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Thesis 1:[1]

Politics is not the exercise of power. Politics loug

to be defined on its own terms, as a mode of acting
put into practice by a specific kind of subject and
deriving from a particular form of reason. It igth
political relationship that allows one to think the
possibility of a political subject(ivity)l¢ sujet
politique],[2] not the other way around.

To identify politics with the exercise of, and gjgle to
possess, power is to do away with politics. Butalg® reduce
the scope of politics as a mode of thinking if veaceive of it
merely as a theory of power or as an investigatiomthe
grounds of its legitimacy. If there is somethingaific about
politics that makes it something other than a noaq@acious
mode of grouping or a form of power characterizgadmode
of legitimation, it is that it involves a distingg kind of subject
considered, and it involves this subject in thefaf a mode of
relation that is its own. This is what Aristotle ams when, in
Book | of thePolitics, he distinguishes between political rule
the ruling of equals) from all other kinds of rute;when, in
Book Ill, he defines the citizen as 'he who parsaikethe fact of
ruling and the fact of being ruled." Everything abpolitics is
contained in this specific relationship, ttpart-taking'[avoir-
part],[3] which should be interrogated as to its meaningaand
to its conditions of possibility.

An interrogation into what is 'proper" to politicaist be
carefully distinguished from current and widespread
propositions regarding "the return of the politit#h the past
several years, and in the context of a state-causemve have
seen the blossoming of affirmations proclaimingehd of the
illusion of the social and a return to a 'purehiaf politics.
Read through either an Arendtian or Straussian tbese
affirmations focus on the same Aristotelian texstgred to
above. These readings generally identify the "propelitical
order with that of theu zen(i.e., a conception of the good) as
opposed to aen(conceived as an order of mere living). On this
basis, the frontier between the domestic and thaqab
becomes the frontier between the social and thigqadj and to
the idea of a city-state defined by its common gisampposed
the sad reality of modern democracy as the rutee@fmasses
and of necessity. In practice, this celebratiopwt politics
entrusts the virtue of the 'political good' to gaoraental
oligarchies enlightened by "experts;" which is &y shat the
supposed purification of the political, freed fralmmestic ant
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social necessity, comes down to nothing more &s)léhan the
reduction of the political to the stat&fatiqug.

3. Behind the current buffooneries of the ‘returnghefpolitical
(that include 'the return of political philosophyt)is important
to recognize the vicious circle that characterjzel#ical
philosophy; a vicious circle located in the linkween the
political relationship and the political subjechi3 vicious circl
posits a way of life that is 'proper’ to politidhe political
relationship is subsequently deduced from the ptigseof this
specific order of being and is explained in terrhthe existenc
of a character who possesses a good or a spegifiergality, a:
opposed to the private or domestic world of needsterests. |
short, politics is explained as the accomplishnoéret way of
life that is proper to those who are destinedtfoFhis partition -
- which is actually the object of politics -- isgited as its basis.

4. What is proper to politics is thus lost at the etitEpolitics is
thought of as a specific way of living. Politicsncat be defined
on the basis of any pexisting subject. The political 'differen
that makes it possible to think its subject mussdeght in the
form of its relation. If we return to the Aristoh definition,
there is a name given to the subjguilités that is defined by a
part-taking(metexi$ in a form of actiondrchein-- ruling) and
in the undergoing that corresponds to this doarghesthat-
being ruled). If there is something ‘proper’ toifped, it consists
entirely in this relationship which is not a retatship between
subjects, but one between two contradictory tehrsugh
which a subject is defined. Politics disappearsioenent you
undo this knot of a subject and a relation. Thishat happens
in all fictions, be they speculative or empiricitat seek the
origin of the political relationship in the propes of its subjec
and in the conditions of their coming together. Tiaglitional
question "For what reasons do human beings gaitwr i
political communities?" is always already a resgo@®md one
that causes the disappearance of the object sl explain ¢
to ground -- i.e., the form of a political part-tiad that then
disappears in the play of elements or atoms oabdltly.

Thesis 2:

That is proper to politics is the existence of a
subject defined by its participation in contraesti
Politics is a paradoxical form of action.

5. The formulations according to which politics is tiading of
equals, and the citizen is the one vgaot-takesin ruling and
being ruled, articulate a paradox that must bedghothrough
rigorously. It is important to set aside banal esgntations of
thedoxaof parliamentary systems that invoke the recigpyoci
rights and duties in order to understand what isaexdinary in
the Aristotelian articulation. This formulation i to us of a
being who is at once the agent of an action andtieeupon
whom the action is exercisédl. It contradicts the conventional
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‘cause-and-effect’ model of action that has it émaagent
endowed with a specific capacity produces an etfpon an
object that is, in turn, characterized by its ajolé for receiving
that effect.

6.  This problem is in no way resolved by revertinghe classic
opposition between two modes of actipniesis on the one
hand, governed by the model of fabrication thaegiform to
matter; angraxis, on the other, which excludes from this
relation the 'inter-beingl'inter-étre][5] of people devoted to
politics. As we know, this opposition -- replacitigat ofzenand
eu zen- sustains a conception of political purity. lamhah
Arendt's work, for instance, the orderpraxisis that of equals
with the power ofirchein conceived of as the power to begin
anew: "To act, in its most general sense," shea@mxpinThe
Human Condition"means to take an initiative, to begin (as the
Greek wordarchein 'to begin,' 'to lead," and eventually 'to rule'
indicates);" she concludes this thought by subsatyuknking
archeinto "the principle of freedom6] Once Arendt defines
both a proper mode and sphere of action, a vedigirshort-cut
is formed that allows one to posit a series of &goa between
'beginning,’ 'ruling,’ 'being free," and livingarcity-state ('To be
free and to live in @olisis the same thing' as the same text puts

it).

7. This series of equations finds its equivalent e tfovement
that engenders civic equality from the communityHoimeric
heroes; equals, that is, in their participatiothi& power of
arche The first witness against this Homeric idylliaviever, is
Homer himself. Against the garrulous Thersite$ie-than who
is an able public speaker despite the fact thad het qualified
to speak -Odysseus recalls the fact that the Greek army he
and only one chief: Agamemnon. He reminds us oft\ahzhein
means: to walk at the head. And, if there is one whlks at th
head, the others must necessarily walk behind lihbdetween
the power ofarchein(i.e., the power to rule), freedom, and the
polis, is not straight but severed. In order to conviogeself of
this, it is enough to see the manner in which Atlst
characterizes the three possible classes of rakensapolis,
each one possessing a particular title: 'virtuetearistoi,
‘wealth' for theoligoi, and 'freedom’ for theemos In this
division, 'freedom’ appears as the paradoxicalgfattedemos
about whom the Homeric hero tells us (in no unaeterms)
that it had only one thing to do: to keep quiet bod down.

8. In short, the opposition betwepraxis andpoiesisin no way
resolves the paradoxical definition of ghelites As far asarche
Is concerned, as with everything else, the coneaatilogic has
it that there is a particular disposition to actttis exercised
upon a particular disposition to 'be acted upolnuslthe logic ¢
archepresupposes a determinate superiority exercised ap
equally determinate inferiority. In order for theéoebe a
political subject(ivity), and thus for there to pelitics, there
must be a rupture in this logic.

http://erf.sbb.sp-berlin.de/han/367638312/muse.jhu.edu/journals/theord _event... 15.08.200



Jacques Rarere | Ten Theses on Politics | Theory & Even

9.

10.

http://erf.sbb.sp-berlin.de/han/367638312/muse.jhu.edu/journals/theord_event....

Thesis 3:

Politics is a specific rupture in the logicafche It
does not simply presuppose the rupture of the
'normal’ distribution of positions between the one
who exercises power and the one subject to it. It
also requires a rupture in the idea that there are
dispositions 'proper’ to such classifications.

In Book Il of theLaws Plato devotes himself to a systematic
inventory of the qualificationsakiomatg for ruling, along with
certain correlative qualifications for being rul€bt of the
seven he retains, four are traditional qualificasiof authority
based on a natural difference; that is, the diffeeein birth.
Those qualified to rule are those 'born beforébom
otherwise.' This grounds the power of parents otaédren, old
over young, masters over slaves, and nobles ovist: 3ée fifth
qualification is introduced as the principal pripiel that
summarizes all natural differences: It is the poafehose with
a superior nature, of the stronger over the weakpoewer that
has the unfortunate quality, discussed at lengthe®Gorgias
of being indeterminate. The sixth qualificatiorenh gives the
only difference that counts for Plato; namely, plogver of thos:
who know favoir over those who do not. There are thus four
couplings of traditional qualifications to be hathng with two
theoretical couplings that claim priority over themamely,
'natural’ superiority and the rule of 'scierspgd knowledge.

The list ought to stop there. But there is a sdvent
qualification: 'the choice of god," otherwise reifey to a
drawing of lots fe tirage au soijtthat designates the one who
exercisesarche Plato does not expand upon this. But clearly,
this kind of 'choice’ points ironically to the dgsation by god
of a regime previously referred to as one only godld save:
namely, democracy. What thus characterizes a deaopcs
pure chance or the complete absence of qualifiesifior
governing. Democracy is that state of exceptionre/tm®
oppositions can function, where there is no preseined
principle of role allocation. 'To partake in ruliagd being rule:
IS quite a different matter from reciprocity. It is short, an
absence of reciprocity that constitutes the exoeptiessence
this relationship; and this absence of recipro@@sts on the
paradox of a qualification that is absence of diealiion.
Democracy is the specific situation in which thisran absence
of qualifications that, in turn, becomes the quedifion for the
exercise of a democratizche What is destroyed in this logic
the particular quality carche its redoubling, which means that
it always precedes itself within a circle of itsradisposition
and its own exercise. But this exceptional statdaatical with
the very condition for the specificity of politicsore generally.

Thesis 4:

Democracy is not a political regime. Insofar as it
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a rupture in the logic adrche-- that is, in the
anticipation of rule in the disposition for it --
democracy ishe regime of politics in the form of a
relationship defining a specific subject.

1. What makes possible timeetexigproper to politics is the
rupture of all those logics of allocation exercigethe part-
taking ofarche The ‘freedom’ of a people that constitutes the
axiomof democracy has as its real content the ruptitieeo
axioms of domination: a rupture, that is, in therefation
between a capacity for rule and a capacity fordpeied. The
citizen who partakes 'in ruling and being ruledmsy thinkable
on the basis of theemosas a figure that ruptures the
correspondence between a series of correlateditiapac
Democracy is thus precisely not a political regiméhe sense
of a particular constitution that determines digferways of
assembling people under a common authority. Derogasdahe
institution of politics -- the institution of boils subject and its
mode of relating.

12 As we know, democracy is a term invented by itsomgnts,
by all those who were 'qualified’' to govern becanfsgeniority,
birth, wealth, virtue, and knowledgsgyvoii. Using it as a term
of derision, they articulated an unprecedentedreat®f the
order of things: the 'power of tlkemosmeans that those who
rule are those who have no specificity in commaayrafrom
their having no qualification for governing. Befdreing the
name of a communityemoss the name of a part of the
community: namely, the poor. The 'poor," howevegsinot
designate an economically disadvantaged part gbdipelation;
it simply designates the category of peoples whaataount,
those who have no qualifications to part-takarche no
qualification for being taken into account.

13.  This is exactly what Homer describes in the Thessépisode
evoked above. Those who want to speak, thoughlibleng to
thedemosthough they belong to the undifferentiated caitet
of the 'unaccounted fof'jors-compté¢ (anarithmo), get
stabbed in the back by Odysseus' scepter. Thistia deductio
but a definition: The one who is 'unaccounted-the' one who
has no speech to be heard, is the one ad¢n®os A remarkabls
passage from Book Xll of the Odyssey illustrates goint:
Polydamas complains because his opinion has bssrgdrded
by Hector. With you, he says, 'one never has ti# tb speak |
one belongs to theemos Now Polydamas is not a villain like
Thersites; he is Hector's brothBremosthus does not designate
a socially inferior category: The one who speaksmv/he is
not to speak, the one who part-takes in what sisenb part in -
- that person belongs to tdemos.

Thesis 5:

The 'people’ that is the subject of democracy & an
thus the principal subject of politics -- is noéth
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collection of members in a community, or the
laboring classes of the population. It is the
supplementary part, in relation to any counting of
parts of the population that makes it possible to
identify 'the part of those who have no-pdd' |
compte des incompfés| with the whole of the
community.

The peopledemo$ exists only as a rupture of the logic of
arche a rupture of the logic of beginning/ruling
[commencement/commandenhelihshould not be identified
either with the race of those who recognize eabbrads having
the same origin, the same birth, or with a pad pbpulation or
even the sum of its parts. 'Peopf@iplg refers to the
supplement that disconnects the population froaifjtby
suspending the various logics of legitimate donmdamatThis
disjunction is illustrated particularly well in tloeucial reforms
that give Athenian democracy its proper status;elgnthose
reforms enacted by Cleisthenes when he rearraihged t
distribution of the deme8] over the territory of the city. In
constituting each tribe by the addition of threpasate
boundaries -- one from the city, one from the coast one
from the countryside -- Cleisthenes broke withdheient
principle that kept the tribes under the rule afllcaristocratic
chieftainships whose power, legitimated througletetary
birth, had as its real content the economic povi/éne
landowners. In short, the 'people’ is an artifieeat an angle
from the logic that gives the principle of wealthleeir to the
principle of birth. It is an abstract supplementetation to any
actual (ac)count of the parts of the populatiortheir
qualifications for part-taking in the community,daof the
common shares due to them according to these igadiliins.
The 'people’ is the supplement that inscribesctiumt of the
unaccounted-for' or 'the part of those who haveard'

These expressions should not be understood inrtiee
populist sense but rather in a structural sense nibt the
laboring and suffering populace that comes to ogc¢he terrair
of political action and to identify its name withat of the
community. What is identified by democracy with tioée of the
community is an empty, supplementary, part thaaissps the
community from the sum of the parts of the soc@dyo This
separation, in turn, grounds politics in the actén
supplementary subjects that are a surplus in ogldti any (ac)
count of the parts of society. The whole questibpaiitics thus
lies in the interpretation of this void. The cnsims that sought
to discredit democracy brought the 'nothing' whiohstitutes
the political people back to the overflow of theagant masses
and the greedy populace. The interpretation of deany posed
by Claude Lefort gave the democratic void its dtrcad
meaning9] But the theory of the structural void can be
interpreted in two distinct ways: First, the stured void refers
to an-archy to the absence of an entitlement to rule that
constitutes the very nature of the political sp&s;ondly, the
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void is caused by the 'dis-incorporation’ of thegks two bodies
-- the human and divine bodly0] Democracy, according to this
latter view, begins with the murder of the kingpither words,
with a collapse of the symbolic thereby producirdjsa
incorporated social presence. And this originami Is posed as
the equivalent of an original temptation to imagvely
reconstruct the 'glorious body of the people’ th&ieir to the
immortal body of the king and the basis of evetglitarianism.

Against these interpretations, let us say thatwieefold body
of the people is not a modern consequence of trdisa of the
sovereign body but rather a given constitutiveaftigs. It is
initially the people, and not the king, that hadoable body and
this duality is nothing other than the supplemanbagh which
politics exists: a supplement to all social (acydsiand an
exception to all logics of domination.

The seventh qualification, Plato says, is 'godit'pa/e will
maintain that this part belonging to god -- thisification of
those who have no qualification -- contains withiall that is
theological in politics. The contemporary emphasighe them
of the 'theologic@olitical' dissolves the question of politics il
that of power and of the grounding event thatsgundament.
re-doubles the liberal fiction of the contract wite
representation of an original sacrifice. But thesion ofarche
that conjoins politics and democracy is not a fongdacrifice:
It is, rather, a neutralization of any foundingrdfame. This
neutralization could find its exact fable at thel @hOedipus at
Colonus it is at the price of the disappearance of theiaal
body, at the price of not seeking Oedipus' bodyt, Athenian
democracy receives the benefit of its burial. Totta disinter
the body is not only to associate the democratim fwith a
scenario of sin or of original malediction. Morelically, it is to
return the logic of politics to the question of@iginary scene
of power; in other words, to return politics to state. By
interpreting the empty part in terms of psychaie,dramaturc
of original symbolic catastrophe transforms thatjoall
exception into a sacrificial symptom of democradtgubsumes
the litigiousness proper to politics under anyh& innumerable
versions of an originary 'crime’ or 'murder.’

Thesis 6:

If politics is the outline of a vanishing differesc
with the distribution of social parts and sharbasnt
it follows that its existence is in no way necegsar
but that it occurs as a provisional accident in the
history of the forms of domination. It also follows
from this that political litigiousness has as its
essential object the very existence of politics.

Politics cannot be deduced from the necessity thfegang
people into communities. It is an exception toghaciples
according to which this gathering operates. Thensadl order o
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things is that human communities gather togethdeuthe rule
of those qualified to rule -- whose qualificaticare legitimated
by the very fact that they are ruling. These gonental
gualifications may be summed up according to twared
principles: The first refers society to the ordéfileation, both
human and divine. This is the power of birth. Teead refers
society to the vital principle of its activitieshib is the power ¢
wealth. Thus, the 'normal’ evolution of society esnto us in tr
progression from a government of birth to a govesntof
wealth. Politics exists as a deviation from thismal order of
things. It is this anomaly that is expressed inrtheire of
political subjects who are not social groups btheaforms of
inscription of 'the (ac)count of the unaccounted-fo

There is politics as long as 'the people’ is nenidied with
the race or a population, inasmuch as the poan@requated
with a particular disadvantaged sector, and as &sipe
proletariat is not a group of industrial worker,.e Rather,
there is politics inasmuch as 'the people’ refesubjects
inscribed as a supplement to the count of the padsciety, a
specific figure of 'the part of those who have rrotpWhether
this part exists ithe political issue and it is the object of
political litigation. Political struggle is not anflict between
well defined interest groups; it is an oppositidrogics that
count the parties and parts of the community ifedzint ways.
The clash between the ‘rich' and the 'poor,’ fstaince, is the
struggle over the very possibility of these wordsg coupled,
of their being able to institute categories fortheo (ac)
counting of the community. There are two ways afritng the
parts of the community: The first only counts engair parts --
actual groups defined by differences in birth, bfedent
functions, locations, and interests that constitiagesocial body
The second counts 'in addition' a part of thepad: We will cal
the firstpoliceand the secongolitics.

Thesis 7:

Politics is specifically opposed to the police. The
police is a 'partition of the sensibl& partage du
sensiblé whose principle is the absence of a void
and of a supplement.

The police is not a social function but a symbobastitution
of the social. The essence of the police is neitiyg@ression nor
even control over the living. Its essence is aatennanner of
partitioning the sensible. We will call 'partitiaf the sensible’ a
general law that defines the forms of paking by first definin
the modes of perception in which they are inscrifduw
partition of the sensible is the cutting-up of wnerld and of
‘world;' it is thenemeinupon which theaomoiof the communit
are founded. This partition should be understoatiéndouble
sense of the word: on the one hand, that whichratgsand
excludes; on the other, that which allows partitgra(see
Editor's note 2). A partition of the sensible refey the manner
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in which a relation between a shared ‘commam’dommun
partagd and the distribution of exclusive parts is detieed
through the sensible. This latter form of distribaf in turn,
itself presupposes a partition between what i$kasand what i
not, of what can be heard from the inaudible.

The essence of the police is to berttiom of the
sensible characterized by the absence of a vadsapplement:
society consists of groups dedicated to specifidesaf action,
in places where these occupations are exercisedodes of
being corresponding to these occupations and thlases. In
this fittingness of functions, places, and waybeihg, there is
no place for a void. It is this exclusion of whhgre is not' that
is the police-principle at the heart of statistgbies. The
essence of politics, then, is to disturb this ageament by
supplementing it with a part of the no-part idaatifwith the
community as a whole. Political litigiousness/sgiegs that
which brings politics into being by separatingrdrh the police
that is, in turn, always attempting its disappeeeagither by
crudely denying it, or by subsuming that logictsawn.
Politics is first and foremost an intervention ugba visible an
the sayable.

Thesis 8:

The principal function of politics is the
configuration of its proper space. It is to diseldise
world of its subjects and its operations. The essen
of politics is the manifestation of dissensus,has t
presence of two worlds in ofél]

Let us begin from an empirical given: police in&mtion in
public spaces does not consist primarily in therpllation of
demonstrators, but in the breaking up of demonstrat The
police is not that law interpellating individuabss(in Althusser's
"Hey, you there!") unless one confuses it withgielus
subjectification12] It is, first of all, a reminder of the
obviousness of what there is, or rather, of whatehsn't:
"Move along! There is nothing to see here!" Thaqetays the
there is nothing to see on a road, that theretisimgp to do but
move along. It asserts that the space of circigaimothing
other than the space of circulation. Politics,ontcast, consists
in transforming this space of 'moving-along' intspace for the
appearance of a subject: i.e., the people, theaverkhe
citizens: It consists in refiguring the space, bfavthere is to d
there, what is to be seen or named therein. ltasestablished
litigation of the perceptible, on teemeinthat founds any
communahomos

This partition constituting politics is never givamthe form
of a lot, of a kind of property that obliges or qosts politics.
These properties are litigious as much in theireusiinding as
in their extension. Exemplary in this regard am@sthproperties
that, for Aristotle, define a political ability @re intended for
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'the good life." Apparently nothing could be clearan the
distinction made by Aristotle in Book | of tiolitics: the sign
of the political nature of humans is constitutedtosir
possession of thegos the articulate language appropriate for
manifesting a community in the aisthesis of the¢ gl the
unjust, as opposed to the anirphbne appropriate only for
expressing the feelings of pleasure and displeauyreu are in
the presence of an animal possessing the abilittyeoérticulate
language and its power of manifestation, you know gre
dealing with a human and therefore with a politexaimal. The
only practical difficulty is in knowing which sigis required to
recognize the sign; that is, how one can be suatettie human
animal mouthing a noise in front of you is actuaitycing an
utterance rather than merely expressing a stateing? If there
IS someone you do not wish to recognize as a palibieing,
you begin by not seeing them as the bearers digadhiess, by
not understanding what they say, by not hearingitligan
utterance coming out of their mouths. And the sgoes for the
opposition so readily invoked between the obscuritgomestic
and private life, and the radiant luminosity of theblic life of
equals. In order to refuse the title of politicabgects to a
category -- workers, women, etc... -- it has tradidilly been
sufficient to assert that they belong to a 'donsespace, to a
space separated from public life; one from whicly gmoans or
cries expressing suffering, hunger, or anger ceuldrge, but
not actual speeches demonstrating a shaistkesis And the
politics of these categories has always consisted-gualifying
these places, in getting them to be seen as tlrespha
community, of getting themselves to be seen orchaar
speaking subjects (if only in the form of litigat)o in short,
participants in a commaaisthesis It has consisted in making
what was unseen visible; in getting what was onlyilsle as
noise to be heard as speech; in demonstrating éoféeling of
shared 'good’ or 'evil' what had appeared merefnasxpressic
of pleasure or pain.

22.  The essence of politics dissensusDissensus is not the
confrontation between interests or opinions. thes
manifestation of a distance of the sensible fralit Politics
makes visible that which had no reason to be sekenlges one
world into another (for instance, the world whdre tactory is i
public space within the one where it is considexgulivate one,
the world where workers speak out vis-a-vis thewhere their
voices are merely cries expressing pain). Thisasipely why
politics cannot be identified with the model of aoomicative
action since this model presupposes the partners in
communicative exchange to be pre-constituted, batithe
discursive forms of exchange imply a speech comiyuviiose
constraint is always explicable. In contrast, thdipular featur:
of political dissensus is that the partners arennoe constituted
than is the object or the very scene of discusdibe.ones
making visible the fact that they belong to a stiaverld the
other does not see -- cannot take advantage lo¢ {ogic
implicit to a pragmatics of communication. The warkvho
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argues for the public nature of a ‘domestic’ mdtech as a
salary dispute) must indicate the world in whick &iigument
counts as an argument and must demonstrate ichd@uthose
who do not possess a frame of reference to concéiv@as
argument. Political argument is at one and the danesthe
demonstratiorof a possible world where the argument could
count as argument, addressed by a subject qudidfiacyue,
upon an identified object, to an addressee wheqgaired to see
the object and to hear the argument that he oinsimally' has
no reason to either see or hear. It is the corstruof a
paradoxical world that relates two separate worlds.

2s.  Politics thus has no 'proper’ place nor does is@ss any
'natural’ subjects. A demonstration is political because it
takes place in a specific locale and bears upartecplar objec
but rather because its form is that of a clash betwwo
partitions of the sensible. A political subjechis a group of
interests or ideas: It is the operator of a paldicnode of
subjectification and litigation through which padi has its
existence. Political demonstrations are thus alvedyise
moment and their subjects are always provisioralti€al
difference is always on the shore of its own diggpance: the
people are close to sinking into the sea of theulation or of
race, the proletariat borders on being confusel widrkers
defending their interests, the space of a peopléiic
demonstration is always at risk of being confuséd e
merchant'sgora, etc.

26.  The deduction of politics from a specific worldexfuals or
free people, as opposed to another world livedbbuaecessity,
takes as its ground precisely the object of iigdiion. It thus
renders compulsory a blindness to those who ‘deewtand
have no place from which to be seen. Exemplarthigiwregard,
is a passage from Arend@® Revolutiordiscussing the manner
in which John Adams identifies the unhappinessiefgoor witl
the fact of 'not being se€gi.3] Such an identification, she
comments, could itself only emanate from a manrzgi to a
privileged community of equals. And, by the sanieety it
could 'hardly be understood' by the people compyithe
relevant categories. We could express amazemém at
extraordinary deafness of this affirmation in thed of the
multiplicity of discourses and demonstrations @& thoor'
concerning precisely their mode of visibility. Bats deafness
has nothing accidental about it. It forms a cisgléh the
acceptance of an original partition, a foundingtjpd, with
what was in fact the permanent object of litigat@mstituting
politics. It forms a circle with the definition diomo laboranss
a partition of the 'ways of life." This circle istrthat of any
particular theoretician; it ighe circle of 'political philosophy.’

Thesis9:

Inasmuch as what is proper to 'political philosdphy
is to ground political action in a specific mode of
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being, so is it the case that 'political philosdphy
effaces the litigiousness constitutive of polititss
in its very description of the world of politicsah
philosophy effects this effacement. Moreover, its
effectiveness is perpetuated through to the non-
philosophical or anti-philosophical description of
the world.

27 That the distinguishing feature of politics is #wstence of a
subject who 'rules' by the very fact of having maldications tc
rule; that the principle of beginnings/ruling isemediably
divided as a result of this, and that the politmatnmunity is
specifically a litigious community -- this is th@olitical secret’
that philosophy first encounters. If we can spefathe
privileged stature of the 'Ancients’ over the 'Modg' it is a
consequence of their having first perceived thasrist' and not
of having been the first to oppose the communitthef'good' t
that of the 'useful." At the head of the anodynaression
‘political philosophy' one finds the violent enctembetween
philosophy and the exception to the lanaatheproper to
politics, along with philosophy's effort to resitagolitics unde
the auspices of this law. Tla&orgias theRepublic thePolitics,
theLaws all these texts reveal the same effort to eftaee
paradox or scandal of a 'seventh qualificatiotd +nake of
democracy a simple case of the indeterminable ipfeof 'the
government of the strongest," against which oneocdéyoppost
a government of those who knoleg savanfs These texts all
reveal a similar strategy of placing the communitger a
unique law of partition and expelling the emptytperthe
demodrom the communal body.

28.  But this expulsion does not simply take place mftbrm of
the opposition between the 'good' regime of themanity that
is both one and hierarchised according to its pla®f unity,
and the 'bad' regimes of division and disordemlaKes place
within the very presupposition that identifies difpmal form
with a way of life; and this presupposition is alig operating
in the procedures for describing 'bad’ regimes,damdocracy i
particular. All of politics, as we have said, isyéd out in the
interpretation of democratic ‘anarchy.' In identifyit with the
dispersal of the desires of democratic man, Ptattsforms the
form of politics into a mode of existence and, liert, transform
the void into an overflow. Before being the theboisthe 'ideal’
or 'enclosed’ city-state, Plato is the foundeihef t
anthropological conception of the political, thexception that
identifies politics with the deployment of the pevpes of a typ
of man or a mode of life. This kind of 'man," thisy of being,’
this form of the citystate: it is there, before any discourse or
laws or the educational methods of the ideal stafre even
the partition of the classes of the community,ghsition of the
perceptible that cancels out political singularity.

20.  The initial gesture of political philosophy thusshteatwo-fold
consequence: On the one hand, Plato founds a cortyntiut i<
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the effectuation of a principle of unity, of an wided principle
-- a community strictly defined as a common bodihvitis
places and functions and with its forms of inta@gation of the
common. He founds an archi-polititg]| based on a law of
unity between the 'occupations' of the city-staue its

‘ethos,’ (in other words its way of inhabiting dode), as law
but also as the specific 'tone' according to wiiis ethos
reveals itself. This etho-logy of the community eragain
makes politics and police indistinguishable. Anditpal
philosophy, inasmuch as it wants to give to the roomity a
single foundation, is condemned to have to re-iflepolitics
and police, to cancel out politics through the gessthat founds
it.

30.  But Plato also invents a 'concrete’ mode for dbsugithe
production of political forms. In a word, he inverthe very
forms of the refusal of the 'ideal state,’ thelsdtforms of
opposition between philosophicatprior-ism'and concrete
sociological or political-scientific analyses ogtforms of
politics as expressions of ways of life. This settagacy is
more profound and more long-lasting than the firse
sociology of the political is the second resource deuteron
plous-- of political philosophy that accomplishes (sdimes
against itself) its fundamental project: to fouhd tommunity
on the basis of a univocal partition of the semsibi particular,
de Tocqueville's analysis of democracy, whose irgraive
variants and ersatz versions feed the discoursesooiern
democracy, the age of the masses, the mass indlyeta., fits
into the continuity of the theoretical gesture tbatcels out the
structural singularity of 'the qualification withogualifications'
and the 'part of the no-part,' by re-describing denacy as a
social phenomenon, of the collective effectuatibthe
properties of a type of man.

31 Inversely, the claims for the purity of thes politikos(of the
republican constitution and of the community verthes
individual or democratic mass, and the oppositietween the
political and the social) share in the effectivenekthe same
knot between tha-prior-ism of the 'republican’ résunding, an
the sociological description of democracy. No nraitkich side
one rests on, the opposition between the 'politecal the
'social’ is a matter defined entirely within tharfre of 'political
philosophy;' in other words, it is a matter thaslat the heart of
the philosophical repression of politics. The catre
proclamations of a ‘return to politics' and 'poétiphilosophy'
are an imitation of the originary gesture of 'poét philosophy,
without actually grasping the principles or issire®lved in it.
In this sense, it is the radical forgetting of fioé and of the
tense relationship between politics and philosofiing
sociological theme of the 'end of politics' in pogtdern societ
and the 'politico’ theme of the 'return of politiosth derive
from the initial double gesture of 'political phslaphy' and both
move towards the same forgetting of politics.
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Thesis 10:

The 'end of politics' and the 'return of politias®

two complementary ways of canceling out politics
in the simple relationship between a state of the
social and a state of statist apparatuses. '‘Consens
is the vulgar name given to this cancellation.

32.  The essence of politics resides in the modes sedsual
subjectification that reveal the difference of aisty to itself.
The essence of consensus is not peaceful discumsibn
reasonable agreement as opposed to conflict cenagel Its
essence is the annulment of dissensus as the sepanfthe
sensible from itself, the annulment of surplus eaty, the
reduction of the people to the sum of the parthefsocial
body, and of the political community to the relasbip of
interests and aspirations of these different p@aisisensus is
the reduction of politics to the police. In otheonds, it is the
‘end of politics' and not the accomplishment ogitsls but,
simply, the return of the 'normal’ state of thimgsch is that of
politics' non-existence. The 'end of politics'hie ever-present
shore of politicslp bord de la politiquethat, in turn, is an
activity of the moment and always provisional. lretof
politics' and 'end of politics' are two symmetricderpretations
producing the same effect: to efface the very cphogpolitics,
and the precariousness that is one of its essettialents. In
proclaiming the end of usurpations of the socia @ return t
'‘pure’ politics, the 'return of politics' thesimply occludes the
fact that the 'social’ is in no way a particulanes@ of existence
but, rather, a disputed object of politics. Therefdhe
subsequently proclaimed end of the social is, sirpplt, the en
of political litigation regarding the partition @forlds. The
'return of politics' is thus the affirmation thaete is a specific
place for politics. Isolated in this manner, thpeasific space ca
be nothing other than the place of the state anféct, the
theorists of the 'return of politics' ultimatelyfih that politics
is out-dated. They identify it with the practicdsstate control
which have, as their principal principle, the siggsion of
politics.

33.  The sociological thesis of the 'end of politicarsyetrically
posits the existence of a state of the social shahpolitics no
longer has a necessanjison-d'étre whether or not it has
accomplished its ends by bringing into being pgishis state
(i.e., the exoteric American Hegelian-Fukayamasssion) or
whether its forms are no longer adapted to thelitipiand
artificiality of present-day economic and socidatens (i.e.,
the esoteric European Heideggerian-Situationisior). The
thesis thus amounts to asserting that the logétas tof
capitalism makes it so that politics becomes, @uaen, out
dated. And then it concludes with either the mawgrof politics
before the triumph of an immaterial Leviathan,ter i
transformation into forms that are broken up, sageth
cybernetic, ludic, etc... -- adapted to those forinhe social

http://erf.sbb.sp-berlin.de/han/367638312/muse.jhu.edu/journals/theord _event... 15.08.200



Jacques Rarére | Ten Theses on Politics | Theory & Even Seitel5von16

that correspond to the highest stage of capitalisthus fails to
recognize that in actual fact, politics has no eedsr being in
any state of the social and that the contradiatidihe two
logics is an unchanging given that defines theingehcy and
precariousness proper to politics. Via a Marxigbdg the 'end
of politics' thesis -- along with the consensudhssis --
grounds politics in a particular mode of life thdentifies the
political community with the social body, subsedien
identifying political practice with state practiCEhe debate
between the philosophers of the 'return of politesl the
sociologists of the 'end of politics' is thus agthtforward
debate regarding the order in which it is apprdpria take the
presuppositions of 'political philosophy' so agterpret the
consensualist practice of annihilating politics.

Notes

[1] The original translation of the "Ten Theses" wasealby
Rachel Bowlby. However, some phrases were modified
Davide Panagia in consultation with Jacques Ra@cierms in
square brackets are Ranciere's original Frenchesgns.

[2] Our English 'political subject(ivity)' does notgian
adequate sense of Ranciére's "le sujet politicugefm that
refers both to the idea of a political subjectivatyd to the
'‘proper’ subject of politics.

[3] Ranciere plays on the double meaning ofahar-part as
both a 'partaking’ and a 'partition.’

[4] The reference is to Arendt's claim that "the hurapacity
for freedom, which, by producing the web of human
relationships, seems to entangle its producerdb an extent
that he appears much more the victim and the siftban the
author and the doer of what he has dofiég(Human
Condition p. 233-234; Chicago: The University of Chicago
Press, 1989).

[5] The word-play, here, is on the idea ofiater-est'referring
both to a principle of inter-relating and to theadof societal
'interest." Ranciere is invoking an Arendtian distion found in
herThe Human Conditiofsee pages 50-58).

[6] Hannah ArendtThe Human Conditigrp. 177.

[7] Though the literal translation of the French f&"tount of
the unaccounted-for" the formulation found in thegksh
translation oDis-agreement: Politics and Philosophulie
Rose trans., Minneapolis: University of Minnesotad3, 1999)
is retained for the sake of consistency.
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[8] Demes were townships or divisions of ancient Attia
modern Greece the term refers to communes.

[9] SeeDemocracy and Political TheoiMinneapolis:
University of Minnesota Press, 1988) especiallyt R&ar'On
the Irreducible Element.”

[10] Ranciere is invoking Ernst Kantorowicz's work on
medieval political theology, also present in Lefostudy.

[11] Ranciere's conception of dissensus counts asstanie of
the paradox of the 'one and the many' characteosti
democratic politics.

[12] Ranciere here refers to Althusser's "ldeology and
Ideological State Apparatuses” (damin and PhilosophyNew
York: Monthly Review Press, 1971).

[13] See Arendt's chapter entitled "The Social Questimm
On Revolutionespecially pages 68-71 (New York: Penguin
Books, 1990).

[14] See RanciéreBis-agreemen(Chapter 4) for an extended
discussion of this concept.
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