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KuHe3u 6anTtuctu:
npumep ABOCTpyKe MawuMHe y CpOuju gaHac

MacoBHuje gocesbaBatbe Kunesa y CpOujy Be3aHo je 3a

nesenecere rogune 20. Bexa. Kunesu y CpOuju npencraibajy Kwyune peuu:

[PBY T'eHepalyjy MUTPaHaTa, Koja je IOIuia W3 eKOHOMCKHX )
pasnmora. Y pamgy ce IocMaTpa yJora MHHXOBOI BEPCKOT Kunesu y Cpbouju,
HACHTUTETA y TIOBE3UBAY jETHOT Jiesia IpyIie Koja IPaKTHUKyje 0anTHCTH,
0anTUCTUIKO xpumhaacTBo. Xpumrhauu OanTHCcTH MUIPAHTH, MAbUHE

Ipe/ICTaBIbajy BEPCKy MambUHY Kako y Kunu tako u 'y Cpouju.
Jakme, TpUNAAHWIM OBE TPyNe NPEICTaBbajy ABOCTPYKY
MamUHY: KaKo y 3eMJbU TIpHjeMa (BEPCKY U €THUUKY), TaKO U Y
omHOoCy Ha BEhMHCKY BEpPCKY OpHjCHTAllMjy  CBOjJHX
cyHaponHuka. ITocMaTpa ce yiora penurujckor ¢akropa y
KHUBOTY 3ajeJHHUIIE, TE I0OBE3NBAE BEHIX TIAHOBA.

Kunesu y CpOuju npeacrasibajy NpBy reHepannjy MUTpaHaTa, Koja A0JIa3u
13 EKOHOMCKHUX paziiora. Mehytum, Mamu Opoj pajgoBa ocBeheH je HCTpaKuBamby
kuHecke nonynamnuje y CpOuju. Pazno3u cy 3aTBOPEHOCT OBE 3ajeIHUIIC U je3rUKa
Oapujepa. OBaj pax je HacTao 3axBajbyjyhu MpeayCpeTJbUBOCTH U OTBOPEHOCTH
YIAaHOBAa KHWHECKEe OanTHCTUYKE IPKBE, a HAa OCHOBY COIICTBEHHX TEPEHCKUX
HCTpaXKHBamba, 00aBJbEHUX Y3 MOMON MHTEPBjya U MOCMAaTpPameM OOTOCITYKEHha Y
KHHECKO] OanTUCTUYKOj LPKBH, y OeorpaackoM Hacesby JleauHe, Ha CYpYHHCKOM
myTy, TokoM (ebpyapa i mapra 2011. romune.' 3axBalbyjeM ce CBMM WIAHOBHMA
OBE 3ajeTHUIE HA capaJibi TOKOM HCTpaXKHBama, a mocedHo rocmonu Yan Umany
u Y hey. Benuko xBana rocnoanHy macropy npse Oeorpaucke OanTHCTHUIKE IPKBE
- Jlanery BunoBuhy, npeko kora caM ca3Haja 3a KHHECKY OaNTHUCTHUKY I[PKBY U
KOjH MH je IOMOTa0 Ja YCIIOCTaBUM KOHTAKT ca HeHHM WIAHOBHMA, a KOME caM
3axXBaJlHa U 32 KOPHCHE CYrecTHje MPUIMKOM IHucama paja. 3axBajbyjyhu Herooj

' Pag NpeACTaB/ba pe3yNTaT pajga Ha T1pojekty Opoj 177027: Mynmuemnuyumem,

MYIMYKYIMYpAaiu3am, Mmuepayuje — cagpemeHu npoyecu, Koju (GuHaHcHpa MHHHCTapCcTBO
npocsete u Hayke PemyGmuke Cpbuje.
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<= nacHuk ETHorpadbckor nHctutyta CAHY LIX (1 )':>

MPenopyIH, UHTEPBjyHCaa caM Hajipe wiaHoBe 3ajenuune Yan Nmana u Y hea, a
3aTHUM - Y3 BUXOBY 1oMoh - jour jJiBe oco0e KEHCKOT IToJIa U jeIHy 0c00y MYIIKOT
MoJja, Koje Cy jKelene Aa ocTaHy aHOHHMHe. MHTepBjyn cy Bo)eHH Ha CPIICKOM H
EHTJIECKOM je3WKYy, ITOHEKaJ OTexaHo 300T je3uuke Oapujepe, ajau ca 1ocTta 1oope
BOJBE.

[Mpumagauny xuHecke OantucTruke IpkBe y CpOWju UYWHE BEpCKY
MamHHY, KaKO Y OJJHOCY Ha BehHHY CBOJHX CYHApOJHUKA TaKO M Yy 3€MJbU IpHjeMa,
jep 6antuctu y CpOuju npencraBibajy Maly BepcKy 3ajeanuity. Jakie, momynamnuja
oO0yxBaheHa OBHM HCTpaXMBamkEM IIPEACTaBba IBOCTPYKY MABUHY Yy 3E€MIBH
mpujeMa (BEpCKYy W €THHYKY), Ka0 W MamuHy y ONHOCY Ha BEhHHCKY BEpCKy
OpHjEHTAlLlNjy CBOjUX CYHApOJIHHUKA Y MATHUIIH.

3name Cpba o KwuHesnMa yriaBHOM IIOCTOjM Ha HHBOY MEJHjCKe
HH(POPMHUCAHOCTH B HAa OCHOBY KOHTAaKTa ca IPEICTaBHUIMA KHHECKE 3ajeTHALIE Y
Cpbuju, a ucmosbaBa ce Ha HUBOY €THUYKUX XeTepoctepeotuna (bnarojesuh 2009,
60). Y oBOM pajy MoKyIIaia caM Jia yKakeM Ha (QYHKIH]Y PeIMTHjCKOT (akTopa y
OKYIUbalby MHTpaHATa MpBE TeHEpaIyje, KOju ce MO MOPEKIy, KYyIATYpH U je3UKy
BEOMa Pa3NIMKy]jy O CTAHOBHUINTBA Y 3eMJBH MpUjeMa.

Penurnja y Kunm

Hajcrapuju apXeosiomky 1 MUCaHu U3BOpH 0 penuruju y Kunu omHoce ce
Ha Jpyrd MHICHHjyM @pe HOBe epe, onHocHo Ha mnepuon Illancke (MHcke)
muHactyje. M3 Tor mepuonaa je otkpuBeHo mpeko 100.000 kocTHjy mo Kojuma ce
rarajo, a OTKpUBEHHU Cy U TparoBu TOTeMCKHX BepoBama (Vlahovi¢ 1973, 73-74).
3a KuHy cy KapakTepuCTHYHE 4ETHpH penurgje (mim uetupu ¢miosogpcka
CUCTEMa): HapoJHAa KHHECKa pelurdja, KoH(yddjaHW3aM, Taou3aM W Oyauzam
(Krim 1990, 713). Kynrt npenaka je TaBHH Je0 KHHECKUX PEITUTHO3HUX BEPOBamba
u obpena (Krim 1990, 375). Kondyunjanuzam je cucreM ¢uiozodcke, eTHUKE U
Bepcke Mmcid, HacTao y KuuHm Ha ocHOBama yuema KoHdyumja m meroBux
cnenoennka (Krim 1990, 381). Taousam je CKyIl OpraHM30BaHUX BEPCKHX IMOKPETa
koju oboxasajy Tao (,Ilyr") u meroBe emaHaumje, U 0aBe ce MarujcKoM,
(DU3MYKOM, aTXEMHUjCKOM M MEIWTATHBHOM MPaKCOM, YHjU je IHJb IOCTH3aHe
o6ecmpTHOCTH (Krim 1990, 713). 3a pa3nuky o KOH(pYUYHjaHCTBA U TAOU3Ma, KOJH
CY HACTAJIA U Pa3BHjaIM CC HA KMHECKOM Ty, OYIH3aM je JOIIao ca CTpaHe, i je
Beh y 5. Beky moctao paBHonpaBaH. KoHpyuujaHCTBO, Taou3aM U OyAmM3aM HaIlLIHA
Cy CBOje MECTO y IIMPOKUM HapOJHUM Macama. KuHesn cy monjefHako oapkaBaii
oOpenie U3 cBa TpH cucTeMa, Oupajyhu KyaToBe KOjU UM y TaTOM MOMEHTY HajBUIIIE
onrosapajy (Vlahovi¢ 1973, 77). Kunecka HapoHa penuruja mpeacTaBba aMmairam
CacTaBJBCH OJ PA3IMUYUTHX ejieMeHara (000XaBama IpeaaKa, KyJITOBH IUIOIHOCTH,
BEepoBama y NyXOBe, TaTame, HUTH.), KOjU Cy C€ CTONWIH Ca OyIUCTHYKUM
mpelncTaBaMa 0 KapMH M YUCTHIUINTY M TAOUCTHYKUM BpadameM M MeTojama
putyannae obHoBe (Krim 1990, 375).

Xpumhaacteo y KuHu HEje Tako APEBHO Kao IITO CYy TaOW3aM, OyAu3aM H
eTHuku 1 punozodeku cucreM koHpyunjanuzam. OHo noctoju y Kunu ox 7. Beka,
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ST Bnarojesuh, Kunesu 6anmucmu... =

a ToceOHO je TOKOM MPOTEKIMX JIBeCTa TOJUHA OCTaBMJIO MpPHUMETaH Tpar y
kuHeckoM npymtBy (Tkau 2008). [Iporectantrsam ce mojaBuo y Kuau moueTkom
19. Beka. Beh cpemurom 19. Beka Omio je 30 pa3IMYUTHX MPOTECTAHTCKUX
3ajennuia, Mel)y kojuma je Owino u Oamrtucra (Spence 1991, 206). Toxom
Bbokcepckor ycranka 1900. rogune, Kunesu - mpunagHuuy XaH HalMOHATHOCTH
UMaJId Ccy 3a IWJb Jaa nporepajy u3 Kune cBe EBporubane, Jamanare u ocraie
ctpanue. CBu xpumhanu cy Ouian Ha MeTH NOOYHEHUKA KOjU Cy Halalaiu CTpaHe
ambacajie, pylIHJId IpKBe Koje cy EBpombaHu Tpaauidn W YOWJIM HEKOJIHKO
CTOTHHA cTpaHana. Xpumhaanma Kunesuma octaBuim ¢y MoryhHocT uzbopa: na ce
onpekny Xpucta win ga ympy (Benton 1971, 587). PempecuBan crtaB mpema
XpumrhaHCTBY MOXKe ce IpaTHTH TokoM Ienmor 20. Beka, a moceOHO on 1949.
TOZMHE, Ca JIOJACKOM KOMYHHCTHYKE HapTHjé HA BJIACT, M 3aTHM y HEpHOAY
xkyamypue pesoayyuje (1967-1978). Ilonutudku GakTopy Cy YTHIAIH J]a Ce CTPaHH
XpulhaHCKM MHCHUOHApH IMOCMAaTpajy Kao IINUjyHH Yy CIyXOW HMIIepHjaJu3Ma.
MebhytuMm, ympkoc cBuM TpobnemmMa, pgaHac y KuHm wma Xxpumrhana
MpOoTeCTaHaTa, PUMOKATONHMKA M TIpaBociaBHHX. OHHU TpPEACTaBIbajy MambHHCKE
Bepcke 3ajennune y nopacty (Benton 1991, 570; Tkau 2008).

KnHe3n y Cpbuju

Macosnuje gocespaBambe Kunesa y CpOujy Be3aHo je 3a jeBejiecere roauHe
20. Beka. 3a cajga He IOCTOjH 3BaHMYaH mopatak o Opojy Kunesa y Cp6uju. Ha
OCHOBY Tonuca craHoBHuIITBa U3 2002. rogune, y Cpobuju 6opasu 384 Kunesa, a
on tora 223 y beorpagy (ITomuc 2003, 23). ¥ meaujuma Haujga3uMoO Ha BeoMa
cinoboane npoteHe o 6pojy Kunesa y Cpouju, koje goctiky yak 100.000. Cpbuja
j€ y MoYeTKy MpejcTaBbajia MecTo TpaH3uIyje 3a KuHese Koju xele Ja CTUTHY 10
EBPOIICKUX U Apyrux 3emasba (biarojesuh 2009, 48).

Hajsume Kunesa xusu Ha HoBoMm beorpany, y OMU3MHU TP)KHOT LEHTpa y
bnoky 70. Y ocranum nenoBuma beorpana mocroje mnojennHavHe MPOJAaBHUIE YHjH
cy smacHuim Kwnesu. Y CpOuju ce Kwunesnm 0aBe MNpeTekHO TProBHHOM,
YTOCTUTEJFCTBOM, aJITEPHATHBHOM MEAMLMHOM M 3eMibopaamoM (Pordevic 2006,
117). Menujcka cnuka KuHecke 3ajemnunie y CpOuju mpelcTaBiba HEIITO IINTO CE
MOJKe MOJBECTH TOJ IT0jaM ypbarnux necenou. Ty cnanajy pasHe MpHue 0 lUXOBOM
Opojy, UCXpaHu, HeyMUpawy, QUKTUBHUM OpakoBuMa, U ciudHo (brarojesuh 2009,
48).

Jemna ox TeMa HOBHHCKHX YaHaKa je T3B. ,,lIocpOspbuBame” Kunesa. Paau
ce o ¢penomeny nma Kunesum cBojoj merm polenoj y beorpany nmajy yobmuajena
cprncka umeHa (Mwom, Jparan, Mapko, Jenena, Hukona, u cnuuna). Kunecka
Jerna koja moxahajy cpricke IIKoJie MMajy TellKkohe y ydemy CPIICKOT je3UuKa H
CaBllalaBamby MIKOJICKOT TpaanBa. [10CTOjH MHUNUbEHE Aa TPUIIAJAHUIN KHHECKE
3ajelHUIIe CBOjOj MM Najy CpIiCKa MMEHa W Ja Jielly Aajy Ha 4yBambe MECHOM
CTAaHOBHUINTBY Yy TSXKIHU JIa ce MHTerpumy y cprcko apymrtso (DPordeviéc 2006,
119). ToxoMm HCTpaxkuBama, OJ] CBOjUX HCIIHTAHMKA IOOWJIAa caM IOJaTaK Ja
Kunes3u cBynma y aujacnopu CBOjoj A€LUM - TOPEHN UMeHa 3d jagHocm - Hajy |
KWHECKO MMe 3a npueamuy ynompeo6y. bantuctu He Memajy IMeHa Ha KPIITEHY, Ia
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<= nacHuk ETHorpadbckor nHctutyta CAHY LIX (1 )':>

TakO M KUHE3W OAanTHCTH Ha KpUITEHY 3aJp)KaBajy cBoje KuHecko ume. Cpricka
MMEHa KOja KOpHCTE, TPEACTaBlbajy 3a HHUX HaJAUMKEe KOju UM omoryhaBajy
yCIIOCTaBJbamke JakIIe KoMmyHukanuje ca Cpouma. Tako U he uma cpricku HaguMax
Unuak, Yan Uman je Jocud, Cjen je Hukoma, u ci. Ilpema macropy [lanery
Bunosuhy, kpmrTeme Kox OanTucTa MHpeACTaB/ba TYXOBHH UYHH KOjU jaBHO
MOTBphyje OHO MITO ce y YOBEKOBOM cpily necwiio m3Mmel)y mera m bora. To je
MaTepujanu3alnrja HEBUAJBUBOI Joraljaja IyXOBHE NpPOMEHE, Tj. O3BaHHYCH-E
IYXOBHOT IIPETopoa.

Bantuctruka 1pkBa y K0joj Cy WIaHOBM HMCKJby4YnBO KHHE3W, kKoja mMma
cIy’)k0e Ha KHHECKOM jEe3MKy M y KOjoj ce IeBajy TpaJHIMOHAIHE KHHECKEe
MEJIO[IUje, jecTe MPUMEp CYIPOTCTABJHEHOCTH KYJITYPHO] MHTETPAILlHjH Y CPIICKO
JPYIITBO.

XpuwhaHcka 6anTucTuyka upksa y Cpouju

bantuctruka xpuinhiaHcka IIPKBa MPEACTaB/ba OrPaHaK MPOTECTAHTH3MA.
[IpotecTanTH3aM, ca PUMOKATOIUIM3MOM W TPABOCIABIEEM, YHHH jeIHY OX TPU
OCHOBHE rpaHe xpuinhancTea. [IpoTecTaHTCKe PKBE MMajy KOpeHe y pedopManuju
puMokaronnuke npkBe y EBpormm 16. Beka. [IporecranTh3am oOyxBara IIHPOK
PACIIOH TEOJIOIIKUX U COIMjATHUX HEPCIEKTHBAa U BUAOBA opraHm3andje. MapTux
Jlytep (1483-1546) je 1517. ronune dhopmynucao 95 Te3a NPOTUB PUMOKATOIUUKE
TeoJoruje W mpakce uHmynrenudja. Ha Cabopy oapxanom y AyrcOypry 1530.
TOJIMHE TIPEJICTABHO j¢ OCHOBHA yuewa pedopmaruje: 1) ayroputetr bubmuje (sola
scriptura), 2) onpaBname BepoM (sola fidei), 3) Boxuja cnacoHocHa MHUIIOCT (sola
gratia). TuMe je OTBOpPEH MyT BEIMKOM pehopMaTOPCKOM MOKPETY y 1enoj Eppornu.
Pedopmarmja je y3ema Tpu riaBHa mpaBma: 1) myrepanctBo (y Hemaukoj,
CkanguHaBuju ¥ 1eHTpanHoj Espomu), 2) kamBuauszam (y IlIBajuapckoj,
Opannyckoj, Xomanauju u lIkoTckoj), 3) anrnukanctBo (y Enrmeckoj) (Krim
1990, 463).

Pedopmanuja je oxpabpuia (opMupame HE3aBHCHUX HEKOH(POPMHCTH-
YKUX TPyIa, jep HHje MOCTOjaja jeANHCTBEHA CTPYKTypa HU Ha PaBHU Bepe HU HA
IUTaHy IpKBeHe opraHmzanuje. Te Tpyme cy ce 3aTuM oOnBajajie oA HEIaBHO
OCHOBaHHX IIPOTECTAHTCKUX IpkaBa. Tako cy ce y cuemehum nemeHujama u
BEKOBMMa (POPMHUpPATH MYPUTAHCKH MHOKPET, KOHTPETAMOHUCTUYKH MOKpeT (Y
Enrneckoj), anabantuctu u OGantuctu (y llBajmapckoj, Hemaukoj, Mopasckoyj,
Enrneckoj), mokper Oyhema, meromucTd W npe3purepujaHiu (y EHrieckoj u
AMepuliM), YYEHUIM WM JPYLITBO MpHjaTesba KeeKepu, jeBaHhEICKH W
neHTakoctanHu nokpet (Leonar 2002, 257)

OcHoBHe uzeje 0anTUCTUYKOT MoKpeTa cy cienehe: ayropurer bubnuje u
MpaBO Ha JUYHO TyMademe, KPIITABame CaMO OAPACIHX BEPHUKA, Pa3IBOjeHOCT
LPKBE OJ Ip)KaBe, L[PKBCHO WIAHCTBO U 3HAYaj JIOKAIHOT OKYILUbarha Y BEPU U
obnvajuMa. bantuctu npu oOpeny KpIITewma MPUMEHY]y HOBO3aBETHH IPUHIIMIT
ypamama y Bomy. OBaj BepckH MOKpeT je Hactao y Enrmeckoj. Hberopum
ocHuBadyeM cmatpa ce [lon Cmut (John Smith, 1554-1612). bantuctuuka upksa ce
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1609. ronmuHe mpBH MyT 3BaHUYHO IIOjaBWJIa MOJ THUM HMEHOM Yy Amcreplramy
(Pordevi¢ 2008, 47). bantuctu cy jenHa ox HajOpPOjHHjUX MPOTECTAHTCKUX H
CII00OTHO-IIPKBCHAX 3ajeTHHUNA. AHTaXOBAaHH Cy y MHCHOHApCKOM W XyMaHH-
TapHOM pajy wmupoMm csera. Ilpema craructukama, mocToju npeko 90 MuinmoHa
OanTucTa Ha CBUM KOHTHHEHTHUMa. banTuctuuka 1pksa je Hajpassujenuja y CAJl-y
(Barisi¢ 2007, 131).

MHoru 6anTucTu ce Be3yjy 3a 3HauajHe nmonutuuke gorahaje y 17. Beky.
bunu cy npeaBoanunu y 60p6u 3a ciio00ay CaBeCTH U PEIUTHO3Hy cnodony. Y ToM
IepUOIY MHOTH O FhUX OJU1a3e Y AMEpHKY, I'lle OCHHBAjy Hacesba U HpKBe. Tama ce
oIIBaja KpMIJIO OanTHCTHUKE 3ajenHune nox uMernoMm bamtuctin Cemmor nana. OHH
32 OCHOBY CBOI' yuema y3uUMajy 4eTBpTy bBoxujy 3amoBect, a ciyx0Oy He Bpiue
MIPBOT, HETO CEJIMOT JlaHa y HeZleJbH, Tj. y cyboty (Boisset 1985, 147)

Bantuctu Ha monpy4jy Cpouje, mocebno y Bojeomunu, mocroje jorr ox 19.
Beka. 3axBajbyjyhu mucuoHapuma u3 Hemauke u Mabapcke, jeaHO oI NPBUX
KpIITEHa 3a0€JIeKEHO Y UCTOPHjaTy HOBOCAACKE OaNTUCTHYKE IPKBE 00aBJHEHO j€
1875. ronuue Ha JlynaBy. CacTaB BepHUKa je OJ MOYETKA BHUIICHAI[HOHAIAH. Y
Kpameunun CXC, Gantucti cy mmanu 810 xpmrenux wianosa (Bjelajac 2002,
164). Case3 Oanrtucta y JyrocmaBuju ¢opmupad je 1922. rogune y bauxom
[etporiry. Y ucrom mecty je 1931. roguae ocHoBaH CloBayku caBe3 OamnTHcTa H
Yapyxeme cioBauke OanThcTHuke omianuHe y JyrocmaBuju. CaBe3 Gamrtucra
JyrocnaBuje ce HakoH pacmaga COPJ momenno Ha HaiuoHanmHe caBese. CaBe3
OantucTrukux 1pkaBa y Cpbuju ocHoBa je 1992. rogmue. OBaj caBe3 je 4iaH
EBporicke Oantuctnuke denepanuje u CBercke OantucThike anujance (Barisié
2007, 131). Jlanac y CpOuju mocToju HEKOJIUKO OaNTHCTUUKUX 3ajeqHUIIA, TOCEOHO
y BojBoaunu, amu u 'y beorpany, Humy, Jleckosny, Bpmaukoj bamu, uta. JenHa ox
OCHOBHMX KapaKTEepUCTHKa OaNTHCTHYKE IPKBE je Ja Cy 3ajefHUIe BEpHHUKA
CaMOCTaJIHO JIOKAIHO oOpraHm3oBaHe. MeljycoOHa capaima TOCTOjH, alld HUje
obaBesyjyha (Barisi¢ 2007, 132). [lo muTamy eTHHYKE NPUNAIHOCTH, JAHAC Y
CpOuju CrioBanm mpejctaBibajy HajBehy rpymy Oantucta. Mehytum, y IlIpBoj
OanTHCTHYKO] IPKBU y beorpamy, eTHHYKa CTPYKTypa je BeoMa pPa3HOIMKA,
HajBuiie uma Cpba, 3atum CroBaka, Uexa, Xpsara, utq. (Barisi¢ 2007, 133).

KuHecka 6anTtuctuyka upksa y Cpouju

Bantuctu cy 3amodenu paj y kuHeckoj nomyianuju y CpOuju npe necerak
rofuHa, mpeko MucruoHapa m3 Amepuke u Jyxxae Kopeje. Konrakr Oanmrictiuke
KHHECKEe MHUCH]je OCTBapeH je nmpeko CBeTckor bantuctuakor cares3a (Baptist World
Alliance, BWA). I[Ipe Hero mro cy modenu Jia c€ OKYIJbajy Ha OOroCiyXemuMa,
KoHTakTHpany cy CaBe3 0anTUCTUYKUX MpkaBa y CpOuju, KOjH UM je IoMOorao Ja
o3akoHe cBoj pan. Kunes, mactop IlejmMc UeH, muxoB je npBu mucuoHap. OH je
uynaH opraHuzauuje [lewmap 3a enobanno ynanpehasare ocueoma (Global Life
Enrichment Center www.glecenter.org). To je KuWHecka MHCHjcKa, eBaHheocka
opraHuzanyja koja aenyje meh)y Kunesuma mmpom cpera.
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Cana umajy nBe npkse, u 1o y [lanueBy u na HoBom Beorpany, kao u jenny
3ajenauny y JleckoBiy. Jlokammje 3a OKyIUbambe 3ajeHUIIC Ha OOTOCITyXKEHa
Oupane cy y nmemosuMma rie Hajsumie Kuuesa xuBu u paxu. [axie, y [lanueBy ce
LpKBa Haia3u Onu3y T3B. Hajron nujaye (6yéwmaxa). Ha HoBom beorpany ce
OKYIUJbajy Y jeHOj M3HajMJbeHO] Kyhu Ha cypumHCKoM myTy (Hacesbe Jlemuue),
MMO3HATO] TI0 JIOKATHOM Ha3uBY kurecka ypxea (Moravek 2008, 131).

3ajennuiia y Hacesby JleanHe cacTtoju ce o1 0KO YeTpeceT CTapujux ocoda
u JaBajecer Miaaux. [lo muTamy MNONHE CTPYKType HHCaM Jo0WiIa Iperu3aH
monatak, Beh camo oAroBop na je mpHONMXKHO yjeqHadeH Opoj ocoba oba moa.
Hexu ox mpumanmauka npKBe ¢y CpOAHUIM; 0Na3e unTaBe mopoamie. Mehytum, To
HHUje TpaBWio, jep MMa U IOjefAnHana Koju monase camu. Y llaHdeBy je Mama
3ajeqHUIA, OJl OKO UETpAECeT peNOBHMX wiaHoBa. Y JleckoBmy je IBamecer
penoBHUX wiaHoBa. OBa 3ajeJIHMIIA jOII YBEK HHje PETUCTPOBaHA Kao IpKBa, Beh ce
BOAM Kao rpyna BepHHka. CBe TpH 3ajeqHule uMajy Mel)ycoOHy KOMyHHKAalHjy.
[Mpumagauny maH4YeBauke W JieguHCKe IpkBe mocehyjy ce 3a Boxwuh. Ocum
BEpHHUKA, Ha CITy)KOe TOHEKal Kao IPHjaTeJbH A0JIa3¢ U OHU KOjU HUCY OANTHCTH.

Y KkuHeckoj OanTUCTHUYKO] 3ajelHUMIM Yy beorpagy, Ha mnHUTamke O
MPBOOMTHO] BEPCKO]j OMPEEIbeHOCTH HBEHUX YJIaHOBA, IPE NMPUMama OanTHCTHYKOT
xpumhancTBa, HucaMm pobuma oxroop. OcuMm Tora, joumr yBeK HHUje ypaheHo
ucTpaxknBame BepoucroBecTH Kunesa nebantucra y beorpany. To je 030mibHa
TeMa Koja 3aciIyXyje MoceOHO UCTPAKUBAE.

Ha Jleaunama ce Ha MOJHMTBY OKYyILba)y TPU IIyTa HEAEJHHO (HEAEIHOM,
YTOPKOM W YETBPTKOM). YHYTPAIIEOCT MPOCTOPHjE Y KOjOj je ciyxba uucTa je
CKpOMHa, 6e3 ykpaca. TokoM Gorocimyxema BEpHUIM cefie Ha cTtoiuiama. Ciayxoe
MOYHbY Y BEYSPHUM YacOBHMA, MOCIE MOCIa, YIJIaBHOM Y LIECT WIIM CellaM CaTH
nonojHe. ['TaBHO OKYIUbake BEPHUKA je HEle/bOM yBeue. Tama ce ompxaBa U
BEpOHayKa 3a Jelly. YTOpPKOM Ha MOJHMTBY J0JIa3M MamH Opoj BEpHHKA, jep je
paJHu JaH.

Ciyx0a 3armounmbe MMo3IpaBoOM HAaKOH KOjer ClieAr yBOAHA MoiuTBa. CBH
MIPUCYTHHU TeBajy, ciasehu Ha Taj HauuH bora. IleBame Hajuenrhe npeaBoau jeaHa
0co0a, K0ja yjelHO CBHpa M HEKH WHCTPYMEHT. Y OBOj 3ajeJHHIIM, TOKOM CIIyx0e
KOPHUCTE CHHTHCAj3ep U rutapy. [loHeka meBame IMpeIBOIN Marmba Tpyla BEpHUKA
wi xop. IleBajy mecMe u3 mecMmapulla Ha KHHECKOM je3uky. Menonuje cy
TPaIUIIMOHAIHO KMHECKE WK aMepuyke. brbiivja Ha KHHECKOM je3UKY MPeaCcTaBIba
OCHOBY ydema. Y HAacTaBKy CJe[ic MOJHTBE 3a IOjeJHHAYHE IOTpede BEpHHX, a
3aTUM TpomoBex HamaxHyTa bubmmjom. IlpomoBemu npke pa3nu9uTH WIAHOBU
3ajeHUIIe, YTIaBHOM OHH KOjU Cy JIy’K€ y HOj U KOje 3ajeHHIIa MPErno3Haje Kao
HCTHHCKE BEpHHKE. YUeTBprak Beue je TepMHH pe3epBucaH 3a Miazne. Ilocie
3ajeTHUYKEe MOJIUTBE, MJIaJIU OCTajy Ja ce JIpyke urpajyhu pasziuuure APyIITBCHE
urpe (Ha npumep, TajBaHcka urpa «Jlysa Betap»).

Ilo muramy npodecmoHamHe CTPYKType, BehnHa wWiaHOBAa OBE KHHECKE
OanTHCTHYKE 3ajeIHUIIe 0aBH CE TPTOBHHOM. YTJIaBHOM pane y Tp>KHOM IICHTPY, Y
brnoxy 70 ma HoBom beorpamy. UnaHoBu 3ajegHuue Koju cy y MoryhHocTh
W31Bajajy jellaH 1e0 CBOje MeceyHe 3apalle y 3ajeMHUUYKY Kacy, U3 KOje ce MOMaxy
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CyHapoAHMLK OanTHCTH Koju 3amaiHy y kpuszy. O Tome kome he ce momoh
JIOICTHUTH OMJIY1yjy CBH WIAHOBH 3ajeIHUIIE IIyTEM JOTOBOPA.

Jeman oj wcnmTaHMKa Koje caM HWHTepBjyucaia - Jocud (oBo ume je 3a
ynotpedy y CpICKOM OKpyXkemy), xuBu y CpOuju necer romuna. Iloctao je
Oantucta y Kunu, 3axBasbyjyhu ceedouancmey eepe Koje je MPUMUO OJ CBOjE
6aGe.” theroa Majka je Takohe GarTucTa, a ortan Huje. Ha mutame 1a 1 U Kojoj
PENUrUju TpHUIaga HBEroB OTall OATOBOPHO j€ J1a EEroB OTall gepyje y nape. To
MOHEKaJ NOBOAM J0 Onaxkux cykoOa, jep My oran mpeOamyje mocBeheHocT
Oantusmy. Ilpema JocudoBum peunma, ehuna Kunesa y CpOuju mocBehena je
CaMo IOCIy | 3apaiH.

Bepcka 3ajeaHuua Kao nopoauvua — Ha NpuMepy KUHeckKe
6anTUCTUUYKe LpKBe

[TocraBiba ce muTame: 3amTo jenaH (MamH) aeo Kunesa y CpbOuju Oupa
MPUMATHOCT OANTHUCTHYKOj IPKBH? YKOIHUKO Y3MEMO Yy OO3Up MPETIOCTaBKY Ia
Kunesu xene na ce MHTETpUIy y CPIICKO APYIITBO, Tpebano OM OueKUBATH Ja ce
MacOBHHj€ KpINTaBajy y BehWHCKO] mpaBociaBHO] LpKBU. MehyTum, 10 Tora He
JI0JIa3M jep TIOCTOj! jaka je3uuka Gapujepa. [IpaBocnaBau cBemTenuiy y CpOuju He
roBope kuHecku jesuk. Ca apyre crpane, KuHesnm cinabo roBope CPIICKH je3UK.
HcnurtaHuny Koje caM HWHTEpBjyHcana moxahaim cy Kypc CpICKOr je3nKa Ha
OunmonmomkoMm  (pakynrery 'y beorpamy. MehyTum, ympkoc ToMme, Haiia
KOHBep3allhja je MOBpPEeMEHO Hawja3wia Ha mpempeke. Ha mocraBibeHO MUTamE:
3awmo ne Hayyume mano 60sbe CpucKy jesux, TOOUIA caM OJTOBOP Ja UM j€ 3Hame
KOje IMocelyjy IOBOJHHO 3a 1ocao KojuM ce OaBe (TproBuny). Ca CpOuma peTko
ocTBapyjy OrbKe, MpHjaTesbcke KOHTakTe. KOMyHHIHMpajy jeOUHO ca CPIICKAM
MOCTIOBHUM TIapTHEpUMA U ca ra3zfaMa kojuma riahajy Kkupujy.

Kunesu ce apyxke MeljycOOHO M TPETESIKHO CTaHY]y y CYCEICTBY, Maja
HEKU of WHHX xkuBe U y brmoky 70. Y okBupy OanTHCTHYKE KHHECKE 3ajeIHUIIC,
HCHU WIAHOBU CE OKYIUb3jy HE CaMO HA BEPCKOj HETO M Ha HAIIMOHAIHO] OCHOBH.
Onu cy Bepcka MamHHA y APYLITBY Yy KOME Ce€ Halasze, ald M Y OJHOCY Ha CBOjy
matuily. Kunesm xpuirhancke Oantucthuke 3ajemnunie y CpOujum onpkaBajy
meljycoOHe Besze u capaimy ca BepHuuuMma y CpOuju, anu u y Kunu, Amepunm,
utn. IIpema nacropy Jlanery Bumomuhy, capagma ca KHHECKOM OanTHCTUYKOM
IPKBOM OJBHWja ce BHme Yy chepu Oorociyxema. I[lpumep cy wmehycoOna
mocehvBama BepHUKA KHHECKE IPKBE M BEPHUKA CpPICKE OanTHUCTUYKE IPKBE

2 Uspaz ceedouancmeo eepe, npeMa Tymaderwy nacTopa Ipse Oeorpajicke 0anTHCTUYKE LPKBE
[Janera Bunosuha, npencraBiba pasroBop o Bepu u3Mely IBoje (WIM BHIIE) JbYIH, BEpHHKA U
HEBEPHHKA, y KOME BEPHHK M3HOCH CBOja JyXOBHA HCKYCTBA, UCKYyCTBAa O CBOM JINYHOM OIHOCY
ca borom mocpeznctBom unTama M pasyMeBama CBETOr MMCMa, MOJUTBE (IIOCEOHO YCIHIICHA
MOJINTaBa), UCKyCTBa IMOKajama M oOpahema (Tj. IyXOBHE M MOpalHe MPOMEHEe), Ka0 U CBOj
THOTJIe]] Ha CBET HAKOH TOT CBOT JyXOBHOTI mpenopona. Lluib ceedouancmea eepe jecre — U3HETH
CBOj€ BJIACTUTO JlyXOBHO UCKYCTBO ca borom.
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(HapounTo TOKOM opeheHnx cBeyaHux Oorociyxkema). [loBpeMeHO ce opraHusyjy
W 3ajelHNYKa OOrociyXema, Kao - Ha mpumep - 3a boxuh. Iloctoju mehycobHO
HCIIOMArame y MaTepHjaliHoM cMmucity (romoh HekoM mpojekty). TOKOM pa3HHX
obJnka capajme IoJla3k U [0 JIMYHUX MPHjaTeJbCTaBa U Be3a, IITO OMET CTBapa
HOBe O0OMMKe capaime. Tako je, Ha mpumep, jenHa sxeHa Cphnkuma — YJaH
Oeorpancke OanTHCTUYKE LPKBE HAILIA I10CA0 Y KHMHECKOM TPrOBaYKOM LIEHTPY
MPEKO jeJIHOT TTOCIOBHOT YOBEKa M3 KMHECKe OanTUcTUUKe IpkBe. Jlakie, oOmunu
capajiibe Cy Pa3HOBPCHH - OJI BEPCKHX, IPEKO MOCIOBHHX, JI0 JINYHHX.

[ToTpebHO je HaMOMEHYTH Jla y OANTHCTUYKOM YUY€y HE MOCTOJH TEXKHha
CTBapama HANMOHANHUX IpkKaBa. MelhyTuMm, y ciydajy KHHECKE 3ajeIHHUIC Y
Beorpany, cmosra mocMaTpaHo, MOXKE JIEIOBATH Ja je ped O HallMOHAIHO) LPKBH,
jep MocToje BeluKa je3udKa U KyJITYPOJIOIIKa pa3jifKa y OJHOCY Ha OKPYXKEHe.

Xpumhancka KuHecKa OanTHCTHYKA 3ajeJHHIA MPEACTaBba BPCTY
MIPOLIMPEHE MOPOAULIe 3a cBoje wiaHoBe y CpOuju. theHu umaHOBU ce OCIOBIbABAjy
ca bpame W cecmpo, Kao IITO je TO WHAYe cliydyaj Koj Oamrucra. Taj MCUXOJIOIMKH
MOMEHAT TPUIIAIHOCTH, ocehaj CHTYPHOCTH jecTe jeAaH o OUTHHX (akTopa KojH
yTHYy Ja ce JbYIAH MpHUKIbydYe OBOj 3ajeqHuuu. OCHUM TOra, MOCTOjU €KOHOMCKa
nmomMoh cupomamHuM BepHuiMMa. OBa 3ajeqHUIIA CBOjUM YJaHOBHUMA MpYyXka
OCJIOHAIl ¥ CUTYPHOCT.
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The Chinese Baptists:
an Example of a Twofold Minority in Serbia Today

A more massive migration of Chinese to Serbia can be traced
back to the 1990s. The Chinese in Serbia represent the first ‘ Key words:
generation of migrants who came out of economic reasons.

This work deals with the role of their religious identity in the Chinese in Serbia,
gathering of those members of the group who practice Baptist Baptists, migrants,
Christianity. Baptist Christians are a religious minority both in minorities

China and Serbia. Therefore, the members of this group
represent a double minority: both in the reception country (re-
ligious and national) and in their own country, compared to the
religious orientation of the majority of their fellow country-
men. Apart from this, their church services are marked by cer-
tain characteristics by which they can be distinguished from
other Baptist groups. The role of the religious factor in the
community’s life is being viewed here, as well as the affirma-
tion and making connections between the members.

Chinese in Serbia represent the first generation of migrants who came out
of economic reasons. However, few works were dedicated to the research of the
Chinese population in Serbia. The reasons for this are the tightness of this commu-
nity and the linguistic barrier. This work was completed thanks to the compliance
and good will of the Chinese Baptist Church members and it is based on my own
field research which I was conducting by doing interviews and observing the church
services in the Chinese Baptist Church in Belgrade suburb Ledine on Sur¢in Road
during February and March 2011." I thank all members of this community for their
cooperation during this research, especially Mr. Can I$an and C Ce. Many thanks to
Mr. Pastor of the first Belgrade Baptist Church Dane Vidovié I learnt of the Chinese

" This paper is the result of Project no 17027: Multiethnicity, multiculturalism, migrations — con-
temporary processes, financed by the Ministry of Education and Science of the Republic of Ser-
bia.
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Baptist Church from him and he also helped me to get in contact with its members
who also gave me some useful suggestions while I was writing this work. Thanks to
his recommendation I first interviewed Mr. Can I$an and C Ce, the members of the
community, and then with their help two more female persons and one male person
who wished to stay anonymous. The interviews were in Serbian and English and
sometimes with difficulties, but with lots of good will.

The members of the Chinese Baptist Church in Serbia are a religious mi-
nority both in their homeland, compared to the majority of their fellow countrymen,
and in the reception country, because the Baptists in Serbia are a small religious
communion. Therefore, the population included in this research represents a double
minority both in the reception country (religious and ethnic) and in their homeland
compared to the religious orientation of the majority of their countrymen.

Nowadays, Serbs learn about Chinese people mainly on the level of media
information. Their knowledge is also based on contacts with members of the Chi-
nese community in Serbia and it is manifested on the level of ethnic hetero-
stereotypes (biarojesuh 2009, 60). I tried to point to the function of a religious fac-
tor in the gathering of the migrants of the first generation whose ancestry, culture
and language are very different from those of the reception country.

Religion in China

The oldest archeological and written sources of the religion in China refer
to the 2" millennium BC, i.e. to the period of the Shang (Yin) Dynasty. Over
100,000 bones from this period were discovered with signs of performed divina-
tions. Traces of totem beliefs were found on them too (Vlahovi¢ 1973, 73-74).
There are four characteristic religions (philosophical systems) in China: folk Chi-
nese religion, Confucianism, Taoism and Buddhism (Krim 1990, 713). The cult of
the ancestors is the main part of Chinese religious beliefs and rites (Krim 1990,
375). Confucianism is a system of philosophical, ethical and religious thought
which occurred in China on the grounds of Confucius’s teachings and of his dis-
ciples (Krim 1990, 381). Taoism is a collection of organized religious movements
which worship Tao (‘the path’) and its emanations and they deal with the magic,
physical, alchemical and meditative practice with the goal to achieve immortality
(Krim 1990, 713). Unlike Confucianism and Taoism which occurred and developed
on the Chinese ground, Buddhism came from a different soil but became equal in
5™ century already. Confucianism, Taoism and Buddhism found their place in the
masses. The Chinese equally held rites of all three systems choosing the cults which
served them best given the circumstances (Vlahovi¢ 1973, 77). The Chinese folk re-
ligion is an amalgam which consists of different elements (worshipping ancestors,
the fertility cults, believing in ghosts, fortune telling etc.) which merged with the
Buddhist notions of Karma and Purgatory and Taoist divination and the methods of
ritual restoration (Krim 1990, 375).

Christianity in China isn’t as ancient as Taoism, Buddhism and the ethical
and philosophical system of Confucianism. However, it has existed in China from
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7 century and it has left a notable trace in the Chinese society in the past two hun-
dred years (Tkau 20082. Protestantism appeared in China at the beginning of 19®
century. In the mid 19" century there were already thirty different Protestant com-
munities, among which there were Baptists as well (Spence 1991, 206). During the
Boxer Rebellion in 1900 the Han Chinese fought against all Europeans, Japanese
and other foreigners with the one single aim to banish them from China. All Chris-
tians were targets of the rebels who attacked foreign embassies, demolished
churches built by the Europeans and killed hundreds of foreigners. The Christian
Chinese were left with two choices: to recant their faith in Christ or to die (Benton
1971, 587). The repressive attitude towards Christianity can be traced back during
the whole 20th century, and especially from 1949 with the coming of
the Communist Party to power and then also in the period of the Cultural Revolu-
tion (1967-1978). Foreign Christian missionaries were treated as spies who serve
Imperialism due to certain political factors. However, despite all problems, there are
Christian Protestants, Roman Catholics and Orthodox people in China nowadays.
They are minor religious communities whose number is increasing (Benton 1991,
570; Txau 2008).

The Chinese in Serbia

A more massive migration of Chinese to Serbia can be traced back to the
1990s. So far there is no official data on the number of Chinese in Serbia. Accord-
ing to the census from 2002, 384 Chinese people inhabit Serbia and 223 of them
live in Belgrade (Ilormuc 2003, 23). There are some very loose calculations in the
media concerning the number of the Chinese in Serbia which reached as many as
100 000! In the beginning Serbia was just a transitory place for the Chinese who
wanted to go to some European and other countries (Blagojevi¢ 2009, 48). Despite
their large number in Serbia the Chinese do not have an official status of a national
minority. They represent a certain kind of a hidden national minority (Cuxkumuh
2004, 7; Promicer 2004, 13).

The largest number of Chinese people lives in New Belgrade near the
shopping mall in Blok 70. There are some detached shops in other parts of Belgrade
owned by the Chinese. The Chinese in Serbia mostly deal with trade, catering, al-
ternative medicine and agronomy. The media picture of the Chinese community in
Serbia represents something that can be brought under the notion of urban legends.
These include various stories about their number, nutrition, immortality, fictitious
marriages and the like.

One of the themes in the newspapers is the so-called ‘serbianisation’ of the
Chinese. It is about Chinese people giving their children born in Belgrade some
common Serbian names (Milo§, Dragan, Marko, Jelena, Nikola and the like). Chi-
nese children who attend Serbian schools have difficulties in learning Serbian lan-
guage and the curriculum. Some people think that the members of the Chinese
community give their children Serbian names and want their children to be looked
after by the local community because they strive to integrate into Serbian society
(Pordevi¢ 2006, 119). During the research I learnt from my examinees that the Chi-
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nese everywhere in diasporas give their children both public names and Chinese
names for private use. During my research I learnt that Baptist Chinese keep their
Chinese names at baptism. Serbian names are just nicknames which they use to
establish easier communication with Serbs. Thus C Ce has a Serbian nickname
Ci¢ak, Can I3an is Josif, Sjen is Nikola and the like. I would like to stress that
Baptists do not usually change their names at baptism. Pastor Dane Vidovi¢ claims
that baptism for Baptists means a spiritual act which clearly accounts for what has
happened in a man’s heart between him and God. This is a materialisation of an
invisible event of a spiritual change, i.e. formalization of spiritual revival.

Most Chinese send their children to China to school them in Chinese lan-
guage. Baptist Church whose members are solely Chinese hold services in Chinese
language and sing traditional Chinese melodies and by this they actually oppose to
the integration into Serbian community.

The Christian Baptist Church in Serbia

The Baptist Christian Church is a branch of Protestantism. Protestantism,
together with the Roman Catholic Church and the Orthodox Church, is one of the
three fundamental branches of Christianity. The Protestant Churches have roots in
the reformation of the Roman Catholic Church in the 16™ century Europe. Protes-
tantism comprises a wide range of theological and social perspectives and types of
organization. In 1517 Martin Luther (1483—-1546) formulated 95 theses against the
Roman Catholic theology and practice of indulgences. At the Council in Augsburg
in 1530 he presented the basic doctrines of the Reformation: 1) the authority of the
Bible (sola scriptura), 2) the apology by faith (sola fidei), 3) God’s beatific grace
(sola gratia). The path was opened to the great reformation movement throughout
Europe. The Reformation went in three directions: 1) Lutheranism (in Germany,
Scandinavia and Central Europe), 2) Calvinism (in Switzerland, France, Holland
and Scotland), 3) Anglicanism (in England) (Krim 1992, 463).

The Reformation encouraged the forming of independent nonconformist
groups since there were no unique structures either on the level of the faith or on the
plan of the church organisation. These groups later separated from the newly
established Protestant churches. In the following decades and centuries the Puritan
movement was formed, as well as the Congregational movement (in England), the
Anabaptists and Baptists (in Switzerland, Germany, Moravia, England), the
Awakening movement, the Methodists and Presbyterians (in England and America),
the disciples or the Religious Society of Friends Quakers, the Evangelical and
Pentecostal movements (Leonar 2002, 257).

The basic ideas of the Baptist movement are the authority of the Bible and
the right to personal interpretation, the baptism of adults only, the separateness of
the church from the government, ecclesiastic membership and the importance of the
local gatherings in faith and customs. At baptism the Baptists apply the New Tes-
tament’s principle of immersing into water. This religious movement began in Eng-
land. John Smith is considered to be its founder (John Smith, 1554-1612). In 1609
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the Baptist Church for the first time officially appeared under this name in Amster-
dam (Pordevi¢ 2008, 47). Baptists are one of the most numerous Protestant and free
ecclesiastical communities. They are engaged in missionary and humanitarian work
all over the world. According to statistics there are over 90 million Baptists on all
continents. The Baptist Church is developed the most in the USA (Barisi¢ 2007,
131).

Many Baptists are connected with some important political events in the
17th century. They were the pioneers of the fight for the freedom of conscience and
religious freedom. In this period many of them went to America where they
founded settlements and churches. The Seventh Day Baptists separated then as
another branch of the Baptist community. For the basis of their learning they took
the fourth God’s commandment, and they worship not on the first, but on the
seventh day of the week, i.e. on Saturday (Boisset 1985, 147).

Baptists have lived in Serbia, especially in Vojvodina, since the 19th
century. Owing to the missionaries from Germany and Hungary one of the first
baptisms recorded in the history of the Novi Sad Baptist Church was performed in
1875 on the Danube. The faithful have been multinational from the beginning. In
the Kingdom of SCS Baptists had 810 baptised members (Bjelajac 2002, 164). The
Association of Baptists in Yugoslavia was formed in 1922 in Backi Petrovac. In
1931 at the same place the Slovak Association of Baptists and the Alliance of Slo-
vak Baptist Youth in Yugoslavia were formed. The Association of Yugoslavian
Baptists split into national associations after the falling apart of SFRY. The Associ-
ation of Baptist Churches in Serbia was formed in 1992. This association is a mem-
ber of the European Baptist Federation and the World Baptist Alliance (Barisi¢
2007, 131). Today there are several Baptist communities in Serbia, especially in
Vojvodina, but also in Belgrade, Nis, Vrnjacka Banja etc. One of the elementary
characteristics of the Baptist Church is that the communities of the faithful are lo-
cally independently organized. There is a mutual cooperation, but it is not obligato-
ry (Barisi¢ 2007, 132). As for the ethnic belonging today in Serbia Slovaks make
the largest group of Baptists. However, in the First Baptist Church in Belgrade the
ethnic structure is various, they are mostly Serbs, then Slovaks, Czechs, Croats etc.
(Barisi¢ 2007, 133).

The Chinese Baptist Church in Serbia

Baptists started their work with the Chinese population in Serbia about ten
years ago through the missionaries from America and South Korea. The contact of
the Baptist Chinese mission was accomplished through the Baptist World Alliance,
BWA. Before they started to gather at worship services they had contacted the Ser-
bian Baptist Alliance which helped them to legalize their work. The Chinese pastor
James Chen is their first missionary. He is a member of the organization called the
Global Improvement of Life Global Life Enrichment Center (www.glecenter.org).
It is a Chinese missionary, evangelical organization which acts among the Chinese
all around the world.
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Now they have two churches, one in Panc¢evo and one in New Belgrade and
also a community in Leskovac. The locations for the gathering of the communities
to worship were chosen in those parts where most Chinese live and work. There-
fore, in Pancevo the church is near the nylon market (flea market). In New Belgrade
they gather in a rented house on Sur¢in Road (suburb Ledine) known by the local
name of the Chinese church (Moravek 2008, 131).

The community in Ledine has about forty older and twenty young people.
As for the sex structure I could not get any precise information on the exact number
of either female or male members. I was only told that the numbers are approx-
imately the same. Some of the church members are relatives, whole families come,
too. However, this is not a rule since there are single members who come alone. In
Pancevo it is a smaller community of about forty regular members. In Leskovac
there are twenty regular members. This community has not been registered as a
church yet and it is noted as a group of believers. All three communities communi-
cate mutually. The members of Pancevo’s and Ledine’s church visit each other at
Christmas. Apart from believers, sometimes friendly nonbelievers also attend the
services.

I could not get the answer to the question about the initial religious orienta-
tion of the members of the Chinese Baptist community in Belgrade, i.e. before they
received Baptist Christianity. Apart from this, so far nobody has done a research on
the denominations of the Chinese non-Baptists in Belgrade. This is an important is-
sue which deserves a special research.

In Ledine they gather to worship three times a week (on Sunday, Tuesday
and Thursday). The interior of the room where the services are held is clean and
scarcely furnished, no decorations. During services believers sit on chairs. The ser-
vices start after work, mostly at six or seven o’clock in the evening. The main ga-
thering of the believers is on Sunday evenings. Then they also have religious educa-
tion for children. On Tuesdays fewer believers come because it is work day.

The service starts with greetings followed by the initiatory prayer. All
present sing worshipping God in this way. The singing is usually led by one person
who also plays an instrument at the same time. In this community they play the syn-
thesizer and the guitar. Sometimes the singing is led by a smaller group of believers
or even a choir. They sing songs from a songbook in Chinese. Melodies are tradi-
tionally Chinese or American. The Bible in Chinese is the basis of learning. Further
on there are prayers for the individual needs of believers, and then a sermon in-
spired by the Bible. The sermons are held by different members of the community,
mostly those who have been in it for a long time and who are recognized as true be-
lievers by others. Thursday evenings are for young people. After the communal
prayer the young stay to spend some time with each other and play different agile
games (for example the Thailand game “The wind is blowing”).

As for the professional structure, most members of this Baptist community
are in trade. They mostly work at the shopping mall in Blok 70 in New Belgrade.
Those who can afford it give away a part of their monthly wages. They use these
common savings to help those who get into financial crisis.
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One of the examinees | interviewed, Josif (this name is used in the Serbian
community), has lived in Serbia for ten years. He became a Baptist in China thanks
to the testimony of faith which he had received from his grandmother.” His mother
is also a Baptist, but his father is not. When asked which denomination his father
belongs to, if any, he answered that his father believes in money. Sometimes this
leads to delicate disagreements because his father disapproves of his dedication to
Baptism. According to Josif most Chinese people in Serbia are dedicated only to
work and making money.

A Religious Community as a Family on an Example of the Chinese
Baptist Church

A question arises: why did one (smaller) part of the Chinese in Serbia
choose to belong to the Baptist Church? If we take into consideration the assump-
tion that the Chinese wish to integrate into Serbian community, one would expect
that they would baptize in larger numbers in the major Orthodox Church. However,
this does not happen because there is a strong language barrier. Orthodox priests in
Serbia do not speak Chinese language. On the other hand, Chinese do not speak
Serbian well. The examinees who I have interviewed attended the Serbian language
course at the Faculty of Philology in Belgrade. However, despite that, our conversa-
tion was occasionally impeded. When asked why they did not learn Serbian better,
they answered that the knowledge they had was quite enough for the job they did
(trade). They rarely make closer, friendly contacts with Serbs. They communicate
only with Serbian business partners and with landlords to whom they pay the rent.
From all this we can conclude that the Chinese in Serbia are more interested in eco-
nomic than in social and cultural integration.

The Chinese stick together and mostly they live in the neighborhood,
though some of them live in Blok 70, too. Within the Baptist Chinese community
its members gather not only on the religious but also on the national basis. They are
a religious minority both in the society they live in and their homeland. The Chinese
from the Christian Baptist community in Serbia keep in touch with each other, but
also with other believers in Serbia, China, America, etc. According to pastor Dane
Vidovi¢, cooperation with the Chinese Baptist Church happens mostly in the sphere
of the church services. The examples of this are the visits of the believers of the
Chinese church to the Serbian Baptist Church and vice versa (especially during cer-
tain solemn church services). Sometimes they worship together, at Christmas for

2 According to the pastor of the first Belgrade Baptist church Dane Vidovi¢, the phrase testimony
of faith is a discourse on faith between two (or more) people, believers and nonbelievers in which
the believers talks about their own spiritual experience, the experience of their personal relation-
ship with God through reading and comprehending the Holy Bible, prayer (especially the granting
of prayers), repentance and converting (i.e. spiritual and moral change), and about their own
world view after this spiritual rebirth. The goal of the testimony of faith is to present one’s own
spiritual experience with God.

112



<= G. Blagojevié, The Chinese Baptists... =

example. They help each other in the material sense (help in some project). During
these various forms of cooperation sometimes personal friendships and connections
occur, which in turn create new forms of cooperation. Thus, for example, a Serbian
woman — a member of Belgrade Baptist Church found a job in a Chinese shopping
mall through a businessman from the Chinese Baptist Church. Therefore, the forms
of cooperation differ from the religious to the business and personal ones.

It needs to be pointed out that in the Baptist doctrine there is no tendency
towards making national churches. However, when viewed from the outside, the
Chinese community in Belgrade may seem as a national church because there are
great linguistic and cultural differences compared to the vicinity.

The Christian Chinese Baptist community in Serbia for its members means
a kind of enlarged family. They call each other brother and sister. This psychologi-
cal moment of belonging, the sense of safety, is a relevant factor which influences
people to join this community. Apart from this, there is economic help for the poor
believers. This community gives its members support and safety.
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