
a standard of appropriateness in his relations with other men that steers clear of excess as
well as deficiency. Not only Aristotle's /j.eya\6<pvxos but also his doctrine of the ethical
'mean' gains some illumination from Homer.

A. A. LONG.

University College London.

01
 See W. Allen, 'The Theme of the Suitors in the forms of description in the portrayal of apetr), see

Odyssey', TAPhA Ixx (1939) 104-24. Gisela Strasburger, Die Kleinen Kampfer der Ilias
62

 For a very good account of the standardised (Stuttgart, 1954).
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