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C o m p arativ e  w o rk in anthro p o lo g y  so m etim es ap p ears to  b e  as p erilo u s as it is u n fash 

io nab le. Th at it is u n fash io n ab le  is ev id ent in the relativ e  d earth o f exp lic itly  c o m p arativ e  

stu d ies p u b lished  in  anthro p o lo g y  o v er the p ast fo rty  o r so  y ears. A  few  exc ep tio ns asid e , 

the c lo sest o ne u su ally  c o m es is an ed ited  v o lu m e in  w h ich each essay  d e als w ith  a sing le  

so c iety  b u t an  in tro d u cto ry  essay  b y  the ed ito rs haz ard s so m e b ro ad er c o m p arativ e  re 

m arks. Th e  reaso ns fo r su c h  reticence seem  clear: no t o n ly  is it d ifficu lt fo r a sin g le  anthro 

p o lo g ist to  acq u ire  eno u g h  exp ertise  in  m o re than o ne so c iety  to  m ake co m p arativ e  rem arks 

w ith  any  au tho rity , it also  g o es ag ain st the g rain  o f m u ch co ntem p o rary  anthro p o lo g y  to  try  

to  m ake d ata fro m  d iv erse  so c ieties fit the  analy tic  categ o ries— an y  an aly tic  categ o ries—  

u p o n  w hich  co m p ariso n  m ig ht b e  b ased .

Th is fear o f red u ctio n ism , w h ich  d efines the p eril in c o m p arativ e  w o rk, is w ell-fo u nd ed : 

the d isrep u te  in to  w h ich  so  m u ch  earlier anthro p o lo g y  has fallen  stem s in  larg e p art fro m  

the b raz en ly  red u ctiv e  m anner in w h ich  cro ss-cu ltu ral co m p ariso ns w ere m ad e. Ev en  co m - 

p arativ ists as sc ru p u lo u s and  so p h isticated  as Bo as and  Lev i-Strau ss still seem  to  lo se  to o  

m u ch o f w h at m atters ab o u t the so c ieties they  stu d y  w hen they  em b ark o n  co m p ariso ns o f  

ritu al, m y th , o r so c ial o rg aniz atio n . Sinc e  m any  co ntem p o rary  anthro p o lo g ists w ish  to  g rant 

the o b jec ts o f their stu d y  the d ig n ity  o f su b jec ts, they  are p articu larly  carefu l to  av o id  fitting  

their d ata in to  p reco nceiv ed  m o ld s. O f  co u rse, it is a tru ism  that anthro p o lo g y  alw ay s 

p resu m es an  im p lic it o r exp lic it co m p ariso n  w ith  th e so c iety  o f th e analy st, and  that the d e 

sc rip tio n  o f " th e m " alw ay s co nsists in larg e p art o f a neg ativ e  im ag e o f " u s ."  M o st anthro 

p o lo g ists try  to  o v erco m e the d isto rtio n  that that inev itab le  co m p arativ e  p ersp ectiv e  im p lies 

b y  b u ild ing  as tho ro u g h  and  co m p lex  an im ag e o f ano ther so c iety  as p o ssib le . To  d o  th e 

o p p o site, to  m ak e co m p ariso n  central to  their end eav o r, w o u ld  ap p ear to  m any  to  b e  q u ite  

retro g rad e.

Y et there  is a certain  co st to  av o id ing  the red u ctio nist d ang ers o f co m p arativ e  w o rk: it 

tend s to  m ake all the "n o t-u s"  p eo p les in  the w o rld  b eg in  to  lo o k alike . If, fo r exam p le , the 

W est is u n iq u ely  p reo ccu p ied  w ith the statu s o f the ind iv id u al, then  all so c ieties that d if fer
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fro m  u s b y  a g reater em p hasis o n g ro u p s w ill ap p ear in W estern ers' d esc rip tio ns to  resem 

b le  each o ther. O n ly  w hen o ne "th e m " is co m p ared  exp lic itly  to  ano ther " th e m " w ill their 

shared  d if feren ces fro m  u s b eg in  to  lo se  their p ro m inence in o u r u n d erstand ing s and  a 

d ifferent se t o f affin ities and  co ntrasts b eg in  to  stand  o ut. Su ch  a triang u lating  p ro cess 

sho u ld  sensitiz e  u s to  im p o rtant characteristics o f the so c ie ties exp lic itly  co m p ared , and  

enrich  o u r self-u nd erstand ing  as w ell.

In  an  effo rt to  p u rsu e su c h  a g o al, o n  ho w ev er m o d est a scale , I hav e em b arked  o n  a 

stu d y  o f certain  Ind o nesian  sto ries. These sto ries are fo u nd  in  tw o  c lo sely  related  so c ieties, 

nam ely , Jav a and  Bali, are c learly  co g nate  w ith  o ne ano ther, an d  p ro v id e the b asis in  each 

so c iety  fo r a ritu al u se  o f shad o w  p lay s. The q u estio n  I w ish  to  ad d ress is this: if  w e b eliev e, 

as I th in k  w e m u st, that there ex ists so m e co nnectio n  b etw een  the sto ries p eo p le  tell, th e  

ritu als p eo p le  p ractice , and  o th er th ing s p eo p le  in  a p articu lar so c ie ty  d o , then  it seem s 

reaso nab le  to  assu m e that d ifferences o n e find s in  the sto ries and  p racticed  in  tw o  so c ieties 

w ill co rresp o nd  in  so m e w ay  to  o th er so c io lo g ical and  cu ltu ral d ifferences b etw een  them . 

Fu rtherm o re, if  tw o  so c ieties are  c learly  related  h isto rically , ling u istically , and  cu ltu rally , 

then  th eir sto ries an d  ritu als sho u ld  sho w  so m e v ariatio n , and  so m e c o nsistenc ies, that are  

su sc ep tib le  o f c lo ser analy sis than co m p ariso n  o f  tw o  v ery  d istant so c ieties w o u ld  allo w .

H o w ev er reaso nab le  the ab o v e  p ro p o sitio ns m ay  ap p ear, they  are  o b v io u sly  tend en 

tio u s. Th e  natu re o f the relatio n s b etw een  sto ries, ritu als, and  the so c ie ties in  w h ich they  are  

fo u nd  is no t at all certain . In  fac t, if  any th ing  seem s c lear, it is that there  is no  sing le  ty p e o f  

co n nec tio n , w h ether p sy cho lo g ical, so cio lo g ical, o r w hatev er. Bu t the fac t that there  is no  

essential re latio nsh ip  sho u ld  no t d issu ad e u s fro m  lo o king  at w hat g o es o n am o ng  the 

p eo p le  that te ll sto ries an d / o r p ractice  ritu als, in o rd er to  see  w hether d o ing  so  w ill help  u s 

u nd erstand  w hat reso nance tho se  sto ries and  ritu als m ig ht hav e fo r the p eo p le  th at te ll, 

hear, d o , and / o r kno w  them .

Bu t ho w  is analy sis to  p ro ceed  co m p arativ ely ?  If  o ne ab and o ns faith  in  the co heren ce o f 

so c ieties as o rg an ic  w h o les, it is hard  to  see  ho w  to  co m p are o ne so c ie ty  w ith ano ther in  an y  

o v erarch ing  w ay . If, in ad d itio n , m y ths and  ritu als d o  no t en ter into  sy stem atic  relatio ns 

w ith tho se  so c ieties no  lo ng er co nceiv ed  o f as necessarily  in teg ral o r co h erent, then  it m ay  

seem  p o in tless ev en  to  try .

Lev i-Strau ss, in  h is M y t h o lo g iq u e s }  is little d au nted  b y  su ch  co ncerns, and  he p u ts sp e 

c ific  co n tex ts asid e  q u ite  read ily  in his p u rsu it o f the inherent stru ctu res o f the hu m an  m ind . 

That so lv es the p ro b lem  o f  c ro ss-cu ltu ral co m p ariso n  rather neatly — sinc e m ind s are  u n iv er

sal, lo g ic al stru ctu res can  b e d iscerned  acro ss cu ltu res w itho u t w o rry — b u t it en tails sac rific 

ing  attentio n  to  w hat p lace  m y ths m ig ht hav e in a p articu lar so c iety . Th e  co m p arativ e  w o rk 

o f D u m ez il and  o th er Ind o -Eu ro p ean ists is g ro u nd ed  rather m o re c lo sely  in sp ec ific  so c ieties 

and  their h isto ry , b u t it also  w o rks at q u ite  a hig h lev el o f ab stractio n , rem o v ed  fro m  any 

th ing  like  ethno g rap hy . So u theast A sia w o u ld  certain ly  p ro v e fertile  g ro u nd  fo r a D u m e- 

z ilian  c o m p arativ e  m y tho lo g y , b u t stu d ies that stic k  c lo ser to  the liv ed  reality  o f p articu lar 

so c ie ties are  also  need ed .

G reg  U rb an , a lin g u istic  anthro p o lo g ist o f u nu su ally  w id e-rang ing  in terests, lo o ks in  a 

recen t b o o k at the relatio ns b etw een so cieties and  their m y ths in a rath er d ifferent co m p ara- 1

1 C lau d e Lev i-Strau ss, M y t h o l o g iq u e s , V o l. 1 - 4 , tr. Jo hn  and  D o reen  W eig htm an  (C hicag o : U n iv ersity  o f  C h ic ag o  

Press, 1990).
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tiv e  m anner.2 H e  su g g ests that exam in ing  the p articu lar t e l l in g  o f m y ths can  rev eal m u ch  

ab o u t the cu ltu rally  sp ec ific  m ean in g s m y ths hav e, ev en w hen , as o ften  o c cu rs am o ng  

N ativ e  A m erican s o f b o th  c o ntinents, m any  elem ents o f the m y ths recu r in  d iv erse  so c ieties. 

In  lo o k ing  at th e Ind o nesian  sto ries that fo llo w , I hav e d raw n  o n U rb an  p articu larly  fo r h is 

stress o n sp ec ific  d iscu rsiv e  fo rm s, b ecau se a co ncern  w ith  u n u su al fo rm s o f d isco u rse  ru ns 

thro u g h  all the  sto ries I w ish  to  exam ine.

H o w ev er, I also  w ish  to  co nnect e lem ents in the m y ths to  the ev ery d ay  exp erience  and  

so c ial re latio ns o f p eo p le  in  Jav a and  Bali. I sho u ld  stress that m y  co m m ents are  n o t in tend 

ed  to  d esc rib e  Jav an ese o r Balinese  so c ieties as sing le , m o no lith ic  w ho les: w e all kn o w  that 

su ch  ap p ro ach es hav e b een  d iscred ited . The g eneraliz atio ns I m ake are  in tend ed  sim p ly  as 

ind icatio ns o f b eh av io ral p atterns and  id eas, exp ressed  e ither ex p lic itly  o r im p lic itly  b y  

so m e Jav an ese an d / o r Balinese , that g iv e so c ial re latio ns and  in d iv id u als' c o m m ents ab o u t 

tho se  relatio ns a certain  d eg ree o f  co nsistency . The "m ean in g s" I see  in  th e  sto ries and  

ritu als are  no t n o rm ativ e  ru les o r inv io late  tru ths. R ather than  sp eak o f  m ean ing s in hering  

in  the sto ries at all, I w o u ld  su g g est that the sto ries treat issu es o f  co n cern  to  m any  Balinese  

and  Jav anese, b u t g iv e  sy stem atic , u nco n tested , o r co nc lu siv e  exp ressio n  to  ne ither tho se  

issu es n o r any  p o ssib le  so lu tio ns.

I ap p ro ac h  the co m p ariso n  o f the sto ries and  asso ciated  ritu als first b y  co n sid erin g  

w here the d if feren ces b etw een  th em  lie, then  b y  co nsid ering  w here the d if feren t v ersio ns 

co nv erg e. M y  co n ten tio n  is that e lem ents that d iffer can  b e  linked  to  co n trasting  so c io lo g ical 

arrang m en ts in  Jav a and  Bali, and / o r to  d ifferent cu ltu ral em p hases in  the  tw o  so c ieties 

m o re g enerally . Jav a h as co g natic  k insh ip  and  there  is a g reat em p hasis o n p erso nal au to no 

m y , w hereas Bali has p atrilineal k inship  and  there is a g reat em p hasis o n  ex ch ang e relatio ns, 

b o th  am o ng  ind iv id u al and  g ro u p  elem ents in  the sto ries, and  th e asso c iated  ritu al p er

fo rm ances in  the tw o  so c ieties v ary  in  acco rd ance w ith tho se  d ifferences. Th e  sto rie s' and  

ritu als' sim ilarities, m eanw hile , w h ich  I co nsid er next, stem  fro m  fu nd am ental issu es that 

p reo ccu p y  p eo p le  in Jav a and  Bali alike , issu es p articu larly  that co ncern  lan g u ag e and  

p o w er. The sim ilarity  that intrig u es m e m o st is the u se  o f  shad o w  p lay s to  ac h iev e the essen 

tial ritu al end s in  b o th  the Jav an ese r u w at an  and  Balinese  p e n g lu ka t an ,  as th e ritu al shad o w  

p lay s are  nam ed . I exam in e w h at it is ab o ut shad o w  p lay s that m akes them  seem  so  g er

m ane  to  th ese  ritu als fo r b o th  Jav an ese and  Balinese , and  I co n c lu d e b y  su g g estin g  ho w  

these sto ries/ ritu als/ p erfo rm anc es help  u s to  u nd erstand  the g reat ap p eal o f  p erfo rm ing  

arts o f  all so rts in  Jav a and  Bali.

T h e  Sto rie s

R ead ers o f Jam es Bo o n 's O th e r  T r ib e s ,  O t h e r  S c r ib e s  w ill recall the sto ry  o f  "L ad y  U m a 

and  the C o w h erd " that he analy z es in  his six th  chap ter, "Balin ese  incest recap tu red : a d is 

c o u rse ."3 That sto ry  is d eriv ed  fro m  the fifteenth -centu ry  text, T an t u  P an g g e lam n ,  w ritten  in  

O ld  Jav an ese and  translated  into  D u tch b y  Pig eau d .4 In  Bali the sto ry  is o ften  linked , in  o ne

2 G reg  U rb an, A  D is c o u r s e - C e n t e r e d  A p p r o ac h  t o  C u lt u r e :  N a t iv e  S o u t h  A m e r ic an  M y t h s  an d  R i t u a ls  (A ustin , Tx.: 

U n iv ersity  o f  T ex as Press, 1991).

3 Jam es Bo o n , O t h e r  T r ib e s ,  O t h e r  S c r ib e s  (C am b rid g e: C am b rid g e U niv ersity  Press, 1982), p p . 178-206, esp ec ially  

181-88.

4 Th. G . T . Pig eau d , D e  T an t u  P an g g e la r an :  e e n  O u d - Jav aan s c h  P r o z ag e s c h r i f t  (The H ag u e: Sm its, 1924). See also  

Jac o b a H o o y kaas, 'T h e  M y th o f  the  Y o u n g  C o w herd  and  the  Little  G irl " B ijd r ag e n  t o t  d e  T aa l- ,  L an d -  e n  

V o lken ku r t d e  (hereafter BK 1 )  1 1 7 ,2  (1961): 267-81 fo r a b rief  su m m ary  and  analy sis in Eng lish .
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fo rm  o r ano ther, to  an o ther sto ry , called  "Sap u  Leg er."  Sev eral e lem ents o f  "Sap u  Leg er,"  in  

tu rn, recall an  im p o rtant Jav anese sto ry , called  "M u rw akala."  Each o f  these  sto ries is in ter

esting  in  itself. Bu t w h at m akes them  still m o re in teresting  is that all are  im p licated  to  o ne 

d eg ree o r an o th er in  ritu al u ses o f shad o w  p lay s, and  b o th  "M u rw ak ala" and  "Sap u  Leg er"  

inc lu d e in  th eir sto ry  lines the p erfo rm ing  o f shad o w  p lay s. So , to o , d o es a Balin ese  fo llo w 

u p  to  "L ad y  U m a and  the C o w h erd ."  Ind eed , the nu m b er o f co rresp o nd enc es am o n g  the 

sto ries and  ritu als d em o nstrates that they  are cu ltu ral co g nates o f o n e ano ther.

A. "Murwakala"

The fo llo w ing  su m m ary  is b ased  u p o n  a p erfo rm ance o f "M u rw ak ala" held  as p art o f  a 

r u w at an  fo r fiv e  b ro th ers w ho  liv ed  w ith  their p arents in  a v illag e n ear K laten , C en tral Jav a, 

in  1978. A  r u w at an  is held  in  o rd er to  fend  o f f the d ang er th at threatens certain  c ateg o ries o f  

p eo p le , su ch  as sing le  ch ild ren , tw o  ch ild ren  o f  o p p o site  g end er, o r as here , fiv e  ch ild ren  o f  

the sam e sex , w ho  are  said  to  b e  the rig htfu l p rey  o f a m o n ster nam ed  Bathara K ala.5

W h en  a m o n ster fo rces his w ay  in to  heav en , Lo rd  G u ru  is rem in d ed  b y  h is p rim e m in is 

ter, N arad a, that th e m o nster is G u ru 's o w n o ffsp ring . N o t lo ng  b efo re , as G u ru  and  h is 

q u een , U m a, ro d e  ab o u t the  heav ens o n the b ack  o f the b u ll A nd h in i, th e  ray s o f  th e risin g  

su n  m ad e U m a ap p ear esp ec ially  b eau tifu l. U m a rejec ted  G u ru 's am o ro u s ad v anc es, b u t 

G u ru  w as u n ab le  to  restrain  h is d esire , and  h is sem en  fe ll to  th e sea b elo w . D esp ite  th e g o d s' 

e ffo rts to  d isp erse  the sem en , it to o k  o n the fo rm  o f  a m o nster and  m ad e  its w ay  to  heav en. 

G u ru , hav ing  first w ished  to  ig no re  the ch ild , no w  g iv es h im  a nam e, K ala. H e also  g iv es 

h im  c lo th es, a w ife , D u rg a, an arm y , and  a w eap o n , p lu s a list o f certain  ty p es o f  hu m ans, 

w ho  are  d e fin ed  as p o llu ted  (su k e r t a ) ,  and  w ho m  Kala can eat. Finally , G u ru  p ro no u nces 

m ag ical fo rm u las that are  inscrib ed  o n K ala's b o d y . Kala m u st reco g n iz e  any  hu m an  w ho  

can  read  these  fo rm u las as h is father and  su b m it to  him . Kala then  d ep arts. A t no o n , G u ru  

and  U m a, rid ing  o n A nd hin i, co m e  u p o n  Kala sleep ing  and  w ake h im . K ala p o in ts o u t that, 

b ecau se they  hav e b een  o u t and  ab ro ad  at no o n , they  are  h is rig htfu l p rey  an d  he intend s to  

eat them . G u ru  p o ses rid d les fo r K ala, ho w ev er, as a co nd itio n  to  h is d ev o u ring  them . W hen  

Kala answ ers co rrectly , G u ru  p o in ts o u t that since  it is no  lo ng er no o n , K ala m u st g iv e  u p  

h is c laim s to  the rig ht to  eat them . Kala then p u rsu es the fiv e so ns o f  Bap ak  Su h arjo  and  h is 

w ife, w ho  liv e in  K arang w etan . [These w ere the nam es o f  the sp o nso rs o f  the p erfo rm ance 

and  the v illag e w here the p erfo rm ance w as b eing  held .] Bap ak Su h arjo  and  h is so ns flee to  

the v illag e o f  Pu rw acarita. Kala is o b stru cted  in  his chase b y  a nu m b er o f  o b stacles, su ch  as a 

leng th  o f b am b o o  in  w h ich  the d iv id ers b etw een sectio ns hav e b een  rem o v ed  b u t the b am 

b o o  le ft ly ing  ab o u t the y ard . In each  case, Kala cu rses the p erso n  w ho se neg lig ence has 

p rev en ted  h im  fro m  catch ing  h is p rey . In  heav en, G u ru  instru cts tw o  o f h is so ns, W isnu  an d  

Bram a, to  take o n the fo rm  o f a shad o w  p u p p eteer (d a lan g ),6 K i K and hab u w ana, an d  h is 

assistant, the p lay er o f a m u sic al instru m ent (the g e n d e r ) ,  and  g o  to  earth  to  p ro tect h u m ans 

fro m  K ala 's attacks. The scene shifts to  the v illag e o f M ed hang  K am u ly an , w here  the head 

m an  tries to  p ersu ad e h is d au g hter that she sho u ld  stic k  w ith h er new  hu sb and , d esp ite  her 

antip athy  fo r the m arried  state. She finally  ag rees b u t o n the co nd itio n  that h er father ho ld  a 

shad o w  p lay  (w ay an g ) fo r her at the tim e o f the cerem o ny  m arking  the th irty -fifth  d ay  o f a 

m arriag e. W isnu  p erfo rm s as d a lan g ,  to  the d elig ht o f a g reat cro w d . In  h is p u rsu it o f

 ̂Th e list o f  p eo p le  w ho  fall into  th is categ o ry  is ac tu ally  v ery  lo ng  and  inc lu d es p eo p le  w ho  hav e co m m itted  

so m e m isstep , su ch as b reakin g  a g rind ing  sto ne, as w ell as p eo p le  b o rn  into  a fam ily  in  w h ich  the co n stellatio n  

o f  sib ling s is inau sp ic io u s. Bu t it is alm o st exc lu siv ely  the latter ty p e o f  cases that im p e ls p eo p le  to  c arry  o u t a 

r u w at an .

6 In Jav a th e w o rd  is sp elled  d h a lan g ,  b u t I hav e u sed  the Balinese sp elling  o f  d a lan g  thro u g h o u t th is artic le .
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Su harjo  an d  h is fiv e  so ns, K ala hap p ens o n the scene and  is so  en tranced  b y  the p u p p eteer's 

p erfo rm an ce that he stay s to  w atch , and  b eco m es d ro w sy . Bu t at d aw n  he is d isap p o in ted  

that the p erfo rm anc e is o v er so  so o n . H e u rg es the p u p p eteer to  co ntinu e. K and hab u w ana 

ag rees to  d o  so  if  Kala w ill g iv e h im  his w eap o n  in exchang e. K ala ag rees, and  K and ha

b u w ana b eg ins to  p erfo rm  "M u rw ak ala,"  reco u nting  the o rig in  o f K ala. Th iev es, cau g ht in  

the act o f b reaking  into  so m eo n e 's ho m e, co m e ru nning  to  the p erfo rm anc e area an d  h id e 

am o ng  the g am elan  p lay ers. A ttracted  b y  the p erfo rm ance, a b ab y 's p arents hav e le ft it 

u nattend ed . K ala g rab s the ch ild  and  sig nals to  the p u p p eteer to  sto p . H e w an ts to  reg ain  

p o ssessio n  o f  h is w eap o n  lo ng  eno u g h  to  kill the  baby . Ju st then  Bap ak Su h arjo  enters. 

Su harjo  asks the p u p p eteer to  p ro tect his so ns fro m  Kala. K and hab u w ana m akes a d eal w ith  

K ala: he  w ill retu rn  the w eap o n to  K ala, so  that in fu tu re K ala can  o b tain  fo o d , b u t K ala 

m u st g iv e  u p  the b ab y  and  the fiv e y o u ths and  so  g o  w itho u t eating  to d ay . Kala ag rees, and  

he entru sts th e b ab y  to  the p u p p eteer as an  an ak  s am p ir  (a n a k : ch ild ; s am p ir : tag  alo ng ). Th ey  

then  arg u e o v er w ho  is m o re sen io r, K and hab u w ana o r K ala. K and hab u w ana kno w s K ala's 

o rig ins, ho w ev er, and  can  read  the w riting  o n K ala's b o d y . So  Kala is co n v inc ed  o f K and ha- 

b u w an a's senio rity . Bu t he w ishes to  kno w  ho w  the p u p p eteer w ill p erfo rm  the rite, rid d ing  

the fiv e  so n s o f th eir d efilem ent.

[A t th is p o in t the d a lan g  w ho  w as g iv ing  the p erfo rm ance ann o u nced  that h e  w as ab o u t 

to  start read ing  the s e r a t  p e n g r u io a t an  (s e r a t : letter, text; p e n g r u w at an :  p u rificatio n ). H e ad 

v ised  p reg nant w o m en  to  m o v e b ey o nd  earsho t, and  ad u lts to  w ake any  ch ild ren  sleep ing  

in  the area. Th e lo u d sp eaker w as d isco nnected , the fiv e y o u ng  m en  fo r w ho m  the rite  w as 

b ein g  p erfo rm ed  w ere to ld  to  lean  th eir head s ag ainst the b anana tree tru nk  at the  b ase  o f  

the sc reen , inc ense w as b u rned  n ear the screen , and  the g am elan  o rchestra b eg an  to  p lay . 

The m u sic ians to ld  m e to  tu rn  o ff m y  tap e reco rd er. The d a lan g  to o k  the text, hand w ritten  

(in Jav an ese scrip t) o n  p ap er, o u t o f the c lo th  w rap p er in w h ich  it w as sto red , rested  it o n  a 

p illo w , and  b eg an  to  read  in a sing -so ng  chant. The read ing  lasted  ab o u t tw en ty  m inu tes, 

the d a lan g  se lec tin g  p assag es o u t o f a lo ng er text. A t the end  o f  the read ing , m o st o f w h ich  

w as u n intellig ib le  to  the sp ec tato rs, the p u p p eteer cu t a lo c k  o f each y o u n g  m an 's hair. The 

p erfo rm anc e then  resu m ed .]

Kala av ers h is su b m issio n  to  K and hab u w ana, w ho m  he ackno w led g es as h is father. H e 

has b eco m e co m p lete ly  lim p  and  p o w erless b ecau se o f the read ing . The p u p p eteer retu rns 

K ala 's streng th  to  h im , b u t o n the co nd itio n  that he leav e K arang w etan  and  nev er b o ther 

Bap ak  Su h arjo 's fam ily  ag ain. K ala leav es. The thiev es co m e fo rw ard . Th ey  ag ree  nev er to  

ro b  an y o n e in  the v illag e, and  they  p ro m ise  that neither they  no r any  o f  their d escen d an ts 

w ill ro b  the p u p p eteer o r any  o f  his d escend ants. A  series o f sp irits then  co m e fo rw ard  to  

ask  K and hab u w ana fo r so m e p o rtio n  o f the m any  ritual g o o d s and  m aterials the sp o nso rs 

hav e assem b led  fo r the ritual. These b elo n g  by  rig hts to  the p u p p eteer at p erfo rm an c e 's end , 

b ut he is w illing  to  aw ard  the sp irits these  b o o ns in retu rn fo r th eir assistanc e to  the v illag 

ers, o r at least their d ep artu re fro m  the area. H e resp o nd s to  each req u est b y  say ing , "Tak e  

them  if  y o u  find  w hat y o u  req u est. If  no t, m ay  y o u  g rant fo rg iv en ess."  [H e answ ers in  this 

w ay  b ecau se it is the sp o n so rs' resp o nsib ility , no t his, to  read y  these  th ing s fo r the rite.] 

Finally , th e tw o  g o d s, W isnu  and  Bram a, retu rn to  heav en, leav ing  b eh ind  th e hu m an  

asp ects o f the fig u res they  hav e taken o n.

B. "Sa p u  L e g e r"

In  h is b o o k o n Balinese  x v ay an g , C. H o o y kaas p ro v id es sev eral v ariants o f the "Sap u  

Le g e r" sto ry . O n e, in v erse  fo rm , ap p ears in a chap ter H o o y kaas entitles "T h e  K id u ng
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Sap u (h ) Le g e r (K. 645)/ '7 w ith  the no te , "T h e  Kirty a co llec ted  this p o em  in Sing araja in  the 

early  th irtie s."8 It is in  literary  b u t q u ite accessib le  Balinese. The sto ry  can  b e su m m ariz ed  as 

fo llo w s:

G u ru  has tw o  so ns, b o th  b o m  o n Satu rd ay  in the w eek ( u ku )  called  w ay an g  (o ne o u t o f  

the th irty  nam ed  w eeks in the u ku  cy cle). The o ld er, K ala, is o f d em o nic  ap p earance, the 

y o u ng er, Rare Panca K u m ara, hand so m e. Kala is fu rio u s that h is y o u ng er b ro th er has the 

sam e o t o n  as h is o w n  (that is, that he and  h is b ro ther w ere b o m  o n the sam e d ay  o f  the w eek 

in  the sam e u ku ) ,  and  asks o f h is father, G u m , p erm issio n  to  d ev o u r h is y o u ng er sib ling . 

G u m  tells Kala to  w ait sev en  y ears. So rro w fu lly , G u m  su m m o ns K u m ara and  tells h im  o f  

K ala's intentio n , fro m  w hich  he has b een u nab le  to  d issu ad e Kala. Th en  G u m  lig hts o n  the 

id ea o f cu rsin g  K u m ara to  p erm anent ch ild ho o d , nev er to  g ro w  u p . N ev ertheless, after 

sev en  y ears, Kala retu rns, still in tent o n d ev o u ring  K u m ara. G u m  p ersu ad es h im  to  w ait 

ano ther three y ears, that the b o y  m ay  g ro w  b ig g er, and  w hen that tim e elap ses, y et ano ther 

three d ay s. D isap p o in ted  that K u m ara rem ains sm all, K ala no n etheless d ec id es he w ill w ait 

no  lo ng er. G u m  ad v ises K u m ara to  seek refu g e in  the k ing d o m  o f K ertanag ara. K ala so o n  

sets o ff in  p u rsu it o f  h im . K u m ara escap es b y  a series o f m se s: h id ing  in a sh eaf  o f reed s, 

h id ing  in  a b u nd le  o f  firew o o d  left u ntied , escap ing  thro u g h an  o v en 's sm o ke v ent. Each  

tim e that Kala is fo iled  in h is p u rsu it o f K u m ara, he cu rses the p erso n  w h o se  w o rk, o r care 

lessness, has enab led  K u m ara to  g et aw ay . In K ertanag ara, the k ing  has learned  o f  K u m ara's 

flig ht fro m  Kala and  is p rep ared  to  d efend  him . Bu t his arm y  and  the k ing  h im self are  d e 

stro y ed  b y  K ala, w ho  then  co ntinu es in his p u rsu it o f K um ara. H e su c ceed s in  sw allo w in g  

K u m ara, b u t G u m  fo rces h im  to  sp it h im  o ut, w h ich  Kala d o es d esp ite  h im self. The chase  

co ntinu es. Kala co m es u p o n  G u m  and  h is q u een , U m a, rid ing  o n G u m 's  w h ite  b u ll at no o n . 

Kala is ab o u t to  d ev o u r them  w hen G u m  p u ts as a co nd itio n  that Kala so lv e  a rid d le  he 

rec ites. Kala is u nab le  to  so lv e  it, and  G u m  p o ints o u t that the su n has no w  d escen d ed  in  the 

sky . Since  it is no  lo ng er no o n, Kala is d ep riv ed  o f the rig ht to  d ev o u r h is p arents. K ala 

cu rses the co co nu t p alm  alw ay s to  b e  c ro o ked , b ecau se it had  no t o b scu red  the su n. H e  co n 

tinu es in h is chase. A t n ig ht, K u m ara hap p ens o n a p erfo rm ance o f a shad o w  p lay  b eing  

g iv en  in  the w eek ( u ku )  nam ed  w ay an g .  H e b eg s the p u p p eteer to  p ro tect h im . The d a lan g  

tells h im  to  h id e in the g e n d e r .  Kala arriv es and  canno t restrain  h im self fro m  eating  the 

o ffering s assem b led  fo r the p erfo rm ance. The d a lan g  u rg es Kala to  take the o ffering s in p lace 

o f the ch ild ren , b o m  in  the w eek o f w ay an g ,  he p u rsu es. Kala p ro no u nces a m ag ic  fo rm u la 

g ranting  the d a lan g  the ab ility  to  free  all liv ing  thing s fro m  ev il, and  then  w ithd raw s.

K u m ara is taken u p  to  heav en  b y  G u ru  and  U m a.

C . "L ad y  U m a and  th e  C o w h erd " and  "Sap u  Leg er"

In  the chap ter fo llo w ing  the abo v e, H o o y kaas p ro v id es ano ther "K id u n g  San g  Em p u  

L e g e r."9 Th is o ne, w h ich  I su m m ariz e  b elo w , inc lud es the sto ry  o f "Lad y  U m a and  the 

C o w herd " at the o u tset.

Lad y  U m a, seein g  her hu sb and  sick, fo llo w s his in stm c tio n s to  g o  to  find  m ilk  o f  a co w  

as m ed ic ine fo r him . G u m  h im self then takes the fo rm  o f a co w herd  w ho  is o ld  b u t still 

sexu ally  inexp erienced . H e is w illing  to  trad e the m ilk  U m a req u ests o f h im  o n ly  in  retu rn

7 C hristian  H o o y kaas, K am a  an d  K a la :  M at e r ia ls  f o r  t h e  S t u d y  o f  S h ado w  T h e a t r e  in  B ali,  V erhand elin g en  d er K o n in - 

klijke N ed erland se A cad em ie v an W etenschap en , afd . Letterku nd e, N ieu w e Reeks, 79 (A m sterd am , N o rth - 

H o lland , 1973), p p . 220^ 43.

8 Ibid ., p . 220.

9 Ibid ., p p . 244-66.
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fo r sexu al in terco u rse  w ith U m a. Lad y  U m a, fu ll o f co nsternatio n , finally  acc ed es to  his 

d esires, b u t m o v es h er v u lv a to  her th ig h  in  v iew  o f  the c o w he rd 's lo w ly  statio n . O n  retu rn 

ing  to  G u ru , U m a is q u estio ned  as to  ho w  sh e  o b tained  the m ilk. T h eir so n , G an a, is asked  to  

co nsu lt the  b o o k  in w h ich  all kno w led g e is co ntained . G ana's rev elatio n  o f h er in fid elity  

enrag es U m a, w ho  b eco m es a m o nster, D u rg a, and  b u m s the w riting . G ana g athers u p  the 

leav es and  resto res the b o o k, b u t h is y o u ng er b ro ther K u m ara ap p ears and  scatters them , 

d estro y ing  fo rev er the p o ssib ility  o f p erfec t fo resig ht and  kno w led g e. G ana w ishes to  kill 

K um ara, b u t G u ru  p ersu ad es h im  to  w ait u ntil the b o y  is o ld er. G u m  then v o w s that 

K u m ara w ill rem ain  a ch ild  fo rev er and  the p ro tecto r o f b ab ies. U m a is p reg nan t and  ev en 

tu ally  g iv es b irth  to  an  eg g  resem b ling  a co o king  p o t. The g o d s' effo rts to  d e stro y  it p ro v e 

fru itless. Instead , K ala ap p ears, d em and ing  fo o d . O nce Kala has w reaked  hav o c  in  heav en , 

G u m  send s h im  to  earth  to  seek fu rther p rey , and  then lim its h is v ic tim s to  o n ly  certain  

ty p es o f p eo p le. K ala is  rav en o u s b u t hu m ans are b eing  d ecim ated . G u m  and  U m a, rid ing  

o n the b ack  o f w h ite  b u ll, co m e u p o n  Kala at no o n. Kala is d elig hted  at the o p p o rtu n ity  to  

eat them , b u t fails to  so lv e  the rid d le  G u m  p u ts to  h im  and  the su n  m o v es b ey o nd  its z enith. 

G u m  g rants K ala the rig ht to  eat p eo p le b o m  in  the u ku  w ay an g ,  and  Kala resu m es his 

search  fo r fo o d . A  b rahm an  has tw o  ch ild ren , Rare Brata and  Rare Brati, b o th  b o m  in  u ku  

w ay an g .  H e tells them  they  m u st flee. Brata escap es Kala b y  m eans o f a series o f  m se s, each  

o f w h ich  incu rs K ala's w rath  and  cau ses h im  to  cu rse the o b ject that enab led  Brata to  e lu d e 

Kala. G u m  b ec o m es a d a lan g  o n earth and  a p erfo rm ance area is set u p , rep lete  w ith  o ffer

ing s. The d a lan g  p erfo rm s the sto ry  o f K ala 's search fo r fo o d . Rare Brata c o m es u p o n  the 

scene, Kala ju st b eh ind  him . Kala is su rp rised  to  find  h im self ap p earing  in the p lay . H e eats 

the o ffering s, lead ing  to  a co n fro ntatio n  w ith the da lan g .  Kala is aw ed  b y  the d a lan g ' s  kno w l

ed g e, and  ag rees to  take the o ffering s in  p lace o f p eo p le  b o m  in  the u ku  w ay an g .  Brata is 

p u rified , G u m  takes o n h is u su al fo rm  and  instru cts Kala to  eat o n ly  o ffering s, no t hu m an  

v ictim s, and  to  leav e the w o rld  fo r the V o id .

I co llec ted  fro m  a d a lan g  in eastern  Bali an extensio n  o f the sto ry  co n cern in g  G u m  and  

U m a, w h ich  I su m m ariz e  b elo w .

U m a leav es in a hu ff w hen her in fid elity  has b een  rev ealed  and  she  has taken  o n the 

fo rm  o f a m o n ster resid ent at the Pu ra D alem . H o w ev er, Siv a [m o re co m m o n ly  referred  to  

in Bali as G u m ] ev entu ally  lo ng s fo r her, and  w ishes to  m eet w ith  her [the v erb , m ap an g g ih ,  

can m ean  "m ee t w ith " o r "h av e  sexu al interco u rse  w ith "]. So  he takes o n the fo rm  o f a m o n 

ster, to o , and  jo in s h er at the Pu ra D alem . The so n o f W isnu , Takip ati, w ho  is the k ing  o f 

M ed ang kam u lan , realiz es that so m ething  m u st b e d o ne: the w o rld  has b ec o m e chao tic  d u e 

to  Siv a and  U m a's d ep artu re fro m  heav en. H e su m m o ns Brahm a and  Isw ara to  earth , and  

enlists th eir aid . They  d ec id e to  p u t o n a w ay an g  in the Bale  A g u ng . They  d o  so , Isw ara as 

the d a lan g  and  W isnu  and  Brahm a as his assistants, and  in their p erfo rm ance they  d ep ic t 

Siv a's d eed s and  their co nseq u ences. Rem ind ed  in this w ay , Siv a d ecid es to  retu rn  to  

heav en , and  lifts the cu rse  o n b o th  h im se lf and  U m a.

I. D iv erg en ces

1. Fath e rs and  Bro th e rs

A n  im p o rtant d if feren ce b etw een  the Jav anese and  Balinese sto ries is th at "M u rw ak ala" 

em p hasiz es tensio ns b etw een  p aternal fig u res and  their real o r fic tiv e  c h ild ren , w hereas 

"Sap u  Leg er,"  w h ile  it co ncerns su ch  in terg eneratio nal tensio ns, fo cu ses m o re  cen trally  o n 

tensio ns b etw een  b ro thers.
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I b eliev e  so c io lo g ical d ifferences b etw een  Jav a and  Bali m ake sense  o f  th is d if feren ce in  

em p hasis. A  so c ie ty  like Bali that is p rim arily  p atrilineal and  v irilo cal is like ly  to  find  c o n 

f lic t am o n g  b ro thers (and  co u sins) b o th  freq u ent and  p ro b lem atic , m o re so  than  a so c iety , 

like Jav a, that is m o re tho ro u g h ly  co g natic . In p rinc ip le , o ld er b ro thers are  entitled  to  h ig her 

statu s than  y o u ng er o nes in  b o th  so c ieties. In  b o th  Jav a and  Bali, fo r exam p le , y o u n g er 

b ro thers ad d ress o ld er o nes w ith  kinsh ip  term s rath er than th eir nam es, w h ile  o ld er b ro th 

ers ad d ress y o u ng er o nes b y  nam e (o r so m etim es b irth  o rd er nam e, in Bali) . O ld er b ro thers 

are  en jo ined  to  p ro tect and  su p p o rt th eir y o u ng er sib ling s, in retu rn  fo r the  latters' ackno w l

ed g em ent o f  th eir su p erio r statu s. In  p ractice , ho w ev er, th ing s tend  to  w o rk o u t rath er 

d if ferently  in  the tw o  so c ieties.

In  Jav a the m o st co m m o n  relatio nsh ip  am o ng  b ro thers is a m o re o r less p o lite  d istance. 

D u ring  m y  first stay  in  Jav a, in  a v illag e o u tsid e  Y o g y a, I w as startled  to  learn  sev eral 

m o nths after I had  started  b o ard ing  w ith a fam ily  that a m an  I saw  o n ly  v ery  o ccasio nally  in  

the ho u se w as an  o ld er so n  liv ing  in the sam e ham let. A v o id ance relatio ns am o n g  all m ales 

ev en w ith in  a ho u seho ld  are  o ften  q u ite  m arked ,10 and  b y  the tim e o f m arriag e  b ro th ers liv e  

no t o n ly  in  sep arate  ho u ses b u t, g iv en  the p reference fo r e ither neo lo cal o r u xo rilo cal resi 

d ence, o ften  in  d if feren t ham lets as w ell. C ertain ly , Jav anese  b ro thers and  co u sins fig ht. 

D isp u tes o v er inheritanc e in  Jav a are  p ro b ab ly  the m o st co m m o n  fo rm  o f fratern al strife , b u t 

life  in  Jav a p resents m any  o p p o rtu n ities fo r b ro thers to  co m e into  co n flic t. Y et the p hy sical 

and  em o tio nal d istanc e that is likely  to  take ho ld  as b ro thers g ro w  u p , as w e ll as the c u s 

to m arily  eq u al d iv isio n  o f  inherited  p ro p erty  am o ng  m ales (and  o ften  fem ales) o n  o r ev en  

b efo re  th eir p arents' d eaths, m akes the ac tu al o rd ering  o f statu s am o ng  b ro thers relativ ely  

u np ro b lem atic .

In  Bali, the  p o ten tial fo r d isp u te  is g reater. D iv isio n o f  p ro p erty  is no t alw ay s eq u al, and  

m u ch m o re in  the w ay  o f titles and  o ffices is likely  to  b e  at issu e than  in  Jav a.11 Jam es Bo o n  

has sh o w n  that the  id eo lo g ical p reference fo r p rim o g en itu re  am o ng  g entry  in  Bali, a ru le  

that sho u ld  o stensib ly  m aintain  so m e o rd er in the p ro cess, is freq u ently  co ntrad ic ted  in  

p rac tice ,12 a p o in t H ild red  G eertz  and  C liffo rd  G eertz  also  m ake.13 Th e  flu id ity  o f the sy s

tem  o n ly  fo sters c o m p etitio n  and  tensio n. N ev ertheless, b ro thers sho u ld  id eally  rem ain  in 

the sam e o r a nearb y  c o m p o u nd , alo ng  w ith  p atrilineal co usins. They  m ay  v ery  w e ll no t d o  

so , b u t w h en  th is is th e c ase  there  is likely  to  b e  a sto ry  b eh ind  it. A t least, su ch  w as th e case  

u ntil rec ently , w hen  it b ecam e co m m o n  fo r m any  y o u ng  p eo p le  to  leav e v illag es fo r resi 

d ence in  to w n , thereb y  o b v iating  in  m any  instances th e issu e o f  fraternal co n flic t.

In  a so c ie ty  p red icated  o n h ierarch ical d ifference, to  resem b le  so m eo ne o f  h ig her statu s, 

w hether in ten tio nally  o r no t, is inad m issib le . It is also  intrinsically  d ang ero u s fo r all p arties, 

b ecau se it challeng es the effec tiv eness o f  h ierarchy  in o rd ering  so c ial relatio ns. Bro thers, 

ho w ev er, risk  d o ing  ju st that: excep t fo r b irth  o rd er, so c io lo g ically  they  are  v ery  m u c h  alike , 

and  the p ro b lem  ab o u t b ro thers in  b o th  Jav a and  Bali is that, u n lik e  p arents an d  ch ild ren , 

the d ifferences b etw een  them  are  no t really  all that g reat. So  they  p o se  so m eth ing  o f  a ch al

leng e to  so c ial o rd er, and  to  each o ther, esp ec ially  w hen , as in Bali, b ro th ers co m p ete  am o ng  

th em selv es fo r th eir p atrim o ny  an d  y et are exp ected  to  ad d ress the rest o f the w o rld  at least 

to  so m e d eg ree  in  co ncert.

10 H ild red  G eertz , T h e  Ja v an e s e  F am ily  (N ew  Yo rk: Free Press o f  G lenco e, 1961), p p . 121-22.

11 H ild red  G e ertz  and  C liffo rd  G eertz , K in s h ip  in  B a li (C hicag o : U n iv ersity  o f C h icag o  Press, 1975), p p . 53-54 , 

140-43.

12 Jam es Bo o n , T h e  A n t h r o p o lo g ic a l  R o m an c e  o f  B ali (C am b rid g e: C am b rid g e U n iv ersity  Press, 1977), p . 71.

13 G eertz  and  G eertz , K in s h ip  in  B ali,  p . 54.
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It m ay  seem  u nn ec essarily  d eterm in istic  to  tie  the em p hasis in  "Sap u  Leg er" o n  fraternal 

strife  to  Balin ese  k insh ip  and  resid ence p atterns. Y et to  fo rg o  so c io lo g ical d ata in  seekin g  

exp lanatio ns fo r w h at hap p ens in sto ries strikes m e as a k ind  o f  in tellec tu al seq u estratio n , 

av o id ing  the co n tam inatio n  o f  fu nctio nalist exp lanatio ns b u t at the co st o f ig n o rin g  so m e 

im p o rtant ev id ence.

2. Autonomy vs. Exchange

A  seco nd  area in  w h ich  the sto ries and  the attend ant ritu als d if fe r is th e m eans b y  w hich  

K ala is  o v erp o w ered . In  b o th  the Jav anese  and  Balinese  sto ries the d a lan g  is the fig u re c ap a 

b le  o f p ro tec ting  K ala 's v ic tim s and  o f  send ing  Kala p acking . In  b o th , the d a lan g  d o es th is 

first b y  m akin g  a d isp lay  o f  h is p o w er and  then  b y  neg o tiating  an  ag reem ent w ith  K ala. 

H o w ev er, the essential g estu re  in the Jav anese v ersio n co nsists o f  read ing  the w riting  o n 

K ala 's  b o d y , w hereas in  Bali it co n sists o f m aking  the ap p ro p riate  o ffering s and  o b lig ing  

Kala to  accep t them .

Th e  d if feren ce b etw een  w riting  and  o ffering s is c ru c ial, as it im p lies exchang e  and  so  

in terd ep en d en ce, o n  the o ne hand , and  their d en ial, in au to no m y  and  the p o ssib ility  o f  

u n ilateral ac tio n , o n th e o ther. These  issu es are  fu nd am ental in all these  sto ries and  rites, as 

e lem ents o f ex ch ang e relatio ns, th eir p erm u tatio ns, and  their p erv ersio n , are  im p lic it in  

"M u rw ak ala ,"  "L ad y  U m a and  th e C o w herd ,"  and  "Sap u  Leg er."

Ex ch ang e relatio ns co nstitu te  o ne fo rm  o f in terd ep end ence: they  im p ly  that each  p arty  

to  an  exchang e  is e ither in need  o f o r at least d esiro u s o f  w hat the o th er c an  p ro v id e. The 

o b v erse  o f exch ang e is a u n ilateral exerc ise  o f p o w er. Bu t exchang e and  u n ilateral ac tio n  

receiv e  d ifferin g  w eig ht in these  sto ries. W riting  vs. o ffering s, as w ill b e d iscu ssed  b elo w , 

exem p lifies that c o ntrast in em p hasis, b ecau se w riting , p articu larly  as it is rep resented  in  the 

Jav anese ritu al, is an  exp ressio n  o f au to no m y , w hereas o ffering s, as em p hasiz ed  in  the 

Balinese  o ne, d en o te  exchang e. Th is d if ference in em p hasis fits a m o re g en eral d ifference in 

Balinese  and  Jav an ese attitu d es to w ard  so c ial relatio ns: in terd ep end ence, as instanc ed  in  

relatio ns o f  co llab o ratio n  and  exchang e, is p resu m ed  b y  Balinese  to  co nstitu te  th e p rim ary  

m eans o f m ak in g  o n e 's w ay  in  the w o rld , w h ile  Jav anese, in  co ntrast, are  inc lined  to  lo o k  

u p o n  it as a necessary  y et still co m p ro m isin g  e lem ent in m o st p eo p le 's liv es.

A s c e t ic ism  an d  w r i t in g  in  t h e  Ja v an e s e  r u w at an .  In  an earlier analy sis o f "M u rw ak ala" an d  a 

nu m b er o f o th er Jav anese sto ries,141 su g g ested  that Jav anese  tend  to  co n trast ex ch ang e and  

au to n o m y , fav o ring  the latter as ind icativ e  o f  su p erio r p o w er and  statu s and  asso c iating  it 

m o re read ily  w ith  m ales than fem ales. The o p tim al m eans to  p o w er, in th e id eo lo g y  o f  

Jav an ese lo w land ers, is to  eng ag e in  ascetic  exerc ises, su ch as fasting , g iv ing  u p  sex , g o ing  

w itho u t sleep , etc. These  p ractices su g g est a p erso n 's ab ility  to  w ithd raw  fro m  all in terac 

tio n , in  a d en ial o f  all re latio ns w ith the w o rld .

Sexu al re latio ns are  a p articu larly  p o w erfu l instance o f in terd ep end ence. Jav an ese d o  

no t p ro m o te celib acy  as a g o o d  in itself. O n ly  in c ircu m stances in  w h ich they  stand  m o st in 

need  o f  m arshalin g  th eir streng th  are  m ales en jo ined  to  refrain  fro m  sexu al in terc o u rse—  

su ch  as w hen  a d a lan g  is p rep aring  to  carry  o u t a r u w at an .15 H o w ev er, Jav an ese m en  d o

14 W ard  K eeler, "Jav an ese G eneratio ns: G end er Ro les and  Interg eneratio nal T ie s in Jav a ."  Pap e r p rep ared  fo r the 

SSRC  C o nference o n  Th e C o nstru ctio n  o f  G end er in Island  So u theast A sia, o rg an iz ed  b y  Shelly  Erring to n  and  

Jan e  A tkinso n , Princeto n , N .J., 1983.

^  Pro h ib itio ns o n  sexu al in terco u rse  ap p ly  to  w o m en m u ch  m o re than m en. A  nu rsing  w o m an  sho u ld  no t 

en g ag e in  sexu al ac tiv ity  fo r fear o f  sp o iling  her m ilk, and  Jav anese g en erally  b e liev e  a c h ild  sho u ld  nu rse fo r
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exp ress su sp ic io n  o f the em o tio nal inv estm ents that sexu al attachm ents, o r any  feeling s fo r 

fam ily  o r k in d red , m ig ht entail. That is, to  hav e sex  is no t necessarily  co m p ro m ising  to  a 

m an , u n le ss he is attem p ting  to  p u rsu e a sp ec ific  ascetic  co u rse. Bu t to  b eco m e in fatu ated  is 

co m p ro m isin g , and  so  ev en is b eco m ing  im m o d erately  d ev o ted  to  o n e 's fam ily . A  d a lan g  

w ho  liv ed  e ig hteen  y ears ap art fro m  his w ife  and  fam ily  b o asted  o f  that fac t in  co nv ersatio n  

w ith m e. H e  had  g o ne o ff " to  the fo rest" in p u rsu it o f h is o w n  and  h is fam ily 's w e lfare , 

rath er than  sim p ly  fu lfilling  the em o tio nal w ants o f h is w ife  and  ch ild ren . A u to no m o u s 

actio n  o n h is p art, he  ap p eared  to  feel, fu lfilled  the o b lig atio ns he  had  to w ard  h is fam ily  

b etter than  ev ery d ay  in teractio n  at ho m e w o u ld  hav e d o ne. Th is is an  ex trem e case , no t o ne 

ty p ical o f Jav an ese fam ily  life. Y et it ind icates an id eo lo g ical tend ency  in  Jav a, p articu larly  

w id esp read  am o n g  m ales, that p laces the ascetic  p ath  o f au to no m y  ab o v e the in terd ep en 

d ent o ne o f  ev ery d ay  so c ial interco u rse.

The u ltim ate ascetic  rig o r p eo p le  sp eak o f in  Jav a is to  sp end  fo rty  d ay s fasting  in  a cav e 

o r o ther p o tent, that is, m y sterio u s, im p ressiv e, o r scary , sp ace. This to tal iso latio n— the 

p erfec t im ag e o f au to no m y — is tho u g ht g reatly  to  increase an  ind iv id u al's ab ility  to  co ntro l 

o ther p eo p le  and  ev ents o n retu rn ing  to  the w o rld . In p articu lar, o ne b eco m es cap ab le  o f 

u sing  p o ten t sp eech , lang u ag e that is no t sim p ly  m ean ing fu l b u t rather effec tiv e  (m an d i , a 

w o rd  also  ap p lied  to  p o iso n  and  m ed ic ine), ach iev ing  the end s o r co nd itio ns it nam es. A t 

the sam e tim e, o ne b eco m es im p erv io u s to  o thers, u naffec ted  by  their sp eec h  o r any  m y stical 

attacks they  m ig h t attem p t ag ainst o ne.

Beco m ing  tru ly  p o w erfu l is an  id eal m o st p eo p le  can  o nly  ad m ire  in  o thers, su c h  as the 

Su ltan  o f Y o g y akarta o r Presid ent Su harto . Th ey  rarely  exp ect to  attain  m u ch  p o ten cy  them 

se lv es. N ev ertheless, m any  p eo p le  in the Princ ip alities u nd ertake  m o d est rig o rs, su ch  as 

eating  no  salt o n M o nd ay  and  Th u rsd ay , as m ino r step s to w ard  b etter fo rtu n e.16 In su b scrib 

ing  to  these  no tio n s ab o u t ascetic  exerc ise , p eo p le  b u y  into  a co ncep tio n  o f  so c ial re latio ns 

that id ealiz es au to n o m y  and  d isv alu es in terd ep end ence, ho w ev er m u ch  th eir p rac tice  c o n 

trad ic ts that id eo lo g ical co m m itm ent.

A  d a lan g  w ho  g iv es a r u w at an  is en jo ined  to  carry  o u t so m e ascetic  ex erc ises b efo re  p er

fo rm ing  the ritu al. H e d en ies co m m erce w ith  the w o rld  in an o ther w ay , as w ell. Ev en 

tho u g h  a d a lan g  is o f c o u rse  p aid  fo r g iv ing  a r u w at an ,  and  q u ite  hand so m ely , he is inv aria 

b ly  at p ain s to  d en y  h is in terest in p ay m ent. This self-p resentatio n  sp eaks fo r a lac k  o f  in 

v estm ents in  w o rld ly  w ealth , a trait assu m ed , at least id eally , to  characteriz e  p o w erfu l p eo 

p le in  Jav a. Th is sam e m essag e  is exp ressed  in  the r u w at an ,  in  the series o f enco u nters at its 

co nc lu sio n , w hen  a nu m b er o f characters co m e fo rw ard  and  ask  the d a lan g  fo r so m e o f the 

o ffering s assem b led  near an d  o n the screen. The d a lan g  say s these  su p p liants are  w elco m e to  

take w h atev er they  hav e req u ested  if  the  o ffering s they  seek are  ind eed  to  b e fo u nd  there .17

tw o  y ears o r so . D u ring  th is tim e o f a w o m an 's ab stinence, ho w ev er, m any  m en  feel it is w ith in  the ir rig h ts to  

sleep  w ith  p ro stitu tes if  they  feel so  inc lined .

1 6 1 hav e u sed  g end er-neu tral lang u ag e  in the p reced ing  p arag rap h  b ecau se Jav anese sp eak o f  ascetic ism  as 

so m eth ing  b o th  m en  and  w o m en  m ay  p ractice. N ev ertheless, m en  are u su ally  tho u g ht b o th  m o re inclined  to  

u nd ertake ascetic  exerc ises than  w o m en  and  m o re ad ep t at d o ing  so . W hen  w o m en  d o  en g ag e in  su ch  p ractices, 

as Su z an ne  Brenn er has p o in ted  o u t to  m e, then  the  aim s they  striv e  fo r tend  to w ard  increasing  the g o o d  fo rtu ne 

and  statu s o f  th e ir fam ilies, rath er than  ach iev ing  m o re ind iv id u al g o als. I hav e sp o ken  o f  p eo p le  in the  Princ ip al

ities b ecau se  I enco u ntered  co m m en ts o n  ascetic ism  m uch m o re freq u ently  there  than  in the area o f  Salatig a, 

w here I hav e d o ne fie ld w o rk  m o re recently .

17A n eld erly  d a lan g ,  a re lativ e  o f  the fam ily  I stay ed  w ith d u ring  m y  fie ld w o rk, had  m arried  a seco nd  tim e to  a 

y o u ng er w o m an  m u ch d esp ised  fo r her rap ac ity . A fter so m e o f  the d a lan g 's  nep hew s p lay ed  in  the o rchestra fo r a 

r u w at an  h e  g av e, they  rep o rted  to  the ir p arents in h ilarity  and  co ntem p t that the o ld  m an 's w ife  started  p acking
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In  su m , a d a lan g  w ho  p erfo rm s a ru x v atan  m u st b e  seen  to  fu lfill the id eal o f a p o ten t, 

au to no m o u s ind iv id u al. By  th is m eans, he  resem b les G u ru , and  an  im p o rtant m o tif in  b o th  

"M u rw ak ala" and  "Sap u  Leg er" is th e d a lan g ' s ro le as the g o d 's  d o u b le. In  "M u rw ak ala ,"  

G u ru  d em o nstrates, ho w ev er inad v ertently , his o w n  ab ility  to  ac t ind ep en d en tly , w hen h is 

sem en  p ro v es g enerativ e  o n its o w n. The d a lan g ' s p u rp o se is to  u nd o  w h at G u ru  has acco m 

p lished . Bu t he d o es th is thro u g h  the w riting  that G u ru  has inscrib ed  o n K ala 's b o d y , ac ti 

v ating  it an d  thereb y  rep licating  G u ru 's o w n au tho rity .

Th e  p lace  o f  w riting  in co ntro lling  Kala m u st h ing e o n the fac t that w riting  is a u n ilateral 

b u t e f fec tiv e  u se  o f lang u ag e , o ne that is analo g o u s to  G u ru 's u n ilateral b u t p ro d u ctiv e  e jac 

u latio n  o f sem en . The d a lan g  m ig ht b e  said — tho u g h the asso c iatio n  is m ine, no t th at o f  

any o n e I sp o ke to  in Jav a— to  take o n the characteristics o f w riting  itself.

W ritin g  d if fers fro m  m o st sp eech  inasm u ch  as sp eech  im p lies an o ng o ing  exchang e, the  

g iv e  and  take o f d isco u rse  in  ev ery d ay  fo rm s, w hereas w riting  o ccu rs o u tsid e  su c h  sp ec ific  

co ntexts o f  exchang e. A m o ng  fo rm s o f  sp eech , o nly  p o tent sp eech , the sp eech  o f  the tru ly  

p o w erfu l, escap es the im p licatio n  o f exchang e  relatio ns in  th is w ay , sinc e  p o ten t sp eech  

im p o ses itse lf  o n  th e w o rld . W riting  is analo g o u s to  su ch  sp eech  in  that it is co nceiv ed  o f  as 

p erm anent, inv io late , an d  u nchalleng eab le . Tru e, w riting  d ep end s fo r its realiz atio n  o n a 

read er. W riting  m ay , fu rth erm o re , b e  ig no red . Bu t its statu s in a so c iety  like  Jav a, w h ere  

u ntil recently  o n ly  th e p riv ileg ed  few  w ere literate , has g iv en  it a sp ec ial au th o rity  that 

m akes it h ard er to  ig no re  o r b elittle  than is the case  in  a m o re w riting -satu rated  so c iety . 

W hat g iv es it a sp ec ial statu s fo r m any  Jav anese is that it ex ists o n its o w n , d etached  fro m  

any  so u rce , an d  is th erefo re  a kind  o f au to no m o u s lang u ag e.

Jav an ese d a lan g  certain ly  c o n sid er the s e r at  p e n g r u w at an ,  the w ritten  tex t they  read  in  

p erfo rm ance, ex trem ely  p o w erfu l. M aking  a co p y  o f  o ne is su rro u nd ed  w ith  ascetic  re 

q u irem ents and  ritu al p recau tio n s, and  d a lan g  are fo rb id d en to  read  the text excep t o n the 

o c casio n  o f  a r u w at an .  A t a p erfo rm ance, w hen the read ing  is ab o u t to  start, w arn ing s that 

sleep ing  ch ild ren  sho u ld  b e  aw akened  and  p reg nant w o m en  sho u ld  leav e th e sc en e em p ha

siz e  that p o w er is ab o u t to  b e  u n leashed . Bu t o nly  a p o w erfu l ind iv id u al is cap ab le  o f 

realiz ing  the  p o w er that inheres in  the w ritten  text.

To  d eto nate  p o w er su g g ests a rad ical d istinctio n  b etw een  the p o w er ho ld er an d  the 

o b jec t o v er w h o m  p o w er is w ield ed . In "M u rw akala,"  read ing  the w riting  is in tend ed  to  

affirm  su ch  a d istinc tio n  b etw een , o n  the o ne hand , G u ru  an d  the  d a lan g  as h is rep resenta 

tiv e , and , o n  th e o ther, K ala. The w riting  G u ru  inscrib es o n K ala 's b o d y  m akes K ala p erm a

nently  v u lnerab le  to  the au th o rity  o f  any  p erso n  w ho  can  read  that w riting . Su c h  a p erso n  

m u st b e  "rec o g n iz ed  as fath er" ( d iaku  b ap a)  b y  Kala. So  w henev er the w riting  o n  K ala 's  b o d y  

can  b e reac tiv ated  b y  b ec o m ing  the p o tent sp eech  o f a p o w erfu l p erso n , then  the relatio n 

sh ip  b etw een  K ala and  G u ru  is reestab lished . Bu t that relatio nsh ip  is no t m arked  b y  any  

sense  o f th e ir m u tu al in terd ep en d ence, w hether affec tiv e  o r p o litical o r w h atev er, b u t rather 

b y  G u ru 's p o w er, h is so n 's su b m issio n , and  th eir d isju nctio n . Su ch  a relatio n sh ip  is ap tly  

rep resented  in  w riting , b ecau se w riting  is p red icated  u p o n  the d isju nctio n  b etw een  w riter 

and  read er an d / o r w h atev er is su b jec t to  the w riting 's p o w er.

u p  the o ffering s b e fo re  the p erfo rm an ce had  ev en  end ed , and  that she and  h er hu sb and  co u ld  b e  seen  sp eed ing  

aw ay  in  a b u g g y  w ith in  m inu tes after the  final g o ng . "Sh e  w as afraid  so m eo ne w o u ld  ask  fo r so m e o f  the  o ffe r

in g s,"  th e ir m o ther said  d isd ain fu lly , no ting  that in life  p eo p le ask  the p u p p eteer fo r a sh are  o f  th em  as b o o ns, 

ju st as ch aracte rs d o  in  the  sto ry .
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Patern al au th o rity  is id ealiz ed  as b o th  b eneficent and  inc o ntro v ertib le  in  Jav a, and  the 

d a lan g  is rep resen ted  as exerc ising  su ch  au tho rity  o v er b o th  Kala an d  the p erso n (s) in  need  

o f  the ritu al, the  a n a k  r u w at an .  (Fo r the rest o f  their liv es, an ak  ru x v atan  are  su p p o sed  to  in 

fo rm  the  d a lan g  o f  any  life -p assag e ritu al they  u nd erg o . The sam e is tru e o f any  ch ild  b o m  in  

the neig h b o rho o d  w here a d a lan g  is p erfo rm ing  [ an ak  s am p ir ] . )  A  d a lan g  c an  take o n  th is ro le  

as, in e ffec t, a stand -in  fo r Bathara G u m  h im self, as w ell as fath er o f  the a n a k  r u w at an  and  

an ak  s am p ir ,  o n ly  if  he  has g athered  eno u g h  p o w er o f h is o w n  to  enab le  h im  to  co ntro l th e 

p o w er that inheres w ith in  the w riting . O n ce ag ain , he can  attain  this p o w er, in  the v iew  o f  

m o st d a lan g ,  b y  m eans o f ascetic  exercises. So  the p o w er o f  the d a lan g ,  as g ained  thro u g h  the 

rad ically  au to no m o u s ac tio n  o f ascetic  exerc ise , enab les h im  to  u n leash  the p o w er that 

inheres in  w hat m ig ht b e  called  th e u n ilateral lang u ag e o f w riting . The d a l a n g s  read ing  is 

no t a co m m u nicativ e  act b u t rath er an  assertiv e, e ffec tiv e  o ne, no t an  ex ch ang e o f lan g u ag e 

as in  ev ery d ay  sp eech , b u t an  au to no m o u s actio n.

In terd ep en d enc e o f any  so rt— sexu al, affec tiv e, p o litical, an d / o r co m m erc ial— carries 

w ith  it the im p licatio n  that each p arty  to  the relatio nsh ip  en jo y s so m e lev erag e  o v er the 

o ther. There  m ay  b e  a g reat d isp arity  in  statu s and  au tho rity , b u t neither p arty  is ab so lu tely  

p o w erfu l, since  each  stand s in  so m e need  o f o r d esire  fo r w hat the o ther can  p ro v id e. 

Exch ang e relatio ns m ak e th is in terd ep end ence clear: m o netary , ling u istic , and  lab o r "e x 

c h an g es" im p ly  v o lu n tary  p artic ip atio n  o n the p art o f tw o  o r m o re p arties. O u r term s 

"sex u al c o m m erc e"  and  "in te rco u rse " su g g est that sexu al re latio ns m ay  b e  tho u g ht o f as a 

k ind  o f ex chang e, as w ell. O f  co u rse , so m e exchang es are  fo rced , and  ind eed  Kala ag rees to  

en ter in to  exchang e  relatio ns w ith  the d a lan g  o n ly  u nd er so m e d u ress. Bu t in terd ep en d ence 

and  exchang e still im p ly  so m e ro o m  fo r neg o tiatio n , w hereas u n ilateral ac tio n  im p lies its 

irrelev ance. In  "M u rw akala" and  the r u w at an ,  exchang es certain ly  take p lace . Bu t it is the 

p o ssib ility  o f escap ing  them , and  all fo rm s o f in terd ep end ence, that seem s to  m o tiv ate  m u ch  

o f w hat hap p ens, in  b o th  the sto ry  and  the ritual. G u ru 's sem en  and  h is w riting , and  the 

d a lan g 's  ascetic  exerc ises and  his read ing , all p ro v id e im ag es o f au to no m y  and  ind e 

p end ence.

O ffe r in g s  an d  in t e r d e p e n d e n c e  in  t h e  B a lin e s e  p e n g lu ka t an .  In co ntrast to  m y  exp erience  in  

Jav a, w here p eo p le  in v illag es in  the Princ ip alities sp o ke at g reat leng th  o f the b en efits o f  

ascetic  exerc ises, I w as stru ck  in Bali b y  ho w  little  attentio n  p eo p le  p aid  to  su ch no tio ns. The  

p ro ced u re b y  w hich  ind iv id u als acq u ire  g reater re lig io u s au tho rity , m aw in t e n ,  d o es inv o lv e  

so m e fo rm s o f ascetic  rig o rs. Bu t there w as no  sense am o ng  v illag ers I knew  near Tab anan  

that u n d ertaking  ascetic  p ractices o n an  ev ery d ay  b asis w o u ld  b ring  them  b ene fits e ither 

m aterial o r sp iritu al. Instead , em p hasis fe ll entirely  o n fu lfilling  ritu al o b lig atio ns, and , 

ab o v e all, o n  m ak ing  ap p ro p riate  and  ab u nd ant o ffering s to  g o d s, ancestral sp irits, and  

territo rial sp irits, that is, o n  m aintain ing  p ro p er exchang e relatio ns w ith  them .

O v erall, in terd ep en d ence in so c ial life, p articu larly  in the fo rm  o f exchang e, receiv es 

m u ch g reater em p hasis in  Balinese  so c iety  than in Jav anese. In terd ep end en ce in  Bali d o es 

no t ap p ear to  b e  an  u n fo rtu nate , if  necessary , m eans by  w hich  hu m ans m ake  d o  in  this 

w o rld , as it ap p ears to  m any  Jav anese. In su stain ing  ju d ic io u s relatio ns w ith  the u nseen  

b eing s that cro w d  the Balinese  p hy sical and  so c ial land scap e, entering  into  exchang e  is sim 

p ly  co m m o n  sense. The p e n g lu ka t an  is co nceiv ed  o f as the o ccasio n  in  w h ich  a g reat array  o f 

o ffering s are  m ad e to  K ala. By  th is m eans, he is d raw n  into  a re latio nsh ip  o f exchang e that 

resem b les m o st Balinese  relatio ns w ith su p ernatu ral b eing s: o ffering s ([ ban t en ) are  o ffered  in 

retu rn  fo r g o d s' o r sp irits' b en ev o lent in flu ence, o r at least, and  p ro b ab ly  m o re o ften , their 

b en ig n  neg lec t.



R e le a s e  fr o m  K o la ' s  G r ip  13

In su stain ing  relatio n s w ith o th er hu m ans, o f co u rse, the issu e o f exch ang e is so m ew hat 

m o re co m p licated . The fam o u s institu tio n  o f the Balinese s e kaa  is an  enab lin g  d ev ic e  fo r 

lab o r exchang es w itho u t p aralle l in  Jav a. A t the sam e tim e, caste  d istinctio n s in Bali g iv e  rise  

to  so m e m easu re o f in terd ep end ence am o n g  m em b ers o f d ifferent g ro u p s, no t o f co u rse  to  

the d eg ree D u m o n t c laim s fo r Ind ia,18 b u t b o th  id eally  and  really  no netheless. Balinese  

so c ial life  seem s b ased  o n an exp lic it reco g nitio n  o f ho w  m u ch  in terd ep en d en ce m atters.

K insh ip  m ig ht ap p ear to  p ro v id e a co u nter-exam p le . To  the ex tent that en d o g am y  is the 

m o st p restig io u s fo rm  o f m arriag e in  Bali, then  m in im iz ing  exchang e b y  d raw ing  it in  to  the 

narro w est d e g ree  is the  p referred  o p tio n , thereb y  av o id ing  any  su g g estio n  that o n e 's k in  

g ro u p  is d ep en d ent o n, o r su b o rd inate  to , o thers. A t the to p  o f  the statu s h ierarchy , as Bo o n 

d em o n strates,19 w hether in the case  o f  g o d s— in incest— o r o f hu m ans— in p atrip aralle l 

co u sin  m arriag e— this o p tio n  is p u rsu ed  m o st ferv ently . Y et Bo o n  has also  sho w n  that no  

sin g le  fo rm  o f  m arriag e  exchang e  really  p red o m inates in  Bali: ev ery  m arriag e  m u st b e  c o n 

sid ered  in the larg er co ntext o f o th er m arriag es, and  o f any  o ne p atrilin e 's c ircu m stanc es 

and  g o als. So  at the to p  o f the statu s h ierarchy  (o r h ierarch ies), Balinese  and  Jav an ese u n d er

stand ing s o f the link b etw een  h ig h  statu s and  relativ e  au to no m y  resem b le  each  o th er m o st 

c lo sely . Th at is, the  w ay  to  m aintain  o r m axim iz e h ig h  statu s in e ither so c iety  c o n sists in 

m in im iz ing  in terc o u rse  w ith o u tsid ers. Y et it is no tew o rthy  that, ev en w hen  Balin ese  eng ag e 

in end o g am y , they  still e ffect an  exchang e: a m arriag e still takes p lace. In  Jav a, the id ealiz ed  

im ag e o f the iso lated  ascetic  d en ies the sig n ificance ev en o f sexu ality  and  g eneratio n , 

p u tting  the issu e o f strateg ic  alliance asid e.

Balinese  thus ap p ro ach  relatio ns w ith  g o d s, ancestral sp irits, d em o ns, and  each  o ther 

w ith so m e assu ranc e that exchang e relatio ns, and  the interd ep end ence they  im p ly , o ffer a 

reaso nab ly  secu re  and  p ro d u ctiv e  w ay  to  m ed iate am o ng  all tho se  b eing s. Lest I ap p ear to  

stereo ty p e Balinese  as hap p y  and  co o p erativ e  g o o d  c itiz ens, I hasten  to  ad d  th at d isp u tes 

and  b itterness p lace  strain  o n these  relatio ns in  Balinese co m m u nities ju st as they  d o  

e lsew here. H u m an  relatio nsh ip s are  p articu larly  liab le  to  end  in d isap p o in tm ent, b u t the 

g o d s and  sp irits are  no t alto g e ther d ep end ab le  p arties to  exchang e either. N ev ertheless, 

faith  in  the p o ssib ility  o f fru itfu l exchang e still stand s, and  I th ink that faith  in fo rm s the 

co u rse  o f  "Sap u  Le g er"  and  the p e n g lu ka t an .

Ex p erien ce o f  Jav anese so c ial and  relig io u s life  o ffers few er o ccasio ns o n  w hich  to  d e 

v e lo p  that assu rance. Life  p assag e ritu als in  Jav a d o  b ring  ab o u t larg e -scale  lab o r exchang es, 

and  neig h b o rho o d  ritu al g athering s (s lam e t an ) m o d el a certain  d eg ree o f lo c al so lid arity  and  

in terd ep end ence. Y et the k ind  o f g eneraliz ed  exchang e o f g o o d s and  serv ices Balinese  

acco m p lish  in  s e kaa  seem s c lo se  to  u n im ag inab le  in  Jav a o u tsid e  the c ircu m stan ces o f life 

c risis ritu als.20

R e lig io u s  em p h as e s  o n  au t o n o m y  an d  e x c h an g e .  The d iffering  relig io u s trad itio ns in Jav a and  

Bali m ay  o r m ay  no t o ffer any  exp lanatio n  as to  w hy  the tw o  so c ieties hav e c o m e to  d iffer so  

p ro fo u nd ly  w ith  resp ect to  the extent and  v iab ility  o f exchang e relatio ns and  the v alid atio n  

o f interd ep end ence. A s C liffo rd  G eertz  has cau tio ned , there is no  reaso n  to  assu m e that Bali

18 Lo u is D u m o nt, H om o  H i e r ar c h ic u s ,  tr. M . Sainsb u ry , L. D u m o nt, and  B. G u lati (C hicag o : U n iv ersity  o f  C h icag o  

Press, 1980).

19 Bo o n , A n t h r o p o lo g ic a l  R o m an c e .

20 Se e o n th is p o in t W ard  Keeler, "M u sic al Enco u nter in Jav a and  Bali" In d o n e s ia  19 (A p ril 1975): 75-119.
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co n stitu tes a m o d el o f  w h at Jav a w o u ld  lo o k  like  had  Islam  nev er arriv ed  o n  its sho res.21 Y et 

the co ntrasts b etw een  M u slim  Jav anese relig io u s p ractices an d  H ind u  Balinese  o nes o f fe r 

te lling  exem p lificatio n s o f the d ifference.

Islam  in  Jav a, p articu larly  refo rm ist v ariants o f  the trad itio n , sets itse lf  u p  in  exp lic it 

o p p o sitio n  to  th e k ind s o f  exchang es am o ng  hu m ans an d  sp irits— anc estral, territo rial, 

etc .— that fo rm  th e c o re  o f  Balin ese  relig io u s p ractice. Islam  enjo ins su b m issio n , after all, no t 

exchang e. To  su g g est th at G o d  is su scep tib le  to  su asio n , in the fo rm  o f  o fferin g s, w o u ld  b e  

o u t o f  keep in g  w ith  im p ressio ns o f h is ab so lu te  p o w er. To  su g g est, fu rth erm o re , that p eo p le  

sho u ld  co nc ern  them selv es w ith  b eing s o th er than G o d , w h eth er the sp irits o f the ancesto rs 

o f a v illag e o r the  g o d d ess o f rice  o r w ho ev er, is to  u nd ercu t Islam 's insisten ce o n the so le  

and  ab so lu te  au th o rity  o f G o d . O ne d o es no t neg o tiate  any  d eals w ith  G o d , and  o n e sho u ld  

stu d io u sly  av o id  d ealin g s w ith  ev ery th ing  else.

R efo rm ist Islam  in  Jav a is skep tic al n o t o n ly  o f  o ffering s b u t also  o f  ascetic  exerc ises, 

lo o king  u p o n  su ch  p rac tices as rem nants o f Jav anese hetero d o x  p ro c ed u res w itho u t sanc tio n  

in  w ritten  M u slim  so u rces. Y et m y  im p ressio n  is that fasting  fo r fo rty  d ay s at R am ad an , fo r 

exam p le , instead  o f  the req u isite  M u slim  thirty , w h ich  is a w id esp read  Jav anese  v ariatio n  o n 

M u slim  o b lig atio ns and  o ne that b ring s these  o b lig atio ns into  harm o ny  w ith  trad itio nal 

Jav an ese (k e ja z v b i) p atterns, aro u ses less censu re than g o ing  to  the cem etery  to  p ray  to , o r (in 

a slig h tly  reco nstru cted  id io m ) fo r, the sp irits o f o n e 's anc esto rs in  the M u slim  m o nth  o f  

Ru w ah. A scetic  exerc ises sm ac k o f m y stical b elie fs b u t no t id o latry , a m o re heino u s fau lt, I 

b eliev e , in  the ey es o f stric t Jav an ese M u slim s.

A sid e fro m  attitu d es to w ard  the v alu e o f exchang e relatio ns w ith  su p ernatu ral b eing s, 

Jav anese Islam  and  Balinese  H ind u ism  d if fer w ith  reg ard  to  the o rg an iz atio nal ram ificatio ns 

o f th eir p ractices. Step hen  Lansing  has d escrib ed  the w ay  tem p le  netw o rks p ro v id e Balinese  

co m m u nities w ith  a k ind  o f o rg an iz atio nal m u scu latu re that is b o th  f lex ib le  and  effec tiv e.22 

Jav an ese Islam  d o es so m e o f  th e sam e, w hen it red istrib u tes w ealth  thro u g h  the annu al 

tithe, w hen  it o ccasio ns o th er co m m u n ity  ev ents, o r w hen  m em b ers o f  a co m m u nity  jo in  

to g ether to  b u ild  a p ray er hall (as p eo p le  d id  in the ham let o u tsid e  Salatig a w here I liv ed  in  

1986/ 87). Bu t n o n e o f these  activ ities are  o n the scale  o f the effo rts o f Balin ese  tem p le  o rg an 

iz atio ns. O v erall, Jav an ese relig io u s p ractice  tend s to  b e  m u ch  less co n g reg atio n al than  

Balinese , ho w ev er strang e ly  that ad jec tiv e  m ay  ring  in the co ntext o f  Bali, and  Jav anese Is 

lam  d o es little  to  co u n ter the im p ressio n  that re lig io u s d u ty  lies w ith  the ind iv id u al— w ho  is 

resp o nsib le  fo r th e b asic  re lig io u s p ractices o f  Islam — rather than in  netw o rks o f  exchang e.

S e x u a li t y  an d  m ar r iag e .  If  w riting  co ntrasts w ith  o ffering s as au to n o m y  c o n trasts w ith  ex 

chang e , as I h av e tried  to  sho w  ab o v e, then  the cru c ial ritu al g estu re  in  Jav a, the  read ing  o f 

the s e r a t  p e n g r u w at an ,  im p lies the im p o sitio n  o f  au th o rity  rath er than a neg o tiatio n  am o ng  

p arties to  an  exchang e, su c h  as the p e n g lu ka t an  estab lishes. Th at co ntrast m akes sen se o f  th e 

d ifference in  the ritu al p ro ced u res that w in the m o st p ro m in ence in  the tw o  trad itio ns, and  

it fits in  w ith  tend enc ies in Jav anese and  Balinese relig io u s and  so c ial re latio ns m o re g ener

ally . A n o ther p art o f  the sto ries, the b eg inn ing , p o ints to  so m e o f  the sam e co ntrasts, b u t th is 

tim e in  th e id io m  o f m arriag e and  sexu ality .

D irect links b etw een  the sto ry  o f "Lad y  U m a and  th e C o w herd ,"  o n the o ne han d , and  

the o rig ins o f  K ala, o n  the o ther, are relativ ely  rare  in Bali, altho u g h  the seco n d  v ersio n  o f

21 C liffo rd  G eertz , N e g a r a :  t h e  T h e a t r e  S t a t e  in  N in e t e e n t h - C e n t u r y  B a li  (Princeto n : Princeto n  U niv ersity  Press,

1980), p . 7

22 Step hen  Lansing , T h e  T h r e e  W o r ld s  o f  B a li  (N ew  Yo rk: Praeg er, 1983).
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the sto ry  ab o u t Lad y  U m a's ind iscretio n  that I hav e su m m ariz ed  ab o v e d o es m ake the c o n 

nectio n . N o n ethe less, sev eral Balinese  v ariants tie the Lad y  U m a sto ry  to  K ala 's p u rsu it o f  

K u m ara, c learly  co g n ate  w ith  the rest o f "M u rw akala,"  and  I th ink it reaso n ab le  to  co n sid er 

the b eg inn ing  o f  each sto ry  in  lig ht o f the o ther, since  b o th  treat o f  the sexu al re latio nsh ip  

b etw een  G u ru  and  U m a.

Bo o n  sees rep resented  in the Balinese  sto ry  the three ty p es o f  Balinese  m arriag e, as 

exem p lified  in  Lad y  U m a's "th ree  v ag in as,"  that is, her v ag ina in its natu ral p lac e , h er 

v ag ina as m o v ed  to  h er th ig h , and  the sp lit in her to e.231 find  that read in g  co m p ellin g , b u t I 

w o u ld  also  no te  the  fo u rth  o p tio n  that the Jav anese v ersio n  p ro v id es: leav in g  Lad y  U m a's 

v ag ina alo ne. W hereas "L ad y  U m a and  the C o w herd " entertains the p o ssib ilities o f  b ilateral 

g eneratio n  b y  m ale  an d  fem ale in v ary ing  d eg rees o f  statu s sy m m etry , "M u rw ak ala" 

en tertains the p o ssib ility  o f u n ilateral g eneratio n  b y  m ales. The w ho le  enc o u nter w ith  the 

co w herd  in  the Balinese  sto ry  is fram ed  in term s o f p ro p er and  im p ro p er exch ang es, since  

Lad y  U m a's d ifficu lties stem  fro m  h er failu re  to  w in the so u g h t-after m ilk  b y  m eans o f  a 

no rm al exc han g e o f v alu ed  g o o d s. Exchang e  relatio ns b etw een  m ale  and  fem ale  seem  to  

m o tiv ate  th e Balinese  sto ry , w hereas in  Jav a the sto ry  starts fro m  the p rem ise  o f tho se 

relatio n s' ab ro g atio n.

Fro m  the o u tset, then , the sto ries d iv erg e in  the d eg ree to  w h ich issu es o f ex ch ang e and  

in terd ep en d ence are  p u t into  q u estio n . In  "M u rw akala,"  the rad ical p o ssib ility  o f  u n ilateral 

g eneratio n  at the sto ry 's o u tset co rresp o nd s, in its reso lu tio n , to  the rad ical assertio n  o f  

p o w er in  w riting , w h ich  is a u n ilateral u se  o f lang u ag e. So  Jav anese  hav e m o ld ed  the sto ry  

in  su ch  a w ay  as to  exam ine the p o ssib ilities o f p u rsu ing  a cu ltu ral em p hasis o n  au to n o m y  

to  a lo g ical, and  ev en  p hy sio lo g ical, extrem e. The p ro b lem  that m o tiv ates the narrativ e  is 

ho w  to  assu re the efficacio u s exerc ise o f au tho rity  o v er a recalc itrant, altho u g h  u ltim ate ly  

v an q u ished , su b o rd inate . In "Lad y  U m a and  the C o w herd ,"  and  in  "Sap u  Leg er,"  Balinese  

hav e co n sid ered  v ersio ns, and  p erv ersio ns, o f exchang e, b u t they  nev er entertain  the no tio n  

that exch ang e co u ld  b e  thro w n  o v er in fav o r o f its d en ial thro u g h ascetic ism , u n ilateral g en 

eratio n, and  the exerc ise  o f au tho rity  in m ag ic  w riting . Instead , the sto ry  tend s to w ard  

find ing  an  ap p ro p riate  and  ad eq u ate  fo rm  o f exchang e, o ne that w ill p lace  relatio ns b etw een  

Kala and  hu m an  b eing s in a reg u lariz ed  and  reliab le  fo rm .

T h e  f a t e  o f  s t o r ie s .  The co ntrast b etw een  Jav a's reliance u p o n the d e to natio n  o f p o w er 

thro u g h  read ing  m ag ical w riting  and  Bali's  reliance u p o n  exchang ing  o ffering s m ay  help  to  

exp lain  o ne o ther, c ritical co ntrast b etw een  the Jav anese sto ry , o n the o ne han d , an d  the 

Balinese  o nes, o n  the o ther: their d ifferin g  fates in p erfo rm ance p rac tice  in Jav a and  Bali to 

d ay . In th e p ast, "M u rw akala" and  "Sap u  Leg er" w ere alw ay s cho sen  as the sto ries ( lak o n ) in 

the shad o w  p lay  p u t o n in asso c iatio n  w ith the co rresp o nd ing  ritual. Th is rem ain s the case  

in  Jav a: I h av e n ev er heard  o f a shad o w  p lay  g iv en  as a r u w at an  that d id  no t u se  so m e v er

sio n  o f  "M u rw ak ala ."  In Bali, ho w ev er, this is no  lo ng er true: I hav e n ev er enco u ntered  a 

p e n g lu ka t an  in Bali that u sed  any  v ersio n  o f "Sap u  Leg e r."  Balinese  d a lan g  to ld  m e  that they  

su b stitu ted  so m e new  sto ry  ab o u t the Pand aw a and  K uraw a w hen ev er they  p erfo rm ed  a 

p e n g lu ka t an  b ecau se au d ien ces p referred  sto ries in w h ich tho se characters ap p eared . The  

sto ry , these  d a lan g  said , d o e sn 't really  m atter. The im p o rtant th ing  is that o ne p rep are all the 

p ro p er o ffering s and  p ro ceed  w ith the necessary  ritu al g estu res after the shad o w  p lay  end s.

The situ atio n  is co u nterintu itiv e . Jav anese, w ho  no  lo ng er p ray  to  the g o d s that fig u re in  

"M u rw ak ala,"  retain  the sto ry , w h ile  Balinese, w ho  d o  p ray  to  (o r at least in terac t in  so m e

23 Bo o n , T r ib e s ,  p p . 181-88.
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m ann er w ith ) tho se  g o d s, p u t the sto ries ab o u t them  asid e. Bu t the d if ferin g  o nto lo g ical sta 

tus o f  the g o d s in the tw o  so c ie ties m ay  exp lain  the d iffering  m eans o f their p ro p itiatio n . 

Jav an ese see  the read ing  o f the m ag ic  w riting  as the tru ly  ef fec tiv e  act. The w h o le  ju stifica 

tio n  fo r that read ing  d ep end s o n the sto ry  o f  "M u rw akala": it p ro v id es a co ntext fo r an 

actio n  that has no  c lear p arallel e lsew here in Jav anese cu ltu re. Peo p le that are  in need  o f  

hav in g  a r u w at an  p erfo rm ed  are  said  to  b e  at risk  o f b eing  "eaten  b y  K ala."  Jav anese o ften  

co m m ent that they  really  hav e no  id ea w hat it m eans to  talk ab o u t K ala, o r o f b e in g  eaten  b y  

him . Su c h  p eo p le  g o  o n to  say  that it's  a g o o d  id ea to  ho ld  a r u w at an  any w ay , tho u g h , ju st to  

b e  su re . In  Bali, g iv in g  b an t e n  to  Batara Kala is o n ly  o ne o f co u ntless su ch  acts o f o ffering  

and  so  stand s in  no  need  o f ju stificatio n  w ith  reference to  any  p articu lar sto ry . It is o ne ex 

c hang e  am o n g  m any  that Balinese  enter into  w ith sp irits. Th e  sto ry  that p ro v id es the 

exchang e w ith  a "c h arte r"  o r a co n text hard ly  seem s to  m atter. The sto ry  m ay  b e  d isp o sab le  

in  Bali b ec au se the actio n s— o f m ak ing  o ffering s and  carry in g  o u t ritu al p ro ced u res— are so  

o rd inary  as to  need  no  sp ec ial ratio nale .24

II. C o n v erg en ces

I hav e tried  to  illu m inate  d ifferences b etw een the sto ries o f "M u rw ak ala,"  o n the o ne 

hand , and  "Sap u  Leg er"  and  "Lad y  U m a and  the C o w herd ,"  o n the o ther, b y  reference to  

m o re g eneral d ifferences in Jav anese and  Balinese  cu ltu re. Bu t the v ery  fac t that these  sto ries 

are  reco g n iz ab ly  co g n ate  w ith  o ne ano ther p o ints to  an o ther im p o rtant issue: in  w h at re 

sp ects d o  they  rep eat, o r at least echo , each o ther, and  w hy ?  If  the sto ries chang e , and  I w ish  

to  c laim  that they  chan g e fo r ac co u ntab le  reaso ns, then  I m u st also  acco u n t fo r instances in  

w h ich  they  hav e no t chang ed . O r, to  co nsid er an alternativ e  p ersp ectiv e  o n  th eir h isto ry , if  

sto ries in  the tw o  so c ieties hav e co m e to  resem b le  each o ther, I m u st ac co u nt fo r w hy  that 

co n v erg enc e has taken  p lace.

The m o st im p o rtant su ch  co nsistenc ies strike  m e as the fo llo w ing , arrang ed  b y  th e o rd er 

in  w h ich  they  ap p ear in the narrativ es: 1) in b o th  "M u rw akala" and  "Sap u  Leg er,"  K ala 

th reatens to  d ev o u r h is p arents as they  rid e  o n the b u ll A nd h in i at no o n , and  is ch eated  o u t 

o f m ak ing  them  h is p rey  o nly  by  G u ru 's ru se o f asking  h im  a rid d le; 2) in  b o th  

"M u rw ak ala" and  "Sap u  Leg e r,"  Kala p u rsu es his v ic tim  thro u g h  v illag es, b u t he is sty m ied  

at m any  tu rns and  cu rses any o n e w ho  w o u ld  rep eat w hatev er b ehav io r, su ch  as leav ing  o ff  

p art o f  the ro o f o f a ho u se u nd er co nstru ctio n , that has m ad e it p o ssib le  fo r h is p rey  to  

escap e; an d  3) the sto ries all d ep ic t shad o w  p lay s as the m eans to  their final reso lu tio n .

A ll o f  these  co n sisten t e lem ents seem  to  m e su sc ep tib le  o f analy sis as u nu su al d iscu rsiv e  

fo rm s, b o th  as they  o c cu r in  the sto ries and  as they  affec t th eir telling . That is, each  o f the 

three inc id ents h ing es o n a p articu lar, u nu su al u se  o f lang u ag e. I b eliev e  it is the natu re o f  

th o se  d iscu rsiv e  fo rm s that exp lains p articu lar seg m ents' retentio n thro u g h  a nu m b er o f 

v ariants, d esp ite  w h atev er sh ifts in p lo t and  d ram atis p erso nae o ccu r as the sto ries d ev elo p  

in o ne so c iety  o r the o ther.

1. K ala 's  cu rses

Perhap s this p o in t is c learest w ith reg ard  to  K ala's series o f cu rses, so  I w ill take it o u t o f  

o rd er an d  d iscu ss it first. The cu rses Kala m akes in his p u rsu it o f a v ic tim  co nstitu te  a seg 

m ent that is co n sisten t in  the sto ries, ev en  as the id entity  o f the v ic tim  and  the natu re o f the

24 A  co m p le te  analy sis o f  th e r u w at an  and  the p en g lu ka t an  w o u ld  req u ire  exam in ing  the  c ircu m stances in w h ich  

actu al p erfo rm ances o cc u r, an  analy sis I ho p e to  m ake in fu tu re.
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ac cu rsed  b ehav io rs chang e. The rep etitiv e  stru ctu re to  w h ich  the seg m ent lend s itse lf  in  the 

te lling  p ro b ab ly  enco u rag ed  its retentio n  in  m any  v ariants. Paralle lism  at the lev el o f w hat 

ev ents are  narrated  and  p aralle lism  at the lev el o f the w ay  these ev ents are  narrated  b o th  ac t 

to  stren g th en  the se g m en t's co hesiv eness, end o w ing  it w ith  a resilienc e  o ther, le ss c learly  

stru ctu red  inc id en ts lack. C ertain ly  in the p erfo rm ances o f "M u rw ak ala" I saw , th e series, 

co n sisting  o f  a p u rsu it, K ala 's  fru stratio n  and  irritatio n , fo llo w ed  b y  h is p ro no u nc em en t o f  a 

cu rse , w as alw ay s rep eated  in  p aralle l fo rm , g iv ing  the seg m ent an  in teg rity  o f  its  o w n.

Y et an o th er reaso n  that the seq u enc e sho u ld  reap p ear so  o ften  is that c u rse s are  a p o w er

fu l and  sp ec ific  d iscu rsiv e  fo rm , and  this end o w s them  w ith  g reat im p o rt in so c ie ties in  

w h ich  the p o w er o f  lang u ag e  is a central co ncern . I hav e m entio ned  that p eo p le  in  Jav a are  

fasc inated  w ith  the c ap ac ity  o f so m e fo rm s o f lang u ag e to  re lease p o w er in the w o rld , and  

the sam e is tru e in  Bali. A rab ic  in  Jav a and  Sanskrit in Bali are  d eem ed  innately  p o ten t fo rm s 

o f lang u ag e. That they  are  u n in tellig ib le  to  m o st p eo p le o n ly  co n firm s im p ressio n s o f their 

p o w er. V o w s and  m ag ic  fo rm u las m ay  co nsist o f m o re accessib le  lang u ag e, b u t they  are  also  

tho u g ht efficac io u s, an d  p eo p le  p ro no u nce v o w s and  seek o ut m y stically  o p eratio nal fo rm u 

las in b o th  so c ieties. A s fo r cu rses, b elie f in the efficacy  o f lang u ag e g iv es them  g reat p o w er 

in b o th Jav a and  Bali,25 and  this m u st m ake an  inc id ent in w h ich  Kala cu rses m isstep s in 

ev ery d ay  p rac tice  p articu larly  im p ressiv e  a p art o f any  sto ry .

2. Riddles

The inc id ent o f the rid d le  is also  u b iq u ito u s in  "M u rw akala" and  "Sap u  Leg er,"  and  its 

statu s as a se t-p iece  p ro b ab ly  also  d ep en d s o n its d istinctiv e  d iscu rsiv e  fo rm . Th e rid d le  that 

G u ru  p u ts to  Kala is no t id entical in  all v ersio ns o f the m y th  that I hav e co lle c ted , b u t it is 

sim ilar in m o st, as it is in  m o st o f the o nes H o o y kaas co llec ts in K am a an d  K a la .26 The m o st 

co m m o n  v ersio n  is exem p lified  in the "K id u n g  Sap u  L e g e r"  (the seco n d  v ersio n  su m m a

riz ed  ab o v e) , in  w h ich  Bathara G u ru  asks the fo llo w ing  q u estio n  o f Kala:

"T h ere  are  e ig ht feet, there  are  fo u r arm s,

"th e re  are  three ey es, there are  tw o  ho rns,

"o n e  fem ale  sex  o rg an , tw o  m ale ,

"o n e  tail— w hat is th is? "27

The so lu tio n  to  the rid d le  is that the w o rd s d escrib e G u ru  and  U m a astrid e  G u ru 's 

m o u nt, the b u ll A n d h in i, as Kala co n fro nts them . In  m o st v ersio ns, Kala is u n ab le  to  g u ess 

the answ er, b u t ev en if  he  is ab le  to  d o  so , he still lo ses the rig ht to  d ev o u r h is father, b e 

cau se in  the co u rse  o f the enco u nter the m o m ent o f no o n  p asses by . G u ru  c laim s— and  K ala 

accep ts the c laim — that this m eans that Kala no  lo ng er has the rig ht to  eat them .

Bo o n , in  line  w ith  h is analy sis o f "L ad y  U m a and  the C o w herd ,"  in w h ich  he sees a rep 

resentatio n  o f  d iv ine-incestu o u s m arriag e, "o rd in ary " hu m an  m arriag e, and  d em o nic - 

cap tu re  m arriag e , su g g ests that the rid d le  co ncerns the "co n jo in in g  o f all m arriag e asp ects, 

p articu larly  the d em o n ic -sexu al."28 O n ce ag ain , I accep t th is read ing , b u t I w o u ld  fo cu s

25 O n  Bali, see  U nni W ikan , M an ag in g  T u r b u le n t  H e ar t s  (C hicag o : U n iv ersity  o f  C h icag o  Press, 1990), p . 314, n. 1; 

o n  Jav a, see  W ard  K eeler, Ja v an e s e  S h ad o w  P lay s , Jav an e s e  S e lv e s  (Princeto n: Princeto n  U n iv ersity  Press, 1987), p p . 

124-34.

26 H o o y kaas, K am a  an d  K o la ,  p p . 167, 237 ,257 .

27 Ib id ., p . 257.

2® Bo o n , T r ib e s ,  p . 188.
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attentio n  as w e ll o n  the p ertinence to  this p articu lar rid d le  o f the natu re o f rid d les them 

se lv es.

Lev i-Strau ss c o m m ents that a rid d le  se ts o u t e lem ents that are d estined  to  rem ain  ap art, 

"a q u e s t io n  t o  w h ic h  o n e  p o s t u la t e s  t h a t  t h e r e  is  n o  an sw e r . " 29 H e sees in  the so lv ing  o f a rid d le , 

in  b o th  th e O ed ip u s m y th  and  in  a N o rth  A m erican Ind ian m y th , a lo g ical analo g y  to  incest, 

sinc e  in  b o th  sto ries e lem ents in tend ed  nev er to  m eet— co nsang u ines w ith  o n e ano ther, o r 

an an sw er w ith  a q u estio n — are co njo ined . In  line  w ith Lev i-Strau ss's su g g estio n , the rid d le  

in  "M u rw ak ala" an d  "Sap u  Leg er"  p rev ents the "m eetin g " o f  fig u res, G u ru , U m a, and  K ala, 

w ho  are  d estin ed  to  rem ain  ap art.

The im p ro p er co n ju nc tio n  that threatens is b o th  p arric id al and  inc estu o u s, as K ala 

threatens to  eat b o th  o f h is p arents. So  in  the inc id ent o f  the rid d le  inhere  no t ju st th e th ree 

p o ssib le  m arriag e  relatio ns, as Bo o n sets o u t, b u t fu rther, re latio ns that su g g est o ther, im 

p o ssib le  co n jo in ing s: o f Kala and  h is father thro u g h  ing estio n , and  Kala and  h is m o th er, b y  

ing estio n / incest. Ind eed , in m any  v ersio ns o f  "M u rw akala" U m a is c u rsed  b y  G u ru  to  take 

o n the fo rm  o f an  o g ress, D u rg a, and  b eco m es K ala's w ife , a re latio nsh ip  also  p o sited  in  Bali. 

H ere, in th e u n io n  o f Kala and  D u rg a, Bo o n 's d iv ine-incestu o u s and  d em o nic  d im ensio ns 

co m b ine, m u ch as K ala— the fru it o f e ither failed  o r im p ro p er in terco u rse— co m b ines the 

statu s o f g o d  and  d em o n  in  h im self. Bu t the co n ju nctio n  o f K ala and  U m a that the rid d le  

p rev ents b ec o m es p o ssib le  o nly  o nce U m a has b een  cu rsed  to  take o n  the fo rm  o f  an o g ress, 

so  that the h ierarch ical d istinctio n  b etw een  d iv ine and  d em o nic  is still resp ected , ev en  w hen 

Kala and  D u rg a co m e to  fo rm  a kind  o f d iv inely  d em o nic  co up le.

A t the sam e tim e, the rid d le  exem p lifies a m ajo r them e in all these  sto ries, w h ich  is the 

m ed iatio n  o f re latio n s b y  m eans o f h ierarchical d istinctio ns and  so c ial and  sp atial d isju nc 

tio n. "M u rw ak ala" stresses the v ertical, h ierarch ical d ifferences b etw een  g eneratio n s in  

em p hasiz ing  K ala 's re latio ns w ith Bathara G u ru . "Lad y  U m a and  the C o w h erd " an d  "Sap u  

Leg&r" em p h asiz e  the  less ab so lu te  d istinctio ns b etw een  sp o u ses and  b etw een  b ro thers, 

alo ng  w ith  th e g en eratio nal d istinctio ns b etw een  Kala and  h is father. In  all these  relatio ns, 

ho w ev er, as in the relatio ns b etw een  Kala and  the p eo p le  at risk  fro m  h is attack , the reso lu 

tio n  is a d isju nc tio n  that lets them  all g o  their o w n w ay s. I w ill retu rn to  th is p o in t b elo w , 

w hen I d iscu ss the  ro le  o f w ay an g  in all three  sto ries. Fo r the m o m ent, I p o in t to  the ho m o l

o g y  b etw een  a rid d le— as p er Lev i-Strau ss, a q u estio n  that ad m its o f no  an sw er and  so  

p o sits a p erm anent d isju nctio n— and  the them e o f d isju nctio n  ru nn ing  thro u g h  all these 

sto ries.

In  d isju n ctio n  lies ano ther resem b lance, g erm ane to  "M u rw ak ala": b etw een  rid d les and  

w riting . Their sim iliarity  lies in the inab ility  o f the ad d ressee o r rec ip ient to  resp o nd , to  the 

p erso n  w ho  w rites, in the o ne case, o r to  the p erso n  w ho  p o ses a rid d le , in  the o ther. Th is 

m akes the lang u ag e  o f rid d les, like  that o f w riting , p o w erfu l, w ell-su ited  b o th  to  the 

d em o nstratio n  o f au th o rity  and  to  the m in im aliz atio n  o f  exchang e. Ind eed , in se tting  the 

term s fo r the rid d le , G u ru  sets u p  a p erv erse  fo rm  o f exchang e. Th e  d eal he  m akes w ith  K ala 

is su ch  as to  d eny  Kala w hat is rig htfu lly  his, ac co rd ing  to  a b o o n  G u ru  h im self g ranted  to  

Kala earlie r in  the sto ry . So  G u ru  u ses the rid d le as a w ay  to  reneg e o n an  earlie r o b lig atio n . 

A  rid d le , o stensib ly  inv iting  a resp o nse b u t intend ed  to  p rev ent it, is a p arad o xic al fo rm  o f 

lang u ag e, and  it is u sed  here , p erv ersely , to  take b ack w hat G u ru  had  earlie r g iv en.

29  C lau d e Lev i-Strau ss, "T h e  Sc o p e o f  A n thro p o lo g y ,"  tr. Sherry  O rtn er Pau l and  Ro b ert Pau l (Lo nd o n : Jo nathan  

C ap e, 1967), p . 37 (em p hasis in th e o rig inal).
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The sem antic  re latio ns, as d em o nstrated  b y  Bo o n, b etw een  the  co ntents o f  th e p articu lar 

rid d le  that ap p ears m o st o ften  in  Jav a and  Bali, and  larg er them es in the sto ries, are  sec 

o nd ed  b y  a d iscu rsiv e  fo rm  that has increased  the likeliho o d  o f th is seg m en t o f  the sto ry  

reap p earing  in  a g reat m any  rend ering s. Ind eed , I hav e sev eral v ariants o f b o th  

"M u rw ak ala" and  "Sap u  Leg er" in  w h ich the co ntents o f the rid d les d iffer to  o n e d eg ree  o r 

ano ther, b u t o n ly  in  tw o  v ariants, b o th  Balinese , is the inc id ent o f  the rid d le  o m itted . Th is 

su g g ests to  m e that the d iscu rsiv e  fo rm  o f th e rid d le  is ev en m o re  p o w erfu l a reaso n  fo r its 

retentio n  than  the p ertinence to  the sto ries o f the m o st c o m m o nly  enco u ntered  v ersio n  o f  

the rid d le , th e o ne that co ncern s th e ap p earanc e o f G u ru  and  U m a o n  A nd h in i. Th e  d iscu r

siv e  fo rm  seem s m o re salien t than any  p articu lar sem antic  co ntent.

3. Shadow plays and mediated relationships

The th ird  inc id en t that recu rs in the sto ries is the shad o w  p lay  that cap tiv ates K ala and  

enab les the d a lan g  to  neu traliz e  the threat he p o ses to  his v ictim s. In  Jav a, th e rep resen tatio n  

o f a shad o w  p lay  in a shad o w  p lay  is u n iq u e, to  m y  kno w led g e, to  these  ritu al p erfo r 

m ances, and  I b eliev e  there  is o nly  o ne o ther sto ry  in  Bali that inc lu d es su ch  a shad o w  p lay  

w ith in  th e shad o w  p lay .30 Particu larly  in  Jav a, w here the sp o nso rs o f the ritu al, th e  ch ild  o r 

ch ild ren  b eing  rid  o f their v u lnerab ility  to  K ala's threat, and  the v illag e w here the ru x v atan  is 

taking  p lace , are  all rep resented  o n the screen, the m irro r e ffec t o f  illu sio n  and  reality , th e 

enm esh ing  o f the ev ery d ay  and  the w o rld  o f g o d s and  sp irits, is extrao rd inary .

W hy  sho u ld  these  sto ries, in these  ritu al co ntexts, co nsistently  inc lu d e th e  rep resentatio n  

o f a shad o w  p lay ?  I th in k the an sw er lies in  a certain  reso nance b etw een  the natu re o f th e 

ritu al p u rp o se and  the c ircu m stan ces o f a p erfo rm ance, and  here  the no tio n  o f  d isju nc tio n  is 

o nc e  ag ain  cru c ial. Bu t the p ro b lem  raises the larg er q u estio n  o f w hy  p erfo rm anc es o f m any  

so rts fig u re so  p ro m in ently  in these  so c ieties.

In  earlie r w o rk  o n Jav anese shad o w  p lay s, I hav e su g g ested  that the n atu re o f the 

m ed iu m  itse lf  su g g ests the m ed iatio n  o f re latio ns b etw een  sp o nso rs, p erfo rm ers, and  sp ec 

tato rs in  w ay s ev o cativ e  o f Jav anese no tio ns o f p o w er, its p ro p er exerc ise , and  its in flu 

ence.31 The relatio nsh ip  b etw een  p o w erfu l ag ents and  p eo p le  su b jec t to  that p o w er is 

co nceiv ed  o f id eally  in Jav a as a b ene ficent, no n -co erc iv e  o ne, in  w h ich the so u rc e  o f p o w er 

is d issem b led  w h ile  its g o o d  effec ts are  enjo y ed . A  shad o w  p lay  p ro v id es an  ap t im ag e fo r 

su ch  a relatio n sh ip  b ecau se the d a lan g  is tho u g ht o f  as p o w erfu l and  h is p o w er all-  

enc o m p assing , y et h is p resence is d issem b led  b eh ind  the screen  and  in  the m u ltip lic ity  o f  

v o ices w ith w hich  he sp eaks. M em b ers o f the au d ience, m eanw hile , are  in no  w ay  co n 

strained  to  attend  the p erfo rm ance. They  are  d raw n  b y  the attractiv e  p o w er o f the p erfo r

m ance itse lf  and  are  free  to  leav e w hen they  w ish. If  they  are  inc lined  to  stay , it is o n ly  

b ecau se the d a lan g ' s  p o tency  is su ch  as to  p ersu ad e rather than o b lig e  them  to  d o  so . Fu r

therm o re, the relatio ns b etw een  the sp o nso rs o f the p erfo rm ance, w ho  hav e b ro u g ht the 

d a lan g  in  to  p erfo rm , and  their g u ests, are m ed iated  thro u g h the d a lan g ,  w ho  b ec o m es the 

o b v io u s, tho u g h  h id d en , ag ent o f the sp o nso rs' ac tu al, if  reticent, au tho rity .

In  the sto ries w e are  co n sid ering  here, reo rd ering  relatio nsh ip s is p rec isely  w h at a p er

fo rm ance o f a shad o w  p lay  m u st acco m p lish . A t ritu al's end , the p rim ary  relatio nsh ip s are  

m ed iated  p ro p erly , w hereas p rev io u sly  they  w ere in o ne w ay  o r ano ther o u t o f b alance. 

H ierarch ical d istin ctio ns had  b eco m e effaced  and / o r re latio nsh ip s b ec o m e exag g erated  in

30 T h is is o n e  in  w h ich  Sad ew a (o ne o f  the  fiv e Pand haw a) resto res D u rg a to  her o rig inal fo rm  in  w hat 1 assu m e 

is sim p ly  a v ariant o f  the  sto ry , the  last o ne su m m ariz ed  abo v e, that has Isw ara p erfo rm  th is task .

31 K eeler, S h ad o w  P lay s .
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the d irec tio n  o f ino rd in ate  d istan ce o r in o rd inate  c lo seness. In  "M u rw akala/ ' G u ru  o scillates 

b etw een  d en y ing  any  resp o nsib ility  fo r Kala and  ind u lg ing  h im  to  su ch  an  ex trem e as to  

th reaten  the ex tinctio n  o f ev ery o ne. In  "Sap u  Leg e r,"  G u ru 's ind u lg en ce o f  K ala th reatens 

K u m ara, w ho  shares h is o t o n  and  therefo re  falls into  the categ o ry  o f  p eo p le  w h o m  G u ru  has 

g ranted  to  K ala as h is rig h tfu l p rey . A s fo r "Lad y  U m a and  the C o w h erd ,"  Lad y  U rna's 

sexu al intim acy , ho w ev er co nto rted , w ith  a co w herd  lead s to  her d isg race  and  to  the ev en 

tu al fate  o f  b ein g  cu rsed  to  b ec o m e an  o g ress. Perhap s the c learest im ag e o f  re latio n sh ip s in  

need  o f m o d ificatio n  o c cu rs in "M u rw ak ala,"  w hen  the im m ed iate  reaso n  fo r a shad o w  

p lay 's p erfo rm anc e is a new ly  w ed  w o m an 's req u est that it b e  p u t o n  to  sav e  the m arriag e 

she  has no  taste  fo r b u t w h ich  h er father insists she can no t u nd o .

Shad o w  p lay s set these  relatio ns rig ht. The p ro p er relatio nsh ip s o f  su p erio rity  and  su b 

o rd inatio n  b etw een  fathers and  ch ild ren , am o ng  b ro thers, b etw een  p u p p eteer an d  K ala, and  

b etw een  p u p p eteer and  an ak  r u w at an ,  all are estab lished  in g o o d  m easu re in  the co u rse  o f  

the shad o w  p lay s, b o th  the ac tu al o ne w e o b serv e and  the o n e rep resented  w ith in  that p lay . 

In  each  c ase , the relatio n sh ip  at the end  im p lies a resp ectfu l d istance. In  b o th  "M u rw ak ala" 

and  "Sap u  Leg er,"  G u ru 's re latio ns w ith Kala are  no  lo ng er m arked  b y  th e fo rm er's w ild  

shifts b etw een  ind u lg en ce and  neg lec t, no r the latter's p arric id al intentio ns. Instead , they  are  

transfo rm ed  to  b ec o m e the resp ectfu l re latio ns Kala enters in to  w ith the d a lan g ,  w ho m  h e  

m u st "rec o g n iz e  as h is fath er" and  see  as "o ld e r,"  that is, o f  g reater statu s, a p o in t p ro v en  b y  

the d a lan g 's  ab ility  to  reco u nt K ala's o rig ins. In a fo llo w -u p  to  "L ad y  U m a and  the 

C o w h erd ,"  three  g o d s take o n the d isg u ise  o f p u p p eteer and  m u sic ians in  o rd er to  u rg e  

G u ru  an d  U m a to  retu rn  to  th eir tru e fo rm  and  p lace in  heav en  rath er than  rem ain  as o g res 

o n  earth.

M ed ia t e d  r e la t io n s  as  a  c u lt u r a l  id e al . A ll o f these  relatio ns im p ly  a certain  d istance, a d is 

ju n ctio n  am o n g  th e p arties inv o lv ed , and  ind eed  their u n in v o lv em en t w ith  each  o ther. Th is 

situ atio n  d esc rib es o ne cu ltu rally  v alid ated  m o d el o f hu m an relatio n sh ip s, sh ared  I th in k b y  

m any  Jav an ese an d  Balinese  (altho u g h  p erhap s m o re em p hasiz ed  b y  Jav anese  than  Bali 

n ese), a m o d el that id ealiz es a m easu red , fairly  restrained , d eg ree o f in terp erso n al inv o lv e 

m en t an d  fits th o se  relatio ns in to  h ierarch ical stru ctu res.

I sh o u ld  stress that th is set o f  re latio nsh ip s co nstitu tes a m o d el: I d o n 't th ink that it really  

d esc rib es p eo p le 's re latio ns as they  are exp erienced . N o r d o  I th ink it is the o nly  m o d el 

av ailab le  to  p e o p le  in their interactio n  w ith o thers. Jav anese and  Balinese  enter in to  a fu ll 

rang e  o f em o tio nal re latio nsh ip s, and  are  g iv en, like  all the rest o f u s, to  the v ag aries o f d eep  

attachm ents and  so rro w fu l estrang em ents, as w ell as m o re m o d u lated  relatio ns o f  m ild  

friend sh ip , c o m p etitio n , ind ifference, and  all the  rest. (U nni W ikan 's w o rk  o n Balinese  

affec tiv e  exp erience sho u ld  co rrect any  m isim p ressio n  that Balinese  are  em o tio nal cu t

o u ts.32) Bu t the fac t that the p assio ns flo u rish  in Jav a and  Bali d o es no t ru le  o u t the p o ssib il 

ity  that m any  p eo p le  in  tho se  so c ieties ap p ro ach affec tiv e  exp erience w ith  a c au tio n  W est

erners d o  no t alw ay s share. In Ind o nesia, as in the W est, o f co u rse , attitu d es v ary  ac co rd ing  

to  ind iv id u al tem p eram ent. Y et there is a sense in  Jav a and  Bali that attachm ents sho u ld  b e  

held  in  ch eck , and  in  any  c ase  restrained  fro m  u nd ercu tting  h ierarch ical d istinctio ns. Th is 

v iew  is p ro m in ent in  b o th  Jav anese and  Balinese  no tio ns ab o u t their so c ial re latio ns, and  it 

fig u res in  m any  p eo p le 's co m m ents ab o u t— and  actu al hand ling  o f— their o w n  affec tiv e  

exp erience. It receiv es g re ater stress am o ng  m en than  am o n g  w o m en , and  am o n g  h ig her

32 W ikan , M an a g in g  T u r b u le n t  H e ar t s .
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statu s p e o p le  than  am o n g  lo w er statu s o nes. Y et it is esp o u sed  su ffic ien tly  w id ely  as a b asic  

o rientatio n  to  so c ial life  as to  affec t m any  p eo p le 's hand ling  o f th eir re latio ns w ith  o thers.

The sp ac e b etw een  p eo p le  m u st b e  m anag ed  carefu lly , I am  su g g estin g , so  as to  assu re 

the m aintenanc e b o th  o f an  ev en teno r in  relatio nsh ip s and  o f h ierarch ical d istin ctio ns as the 

o rg an iz ing  p rinc ip le  o f  tho se  relatio ns. Th is b alance d escrib es w hat I w o u ld  lab el p ro p erly  

m ed iated  relatio ns, o nes in  w h ich  a su ffic ien t d istanc e is m aintained  b etw een  p e o p le  to  

p erm it them  to  in terac t w itho u t stress. O nce ag ain , this no tio n  is an  id ealiz ed  o ne, b y  no  

m eans alw ay s attained . A ny  tw o  ind iv id u als m ay  d isag ree o n w hat the p ro p er d istan ce 

b etw een  them  is: o ne p erso n  m ay  feel that his o r her su p erio r statu s d eserv es m o re d e fer 

ence than  so m e o ther p erso n  p ro ffers, o r so m eo ne m ay  feel that ano ther p erso n  is co ld  and  

co nce ited  fo r exp ecting  g reater d eferen ce and  p erm itting  less in tim acy  than  th eir re latio ns 

o u g ht to  im p ly . Bu t th e id eal o f  a so c ial life  in w h ich  harm o ny  reig ns, as ev ery o n e acts in  

ac co rd ance w ith  h is o r her statu s and  there is nev er o c casio n  fo r d istress o r ill-w ill, is w id ely  

shared .33

Th e  ac tu al d efin itio n  o f  tho se  h ierarch ical d istinctio ns d if fers to  so m e extent in  Jav a and  

Bali. Th e criteria b y  w h ic h  statu s is d efined , o r rather, arg u ed  ab o u t, an d  the u nd erstan d in g s 

o f  w hat d e feren ce and  in tim acy  co nsist o f, d iffer. The array  o f titles in  w h ich  Balin ese  traffic  

has no  real c o u n terp art in Jav a, an d  the Jav anese lang u ag e, w ith  its eno rm o u s e lab o ratio n  o f 

d eg rees o f refinem ent, m akes it p o ssib le  to  co m m u nicate  fine shad es o f re lativ e  statu s in  

ev ery  u tteran ce in  a w ay  that the Balinese  lang u ag e lacks. Fu rtherm o re, statu s is d efined  

d ifferen tly  b y  d if feren t seg m ents o f  Jav anese and  Balinese so c iety , p articu larly  as rank  and  

in flu enc e in  a g ro w ing , natio nal eco no m y  and  state  im p ing e o n o th er v iew s o f  w h at h ig h  

statu s m eans. Bu t Jav an ese and  Balinese  share a sense that p hy sical and  lin g u istic  sty les 

p ro v id e a co n stant m o n ito r o f p eo p le 's u nd erstand ing s o f their re latio ns, an d  tho se  relatio ns 

alw ay s im p ly  statu s co nsid eratio ns. It is tru e in b o th  Jav a and  Bali that th ere  are  co u n tercu r

rents: so m e effo rt is m ad e to  d issem b le  statu s d istinctio ns in certain  situ atio n s, su ch  as in  

Jav an ese ritu al m eals (s lam e t an )  o r Balinese  w o rk g ro u p s (s e kaa ). Y et ev en  th ere  h ierarch ical 

d istinc tio ns c an  rarely  b e  effaced  entirely .

Th e  p erv asiv en ess o f the m o d el o f so c ial re latio ns that em p hasiz es a certain  m ed iated  

d istan ce help s to  exp lain  the o ften -no ted  p ro p ensity  am o ng  Jav anese and  Balinese  to  neg o 

tiate  th eir re latio n s w ith  o thers thro u g h  third  p arties. W hen  su ch  g o -b etw eens co m e into  

p lay , the m ed iated  natu re o f  so c ial re latio ns is striking : an  interm ed iary  m akes it p o ssib le  to  

neg o tiate  re latio ns at a so m etim es su rp rising  d istance. M arriag es are the m o st o b v io u s ex 

am p le , b u t ev ery th ing  fro m  b u siness d eals to  ritu al celeb ratio ns to  cu ring  m ay  b e  o rg an iz ed  

and  m o d ified  thro u g h  the o ffices o f su ch  third  p arties.

T h e  d a lan g  a s  m e d iat o r .  A  p u p p eteer is ju st su ch  a third  p arty . H e is a p ecu liarly  ap t fig u re 

w ith w h ich  to  rep resent the m ed iatio n  o f  so c ial re latio ns, in c lu d ing  th eir m o d u latio n  fro m  

in tense to  m o re m anag eab le  fo rm s, b ecau se he is an  ag ent b o th  effec tiv e  and  larg e ly  u nseen  

and  can  there fo re  b ec o m e a g eneraliz ed  im ag e o f b en ev o lent au tho rity . (This rend ering  o f a 

p u p p eteer seem s m o re ev id ent in  Jav a than in Bali, b u t m any  p assag es in  v ario u s texts o f  the 

D arm a  P aw ay an g an  c ited  b y  H o o y kaas su p p o rt the im ag e o f a p ro tectiv e , b en ev o lent

33 U nni W ikan  su g g ests (ib id .) that the  u ltim ate  ratio nale  fo r the  Balinese  em p hasis o n g rac e  and  g o o d  cheer—  

w hich  I w o u ld  link  to  a d esire  to  m aintain  an ev en , so m ew hat d istanced  relatio nsh ip  w ith  all b u t o n e 's c lo sest 

kin and  friend s— lies in fears o f  b lac k  m ag ic . I th ink she exag g erates tho se  fears so m ew hat, b u t m o re  to  th e  p o int, 

I th in k she takes as c au s e  fears that are  instead  sim p ly  e lem ents in  a larg er set o f  attitu d es to w ard  in teractio n , atti 

tu d es that d isv alu e in ten se inv estm ents o r a g reat d eg ree o f  in terd ep end ence.
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ag ent.34) W ith in  the sto ries, the links b etw een  p eo p le  b eco m e o rd ered  in  relatio n  to  the 

d a lan g .  H e  can  stan d  in , as a k ind  o f transitio nal p lace  m arker, fo r o ther fig u res, su ch  as 

G u ru  v is-a-v is K ala, o r the v illag e head m an  v is-a-v is h is d au g hter, the relu ctant b rid e , in  

"M u rw ak ala ,"  an d  so  he  can g rad u ate  the relatio ns b etw een  tho se p atern al fig u res and  th eir 

p ro g eny . H e d o es the sam e, in "Sap u  Leg er,"  w hen  he in terced es b etw een  Kala and  K u - 

m ara, takin g  the latter's  p art m u ch  as G u ru  h im self d o es earlie r in the sto ry . The v ery  fact 

that the d a lan g  rep licates these  fathers m eans that the tru e fathers hav e b een  d isp lac ed , and  

the b o n d s b etw een  them  and  their ch ild ren  b ec o m e to  a co n sid erab le  d e g ree  d im in ished . In  

each  case , the d a lan g  is the third  p arty  necessary  to  institu te  an  ap p ro p riate  d istan ce that 

p eo p le  h av e failed  to  arriv e  at o n  their o w n. O ne m ay  b e p u t in  m ind  here  o f  a th erap ist in  

the W est, u p o n  w ho m  d ifficu lt relatio nsh ip s are  p ro jec ted , so m etim es w ith  the p u rp o se o f  

red u c ing  their in tensity . Bu t in Jav a and  Bali the p atient is re liev ed  o f the resp o nsib ility  o f  

d o ing  all the  w o rk.

It is  w o rth  no ting  that the w o rd s u sed  in  b o th  Jav anese and  Balinese  to  d escrib e  these 

ritu als, r u w at  and  lu ka t , su g g est release, and  w hat the ritu als ach iev e is the re lease  o f  the 

a n a k  r u w at an  fro m  the threat Kala p o ses to  them . That m eans release  fro m  d ang er, a d ang er 

that arises b ecau se so m eo n e is (in  Jav anese) s u k e r t a  o r (in Balinese) le t e h ,  b o th  term s m ean ing  

so m eth ing  like  "ritu ally  c o m p ro m ised " o r "d e f iled ."  Bu t I th ink release  su g g ests, in  the 

b ro ad er co ntext o f all the  relatio nsh ip s the ritu al estab lishes and  then  larg e ly  su nd ers, re 

lease fro m  o b lig atio n , fro m  resp o nsib ility , fro m  inv o lv em ent and  u n d u e in terd ep end ence.

In  Bali, the resp o nsib ility  to  g iv e o ffering s rem ains m o re p ro m in ent than  in Jav a, b u t ev en  

g iv ing  o ffering s is in tend ed  to  keep  Kala aw ay , and  so  to  estab lish  a d isju n ctio n  that the 

ritu al takes as its g o al.

The p erso n  o n w ho se b eh alf the ritu al is held  seeks to  b e  released  fro m  K ala 's threats, 

ju st as the b ab y  b o rn  d u ring  the p erfo rm ance rep resented  in  "M u rw akala" is re leased  fro m  

K ala 's g rip . U nd erstand ing  that re lease  as re lease  fro m  ino rd inate  o r u n m ed iated  inv o lv e 

m ent w ith  o thers help s o ne to  u nd erstand  the p lace  o f shad o w  p lay s in  all these  sto ries. The 

relatio nsh ip  b etw een  p u p p eteer and  K ala, as I hav e said , m ed iates the relatio ns b etw een  

G u ru  and  K ala, and  in the p ro cess, m ed iates tho se  b etw een  Kala and  h is in tend ed  v ic tim s, 

nam ely , tho se  o n w ho se b ehalf the r u w at an  o r p e n g lu ka t an  is p erfo rm ed . The co nnectio n  

b etw een  the d a lan g  and  Kala is co n d u c iv e  to  su ch  a rep resentatio n  o f o th er relatio nsh ip s, 

b ecau se it is in itself a d istanced , m ed iate link, o ne in w h ich  Kala enters into  the ro le  o f  sp ec 

tato r re lativ e  to  the w o rld  d ep ic ted  by  the d a lan g  o n  the screen. This re latio nsh ip  ev o lv es 

into  an o ther o ne, as the p erfo rm ance Kala w atches end s and  the sto ry  co ntinu es. Bu t the end  

resu lt is sim ilar in p rin c ip le  to  the d istanced  relatio nsh ip — m ed iated  b y  the p erfo rm ance—  

b etw een  K ala and  the d a lan g  at the o utset. That is, the relatio nsh ip  that o b tains b etw een  the 

d a lan g  and  Kala at the co n c lu sio n  o f the r u w at an  o r p e n g lu ka t an  p u ts them  in  co ntact w ith  

each  o ther, b u t ac ro ss a co nsid erab le  d istance: in  Jav a and  Bali alike , K ala accep ts c ertain  

o ffering s, b u t o n th e c o nd itio n  that he leav e the scene, w h ile the d a lan g ,  b y  the sam e to ken , 

en jo y s th e statu s o f su p erio r p arty  b u t is no t resp o nsib le  fo r his su b o rd inate , K ala. That 

end p o in t is b o th  p refig u red  in and  in itiated  b y  the earlie r relatio nsh ip  o b tain ing  b etw een  

them , w h ich  is that o f  p erfo rm er and  sp ectato r. N eu traliz ing  K ala 's threat to  hu m ans 

d ep en d s o n h is first falling  p rey  to  the p o w er o f  a p erfo rm ance.

P e r fo rm an c e s  a s  in t e r ac t io n .  Perhap s the reaso n  p erfo rm ances are so  im p o rtant in  effo rts 

to  restrain  K ala and  in p ro tecting  the an ak  r u w at an  lies p rec isely  in the p ecu liar— b u t su g 

34 H o o y kaas, K am a  an d  K o la .
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g estiv e— natu re o f the relatio nsh ip s estab lished  b y  p erfo rm ances. In the im ag e o f  Kala 

cap tiv ated  b y  the d a lan g ' s  p erfo rm an ce (in  Jav a) and / o r the o ffering s (in Bali) , o n e sees the 

first sig n  o f h is su b m issio n , and  the first step  in exerting  co ntro l o v er h im  o n b eh alf  o f the 

ritu al's sp o nso rs. Y et th e ap tness o f th e im ag e o f Kala o b serv ing  a shad o w  p lay  d o es no t 

exp lain  w hy  th is m o tif  sho u ld  p ro v e so  w id esp read . O nc e ag ain , I th ink the p ro m inenc e o f 

this m o tif  stem s fro m  the p ro p erties o f p erfo rm ances as p articu lar d iscu rsiv e  fo rm s, q u ite  

d istinct fro m  o ther fo rm s o f lang u ag e u se and  in teractio n  in g eneral.

I hav e said  that th e cu rses and  the rid d le  w h ich o ccu r in earlie r p arts o f the sto ries m ay  

b e  u b iq u ito u s b ecau se they  co nstitu te  u nu su al u ses o f lang u ag e. Bo th  are  p red icated  o n 

u sing  lang u ag e no t in  o rd inary  exchang e b u t rather in u n leash ing  p o w er an d  the  p rev entio n  

thereb y  o f so m e actio n  b y  K ala. In  "M u rw ak ala ,"  the sam e m ay  b e said  o f w riting . Perfo r

m ances, esp ec ially  shad o w  p lay s, are  also  characteriz ed  b y  u nu su al d iscu rsiv e  traits th at set 

them  ap art fro m  o rd inary  sp eech , and  they , to o , im p o se sev ere  and  u n u su al restrain ts o n 

the actio ns o f th eir o b serv ers.

A  p erfo rm ance— I am  sp eaking  here  o f a g enre, su ch  as shad o w  p lay s, that m akes a c lear 

d em arcatio n  b etw een  a p erfo rm ance and  its au d ience— co nstitu tes a d ram atic  d em o nstra 

tio n , an  enactm ent, o f lang u ag e and  interactio n . Bu t as a d em o nstratio n , it is b rack eted  ap art 

fro m  ev ery d ay  p ractice . It is, as V ic to r Tu rner w as fo nd  o f p u tting  it, ac tio n  " in  the su b ju nc 

tiv e  m o d e ."  Shad o w  p lay s p lay  o n the p arad o x  o f a m u ltip lic ity  o f v o ices issu in g  fro m  o n ly  

o ne p erso n , and  so  o f  in teractio n  am o ng  characters w ho  are at the sam e tim e o n ly  o ne. Th is 

m akes them  esp ec ially  co nd u c iv e  to  rep resentatio n  o f a p erfo rm er's, a p u p p eteer's, p o w er. 

Bu t all p erfo rm an ces are  situ ated  am b ig u o u sly  and  in trig u ing ly  o n a p ecu liar m id d le  

g ro u nd  b etw een  so c ial in teractio n  and  its co nv erse , the ab sence o f all so c ial co n nectio ns.

A  p erfo rm ance, like  w ritin g , cu rses, and  rid d les, d o es no t ad m it o f a resp o n se in  any  

d irect sense. Sp ectato rs d o  no t en ter into  the exchang e o f sp eech  that takes p lac e  in a p er 

fo rm ance, th ey  o n ly  o b serv e it. Kala p o ints u p  the ru le w hen he b reaks it: h is in terru p tio n  o f 

the d a lan g  b ring s reb u kes d o w n  o n h is head . H o w ev er, sp ectato rs can resp o nd  in  m o re 

o b liq u e w ay s, atten d ing  to , b ein g  m o v ed  o r interested  b y , lau g hing  at, o r ig n o rin g  a p erfo r

m ance. Ev en  if  they  ch o o se  to  attend , to  attend  t o ,  and  to  resp o nd  to  w hat hap p ens in  a p er 

fo rm ance , they  d o  so  in  an attenu ated  fo rm . So  sp ectato rs en ter in to  a v ery  u nu su al re latio n 

sh ip  w ith  the p erfo rm an ce they  o b serv e, and  w ith the p erfo rm ers enacting  the p erfo rm ance.

Th e  ro le  o f  sp ec tato r d o es, ho w ev er, im p ly  a nu m b er o f th ing s ab o u t sp ectato rs: 1) their 

su p erio r kno w led g e, sin c e  they  are  aw are o f  m o re than any  o ne charac ter is aw are; 2) their 

au to no m y , sin ce  they  are  ab le  to  attend  to  o r ig no re  o r leav e the p erfo rm anc e as they  p lease ;

3) th eir em o tio n al and  p hy sical safety , sinc e  they  are exem p t fro m  the o b lig atio n to  ac t; and

4) th eir im p o tence, sin c e  they  are  exc lu d ed  fro m  the actio n  and  are  in  fac t larg ely  p assiv e . 

The p arad o xical natu re o f  these  relatio ns m akes them  analo g o u s to , altho u g h  in  a h ig h ly  ex 

ag g erated  fo rm , the m ed iated  relatio ns b etw een  K ala, the d a lan g ,  an d  o th er fig u res in  the 

sto ries at the end  o f th e r u w at an  and  p e n g lu ka t an .  There  is a kind  o f tenu o u s, larg e ly  n o n 

b ind ing , b u t no n etheless real co nnectio n  am o ng  these fig u res at the p e rfo rm anc e 's end , and  

that co nn ec tio n  reso n ates w ith the b o n d s that jo in , b u t d o  no t really  b ind , sp ectato rs to  a 

p erfo rm ance. So  b ey o nd  the p articu lar ritu al p u rp o ses o f the r u w at an  and  p e n g lu k a t an ,  the 

relatio ns b etw een  p erfo rm anc e and  au d ience reso nate  w ith an id ealiz ed , ind eed  im p o ssib le , 

v ersio n  o f  hu m an  relatio nsh ip s, in w h ich  v u lnerab ility , o b lig atio n , and  ev en  c o m m itm en t, 

hav e b een  larg e ly  effaced .

It is w o rth  stressing  in  this reg ard  an o b v io u s fact ab o u t p erfo rm ances: that few  

o ccasio ns in  life ap art fro m  sleep  lim it the extent o f  o u r p hy sical ac tiv ity  as m u ch  as
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p erfo rm anc es d o . Th is is p articu larly  tru e in  Jav a and  Bali, w here so litary  read ing  is rare. 

G ranted , re lativ e ly  few  sp ectato rs o f  Ind o nesian  arts sit silen tly  in  ind iv id u al se ats in  

d ark ened  halls like  W estern  au d iences o f b o u rg eo is art fo rm s. Y et they  are  g athered  

to g ether an d  held  atten tiv e  to  a p erfo rm ance, if  it is to  th eir taste, in  su ch  a w ay  th at they  

m o v e m u c h  less and  say  m u ch  less than w o u ld  b e  tru e u n d er v irtu ally  any  o th er c ircu m 

stances. A tten d in g  a p erfo rm ance enab les p eo p le  to  fu lfill a d esire  to  o p t o u t o f so c ial 

in teractio n , to  b e  released  fro m  the o b lig atio n to  in teract in  any  b u t m in im al w ay s.

There  is o ne m o re  relatio nsh ip  o ccasio ned  b y  p erfo rm ances that is a k in d  o f  co m p lem en t 

to  th e d istanc ed  o n e b etw een  sp ectato r and  p erfo rm ance, nam ely , th e relatio ns am o ng  

m em b ers o f  an  au d ience. In  th is case , re latio ns o b v iate  sp eech  alm o st en tirely . In  resp o nd ing  

sp o ntaneo u sly  b u t co llec tiv ely  to  a p erfo rm ance, w hether in  sad n ess, lau g hter, o r sim p ly  

attentiv en ess, m em b ers o f  an  au d ienc e enter into  re latio ns w ith  each o ther that o nc e ag ain  

rep resent an  attenu ated  fo rm  o f  in teractio n , b u t o ne that p lay s a rather d if feren t se t o f  

v ariatio n s o n  m ed iated  b o nd s. C lo ser to  D u rkh eim 's co lle c tiv e  efferv esc enc e than to  any  

o th er situ atio n  in  Balinese  and  Jav anese life, the  p ecu liar cam arad erie  that o b tain s w ith in  an  

au d ien ce is also  th e c lo sest p eo p le  c o m e to  w hat C liffo rd  G eertz  d e sc rib es as a Balin ese  ten 

d ency  to  "d ep ic t v irtu ally  e v e ry o n e . . .  as stereo ty p ed  co ntem p o raries, ab stract an d  ano n y 

m o u s fe llo w m en ."35 A n exag g erated  c laim  if  ap p lied  to  p eo p le 's ev ery d ay  relatio ns, the 

d esc rip tio n  is ap t w hen  ap p lied  to  m em b ers o f an  au d ience, w ho  are  ind eed  relativ e ly  

ab stract and  ano ny m o u s fo r each  o ther as lo ng  as their attentio n  is fixed  o n the p erfo rm ance. 

Y et ev en  then , the d esc rip tio n  need s to  b e  am end ed  to  no te  th at m em b ers o f  an  au d ienc e 

en jo y  a k in d  o f ano ny m o u s in tim acy . Ph y sical c lo seness in  Jav a and  Bali v aries ac co rd in g  to  

the ag e and  statu s o f sp ectato rs. Y o u n g  p eo p le  o f e ither g end er am o ng  th em selv es, m o st 

w o m en , o r ad u lts o f  e ither g end er w ith  their ch ild ren, are  u su ally  free  to  to u ch  and  lean  

ag ainst each  o th er at w ill, w h ile  g ro w n m ales, and  ad u lt m en and  w o m en  w ith  m em b ers o f  

the o p p o site  sex, m u st u su ally  sho w  m o re restraint. Y et w hether su ch  p hy sical p ro x im ity  is 

p erm issib le  o r no t, at a p erfo rm ance a sense  o f  em o tio nal co p artic ip atio n  o r co o rd in atio n , 

the exp erience  o f shared  (and  sh ifting ) affects, su g g ests a kind  o f im m ed iate  co m m u n icatio n  

o r inv o lv em en t am o n g  all tho se  p resent— a feeling  all the m o re p alp ab le  w h en  a 

p erfo rm anc e w ins enthu siastic  ap p reciatio n . Th is is an o ther d im in ished  and  th erefo re  safe  

b u t allu ring  fo rm  o f  interactio n , o ne that the p erv asiv eness o f p erfo rm an ce g enres in  Jav a 

and  Bali su g g ests is p articu larly  satisfy ing  to  p eo p le in tho se  so c ieties. Perhap s th e fac t that 

statu s c o nsid eratio ns m atter so  m u ch less in these  c ircu m stances than  in face-to -face  

en co u n ter ac co u nts fo r m u ch o f these  p erfo rm ances' allu re.

In  su m , the m o tif  o f the shad o w  p lay  ap p ears in b o th  "M u rw akala" and  "Sap u  Leg er"  as 

the m echan ism  o f K ala 's su b ju g atio n  b ecau se it p ro v id es an  effec tiv e  im ag e o f su b jec tio n  to  

a su b tle  b u t real p o w er, that o f the d a lan g  and  the p erfo rm ance he g iv es. A t the sam e tim e, 

that re latio n sh ip  d esc rib es the relatio ns that o b tain b etw een  the sp ectato rs o f the ac tu al p er 

fo rm ance and  the d a lan g . In  e ither case, the p articu lar characteristics o f p erfo rm ances as 

u nu su al d iscu rsiv e  fo rm s m ake them  ap t exem p lars o f an id ealiz ed  relatio nsh ip  in  Jav a and  

Bali, b ec au se they  su g g est ap p ro p riately  d istanced  relatio ns b etw een  b en eficent su p erio rs 

and  d ep en d ent— b u t alm o st au to no m o u s— su b o rd inates. C o m p lem entary  to  tho se  relatio ns, 

m eanw hile , are  th e w arm  b u t larg ely  ano ny m o u s, statu s-free  relatio ns w ith  o ther m em b ers 

o f the au d ienc e that o b tain  as lo ng  as the p erfo rm ance co ntinu es. Perhap s th is satisfactio n  o f  

co ntrary  b u t still co m p lem entary  inclinatio ns help s to  exp lain  the g reat p o p u larity  o f p er

35 C liffo rd  G eertz , "Perso n , Tim e, and  C o nd u ct in Bali,"  in T h e  In t e r p r e t a t io n  o f  C u lt u r e s  (N ew  Y o rk: Basic Bo o ks), 

p . 389.
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fo rm ing  arts in  Jav a an d  Bali, and  ev en  so m e o f o u r o w n fasc inatio n  w ith  these  d az z ling  art 

fo rm s.

I h av e ap p ro ach ed  certain  sto ries and  ritu als in  Jav a and  Bali in  a d e lib erate ly  ec lec tic  

m anner. I am  no t u nm ind fu l o f  the risks o f so c io lo g ical d eterm in ism , fo rm alism , o v erg en 

eraliz atio n , and  red u ctio n ism  su ch  ec lec tic ism  entails. Bu t the alternativ e , treatin g  sto ries 

and  ritu als as irred u c ib le  as w ell as inco m p arab le  exp ressiv e fo rm s, seem s to  m e an im p o v 

erish m ent still m o re  d e so lating  in  its c o nseq u ences than a red u ctiv e  treatm ent o f th e ir sig n if 

icance im p lies. M y  p o in t is that in  lo o king  at the relatio ns am o ng  sto ries, ritu als, an d  p eo p le  

in  p artic u lar so c ieties, an d  then  co m p arin g  th o se  relatio ns in  related  so c ieties, w e  can  b eg in  

to  ap p rec iate  the  reso nances, d isso nan ces, and  p articu larities o f  th e so c ie ties w e  stu d y .




