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ABSTRACT

Middle East is a religious center for Muslims around the world, including the Indone-
sians. The relationship between Islam and the Middle East involves a complex political
and historical process. The struggle for authentic Islam in the face of imperialist domina-
tion values and westernization of course the main reason for the spread of Islamic political
movements to various parts of Asia.. The goal of this research is to discover the relationship
between the Islamic political movements in the Middle East and the movements that have
developed in Indonesia. There are numerous aspects which need to be understood about the
emergence of Islamic political movements. The transmission of Islamic political move-
ments to Indonesia has seen rapid developments since the 1970s and 1980s. The develop-
ment of Islamic political movements began to gain momentum with the increase in the
number of Indonesian students, of both school and university age, who went to study in the
Middle East, which caused the relations between Indonesia and the Middle East to be-
come closer on many levels. In the 1980s, Indonesian students in Saudi Arabia, Egypt,
and other Middle Eastern countries absorbed many ideas related to political Islam or the
movement of Islamic fundamentalism from the Middle East.

Keywords: Fundamentalism, Islamic political movements, Middle East, Terror, Trans-
mission;

ABSTRAK

Timur Tengah adalah pusat agama bagi umat Islam di seluruh dunia, termasuk
orang Indonesia. Hubungan antara Islam dan Timur Tengah melibatkan proses
politik dan sejarah yang kompleks. Perjuangan Islam otentik dalam menghadapi
nilai-nilai dominasi imperialis dan westernisasi tentu saja menjadi alasan utama
penyebaran gerakan politik Islam ke berbagai belahan Asia. Tujuan penelitian
ini adalah untuk menemukan hubungan antara gerakan politik Islam di Indone-
sia. Timur Tengah dan gerakan-gerakan yang telah berkembang di Indonesia.
Terdapat banyak aspek yang perlu dipahami tentang munculnya gerakan politik

mailto:istadiyantha@staff.uns.ac.id


2 AFKARUNA

Islam. Transmisi gerakan politik Islam ke Indonesia telah melihat perkembangan
pesat sejak tahun 1970-an dan 1980-an. Perkembangan gerakan politik Islam
mulai mendapatkan momentum dengan meningkatnya jumlah siswa Indonesia,
baik usia sekolah dan universitas, yang pergi untuk belajar di Timur Tengah,
yang menyebabkan hubungan antara Indonesia dan Timur Tengah semakin dekat
pada dalam berbagai kesempatan. Pada 1980-an, pelajar Indonesia di Arab Saudi,
Mesir, dan negara-negara Timur Tengah lainnya menyerap banyak ide yang
berkaitan dengan Islam politik atau pergerakan fundamentalisme Islam dari Timur
Tengah.

Kata Kunci: Fundamentalisme, Gerakan Politik Islam, Teror, Timur Tengah,
Transmisi

INTRODUCTION

The term polit ical Islam w as made popular by Oliver Roy in his book

ent it led L’échecde l’ islampolit ique or The Failure of the Polit ical Islam. The

term used in this research is Islamic Polit ical M ovements, which is equiva-

lent to the term Islamic Fundamentalism. In addit ion to the term Islamic

Polit ical Movements, this art icle also uses other terms, such as Fundamen-

talist Islam, M ilitant  Islam, and Radical Islam, but the use of the term

Islamic Polit ical Movements is more dominant and is the term chosen for

use by the w riter because it  has been agreed upon by experts both in

Indonesia and internat ionally1,2 as the appropriate term to replace the

term Islamic fundamentalism. Hassan Hanaf i, in his book ent it led Al-

Ushûliyah al-Islâmiyah, states that Islamic fundamentalism is the ‘proto-

type’ of the Salafi movement which was originally led by Ahmad bin Hanbal

and subsequently continued by Ibnu Taimiyah, Ibnul Qayyim, and Jamaludin

al-Afghani3. In recent t imes, one of the more prominent  roles in Islamic

fundamentalist movements has been played by Jamaah Islamiyah (JI). JI

carries out its activit ies persistently, in part icular in Southeast Asia, but

also on an international level. Unfortunately, according to Hassan Hanafi,

although Islam is a religion that  is supposed to bring peace (the w ord

Islam comes from the w ord “ salam”  which means “ peace” ), some radical

Islamic groups and terrorist groups have interpreted their harsh and vio-

lent act ivit ies as being in the name of Islam.

Polit ical Islam is a polit ical inst itut ion which is oriented to promot ing

Islam as a way of  life for a society and a polit ical system for a country, and

endeavours to implement Islamic law or Sharia in countries w here the

majority of the populat ion is Muslim. Experts in Indonesia agree that this
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term is an appropriate term to be used in Indonesia to replace the term

Islamic fundamentalism4. Polit ical Islam is a polit ical theory w ithin an Is-

lamic outlook, or the use of symbols and texts (nash) of  the Islamic reli-

gion which revolve around social order, power, and authority (see previ-

ous Discussion).Whereas the Islamic polit ical part ies in Indonesia include

Partai Persatuan Pembangunan (PPP), and a reference to polit ical Islam is

synonymous with a reference to Islamic part ies such as Partai Keadilan

dan Sejahtera (PKS) and Partai Bulan Bintang (PBB), while Islamic move-

ments such as Majelis Mujahidin Indonesia (MM I) and Jamaah Ansharut

Tauhid (JAT) are referred to as Islamic polit ical movements5.

After M uhammad bin Abdul Wahab (1701 – 1793) disseminated the

Wahhabi ideology, which promoted the teachings of Islamic purism of

Hanbal along the entire peninsula of  Arabia, an Islamic reformist move-

ment began to appear, which was better known as Salafism and spread

to all corners of the world. The pioneers of this movement w ere reformist-

modernist  t h inkers such as Jamaludd in al-Af ghani, (1838-1935),

Muhammad Abduh (1849-1905), and Muhammad Rasyid Ridha (1865-

1935) who believed that rat ional thought, as the foundat ion of modern

advancements, already existed in Islam. This movement made an impor-

tant contribution to the ideas of modern Islam6.

The orig ins of an organization which is frequently referred to the New

Islamic Movements can be traced back to the ideas of a number of Islamic

movements in the M iddle East5. Some of the movements w hich clearly

imported their ideas from the M iddle East are Gerakan Tarbiyah, Hizbut

Tahrir Indonesia (HTI), and  Salaf i  g roups, includ ing Lasykar Jihad

Ahlussunnah wal Jama’ah. The idea underlying those tarbiyah movements

are very similar to those of Ikhwanul Muslimun (IM ), and this group even

calls itself the “ ideological child”  of IM  in Egypt. Hizbut Tahrir Indonesia is

off icially a branch of  Hizbut Tahrir which is based in Jordan7. Dakwah

Salafy including the Lasykar Jihad, is a community of act ivists from Salafi

groups, and is associated w ith the Salafi movements’  network in Saudi

Arabia and the M iddle East. Essentially, the Salaf i agenda w as to search

for authenticity or the purif ication of Islam (Rahmat, 2005) and this agenda

was later translated into various concepts: Islamic morals, Islamic society,

Islamic life view s, Islamic countries, and Islamic Caliphates, where such

ideas further supported by Salafi groups6.Salafism is said to be a doctrine

which teaches that Islamic teachings should emulate the behaviour of the
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Prophet Muhammad and his earliest followers6. The roots of  Salafism can

be traced back to the Wahhabi movement which f irst developed in Hejaz

at the end of the 19 th century6. The characterist ics of Islamic Polit ical Move-

ments are: a) To promote an Islamic textual civilizat ion; b) To remain faith-

ful to Sharia; c) To believe in the Western conspiracy theory that  Muslims

are their vict ims; d) To develop an agenda of ant i-pluralism 8.

RESEARCH M ETHOD

The theoretical underpinning used in this research study is the theory

of dif fusion. Dif fusion is the spread of  elements of a culture f rom one

place in the world to another, either carried by groups of people who

move from one place to another, or through a process of report ing through

a medium of information. The analysis of  the data is carried out  deduc-

t ively. The discussion of this topic makes use of  various kinds of analysis

which have the ability to present an accurate and real review, and for this

reason, the technique of analysis is based on a triangulat ion of data, in-

cluding w rit ten data; oral data (the results of interviews); and observat ion

in the f ield, which is prepared as a tool for analysis that  it  is hoped w ill

produce the best results.

DISCUSSION

The Transmission of Islamic Political Movements From the

Middle East to Indonesia

The transmission of Islam to Indonesia took place w ith two different

pat terns: f irst, the pattern of  trade and Suf ism. In this pattern, Islam en-

tered Indonesia through the social interaction that  took place within the

media of t rade and religious teachings through the myst ical ritual of

tasawuf. Both of these media used the same cultural type, or in other

words, elements of  culture and t radit ion w ere the media of dissemina-

t ion9,10. Second was the pattern of radical fundamentalist polit ical move-

ments, which were inclined to commit acts of violence in centres of power,

and inst il Islamic values by force w hile ignoring cultural factors9. These

two patterns of movement formed the basis for subsequent movements.

There are two examples of developments of Islamic movements f rom

the past  which can be viewed as radical: In West Sumatra, the Padris

declared that the followers of Tarekat Syattariyah and tasawuf, who had
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been around for centuries in M inangkabau, were people w ho misguided

polytheists and practised superst itious beliefs and acts of heresy, and should

be suppressed11. Tuanku Nan Renceh w ho was also popularly called by his

nickname Fakih Saghir, his friend and colleague from the same school, to

be an inf idel, giving him the t it le Raja Kafir and Rahib Tua, simply because

he did not share the same religious views as Nan Renceh12. Secondly, the

birth of  Darul Islam and the Masyumi Party in Indonesia can be traced

back to a connection with the network of Islamic movements in the Middle

East, which in this case refers to the Wahhabi movement in Saudi Arabia

and Ikhw anul Musliminin of  Egypt, and in later t imes, the Hizbut  Tahrir

movement in Jordan13, 14. In the 1980s, Indonesian students began to

establish more intense relat ions with Ikhw anul Muslimin activists in Egypt

and Saudi Arabia15. A long t ime ago, there was even a connection be-

tween Muhammad Rasyidi and Kahar Muzakkir (one of the people who

signed the Jakarta Charter) who had once established relat ions with Sayyid

Quthub of Egypt, a prominent f igure f rom Ikhwanul M uslimin16. In addi-

t ion to that, Muhammad Natsir established broader relat ions w ith a num-

ber of Islamic countries17. Under the leadership of Natsir, the Masyumi

Party arranged for 90 Indonesian students to be sent to the Egypt in 195718.

Almost all of the colleagues of  Usamah “Arab-Afghans”  who came

from Southeast Asia passed the recommendat ions and disposit ion of

Abdullah Sungkar (Indonesian) who already had a special relat ionship w ith

Abdurrasul Sayyafin Pakistan. In their discussions about ideology w ith

Peshawar (Pakistan), the Indonesian mujahidin f ighters proposed the idea

ofan Islamic Army, DI/TII (Darul Islam/Tentara Islam Indonesia), led by

Sekarmaji Marijan Kartosuw iryo, who was known as the founder of the

Indonesian Islamic State or Negara Islam Indonesia (NII). This connect ion

between Abdullah Sungkarand DI/TII w as through Ajengan Masduki, un-

t il in 1993 they f inally went their separate ways ideologically19.

The Indonesian contingent in Peshawar held discussions about the

Kanun Asasi (Basic Constitut ion) of NII, which consisted of  15 chapters

and 34 sub-sections, as well as the KUHP NII which consisted of 10 chap-

ters and 27 subsections20. All members of the contingent endeavoured to

learn from each other and to establish a f irmer ideological interact ion

through which they could move forward under the umbrella of “A Nat ion

of God” . Present at the meeting were members of various Islamic polit ical

movements from all over the world, ranging from Ikhwanu lMuslimun;
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Jamaa’ah Al-Jihad; Al-Jama’ah Al-Islamiyyah from Egypt, M orocco, Tuni-

sia, and Pakistan; to Hamas and Hizbut Tahrir from Palestine; At-Takwirwal-

Hijraor Jama’at Muslimin; M ILF (Moro Islamic Liberation Front)Abu Sayyaf

from the Philippines, DI/TII from Indonesia, etc.21.

The history of Hadhramaut Arabs migration (from South Yemen) to

Indonesia taken place in the 18th century was meant for trade or com-

merce. Alw i Shihab disputes against the expert historian’s opinion, Van

den Berg’, w ho states that the sole reason the Hadhramaut Arabs came

to Indonesia was to seek for wealth. Shihab believes that Berg’s accusa-

t ion is defamatory to the good name of Arabs22. Shihab’s argument  is

founded on good reason because since the birth of Islam, Arabs have

never been free from conspiracies put  forw ard by outsiders who have a

wish to discredit Islam. It  is no secret that some of the informat ion that

developed in Indonesia was the result  of an ef fort by Dutch colonial pow-

ers to stem the inf luence of Islam from Arabic nations. To the Dutch, Islam

was a threat to their existence in Indonesia23.

The book entit led Negara Tuhan: The Themat ic Encyclopaedia24 pre-

sent s the opinion of  The Indonesian M oslem Scholars Community

(IMS.Com), namely that : a) The international network of radicalism by the

name of Alqaidah and Al-Jama’ah Al-Islamiyah was the result of verbalis-

t ic and scripturalist ic ideas about relig ious texts which were forced to

legit imize violent acts through jihad and spread terror “ in the name of

God”  and as “ the agenda of the Prophet” 25.

The transmission of Islamic polit ical movements to Indonesia has seen

rapid developments since the 1970s and 1980s. This transmission was

inf luenced by a greater intensity in relat ions which occurred in the 1970s

and 1980s (as a result  of the boom in world oil prices which enabled oil

producing countries such as Saudi Arabia to offer more opportunit ies for

foreign students to earn scholarships to continue their studies in Arabic

countries). Since 1975, DDI (Dew an Dakwah Islamiyah) began to hold a

central posit ion as a mediator which channelled funds from Rabithah Alam

Islami in Saudi Arabia to Indonesia. These funds were given to various

Islamic organizat ions such as NU, Muhammadiyah, and al-Irsyad to pay

for students who wished to study in the M iddle East26.

Abdul Munip offers a dif ferent opinion from that suggested in studies

by Azra and Van Bruinesssen27, 28, namely that  in addit ion to the t ransmis-

sion of knowledge from the M iddle East to Indonesia that has taken place
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for centuries through the contact of religious leaders, there is also an-

other phenomenon that is interesting to study, namely the translat ion of

Arabic books from the M iddle East into the Indonesian language. Accord-

ing to Munip29, the existence of  books that have been translated f rom

Arabic to Indonesian has both a posit ive and negative ef fect. The posit ive

effect is that it  increases the availability of  books of literature that can be

easily accessed by Indonesian M uslims. The negative ef fect, however, is

that: a. these translated books are inseparable from the t ime set t ing and

the social, cultural, and historical condit ions of the M iddle East , as the

homeland of the writer; b. there are often mistakes or inaccuracies in the

translat ions and as a result, these t ranslated books fail to transmit the

content of the original books. The consequence of this is that it  is quite

probable that a t ransfer of teaching or doctrine may occur which cannot

be adapted to suit  the socio-historic character, and this leads to a concern

that the transfer of knowledge from the M iddle East may ult imately turn

into a form of Arabization. Up to the present  t ime, there is no off icial

government inst itut ion which monitors the quality of  translat ions f rom

Arabic to Indonesia (Ibid.). Abdul M unip also brings to light a recent situ-

at ion in which there has been an increase in the spirit  of fundamentalism

among some Indonesian Muslims. One of the indicators of  this is the

open emergence of social and polit ical movements which have their own

somewhat  radical perspectives and ways, calling on Muslims to follow

their religion perfectly (kaaffah) and also calling for the formal implemen-

tat ion of sharia law in Indonesia. This ideology is similar to the ideology

that had developed previously in the M iddle East.

Hasan30 states that : 1) Polit ical Islam has developed as a dynamic of

the exist ing power struggle. In many ways it  is a public protest  that  is

disguised in the form of religious symbols and discourse. In the midst  of

the domination of  the secular polit ical system of  the West , polit ical Islam

encourages the Islamic religion to enter into the f ield of discourse, and in

the circle of pow er of  the state to become a system which regulates all

systems of life. A developmental milestone in polit ical Islam occurred fol-

low ing the defeat  of the Arabic world to Israel in 1967. The loss of this

war caused many M uslims to become more aw are of how  fragile the

regimes in their count ries were; 2) From this perspective, it  can be seen

clearly that  polit ical Islam developed over the defeat of these regimes.

Polit ical Islam is not  a story of success but  rather a series of  episodes of
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defeat w hich often end with fragmentation or paralysis as a result of the

brutal repression of the state; 3) The ups and dow ns in polit ical Islam

cannot be separated from the geo-strategic constellat ion that  has oc-

curred in the world of  Islam. The inf luence of al-Ikhwan began to spread

to a number of dif ferent  countries in the 1970s, at f irst riding on the coat-

tails of  the ambit ious campaign of Saudi Arabia to export  Wahhabism in

an endeavour strengthening the geo-st rategic posit ion of the centre of

the Islamic world, and this included the protection of a group of promi-

nent al-Ikhw an members who f led from Egypt to Saudi Arabia follow ing

the execution of Quthb and his allies; 4) The surge in oil prices in the

1970s gave the opportunity for Saudi Arabia to f ill the ideological vacuum

that had occurred as a result of the defeat in the war against Israel in

1967 and had led to a decline in socialist  nationalism in Egypt during the

era of Naser. Saudi Arabia was able to facilitate various educational and

proselyt izing activit ies all over the world. Saudi Arabia used Rabithah Alam

Islami as a media for cooperation both on a local and international level;

5) The Iranian Revolut ion in 1979 which resulted in Iran becoming an

Islamic State was the blueprint for the only example of tact ics that w ere

successful in revolut ionary Islamism; 6) The war in Afghanistan allowed

opportunit ies for various M uslim activists from all over the world to come

together and act as volunteers in jihadi act ivit ies. This included the activi-

t ies of Al-Qaeda, led by Osama bin Laden, which endeavoured to show

resistance to Iraq but  was rejected by Saudi Arabia. The protests led by

bin Laden marked the emergence of Salaf i jihadists31.

During the Suharto era, a Komando Jihad (Komji) w as created by the

New  Order government in order to give the impression that the Indone-

sian government was under threat from extremist  right-w ing groups, af-

ter it  had previously succeeded, in 1965, in managing to quash the threats

of the extremist left-w ing communist  party, PKI32. The method used by Ali

Murtopo, head of Bakin (Badan Koordinasi Intelejen Negara or the State

Intelligence Coordination Body) to detect activists from organizations such

as NII, DI, and TII, was to recruit  DI activists who had been released f rom

prison in the 1960s. W ith the goal of  suppressing the Indonesian Com-

munist Party (PKI), these DI activists w ere nurtured and coached by the

State Intelligence Coordination Body (BAKIN) until PKI was f inally dis-

banded. The coaching and nurturing of  these DI activists led to the birth

of the “ Komando Jihad”  movement33.
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The ideology of Al-Qaeda that had been carried by Osama bin Laden

for the previous f ive years failed to att ract much attention, especially fol-

low ing the rumours that bin Laden had been shot  dead by soldiers f rom

the USA Navy Seals on 1 May 2011, in Abbot tabad, Pakistan. Bin Laden’s

ideology also adopted the ideas of Al-Ikhwan, including Hizbut Tahrir which

was a splinter group of Al-Ikhw an. In 2011, Abdurrahman Al-Bagdadi

separated himself from l-Qaeda and formed ISIS, and this movement at-

tracted the attent ion of Arabic youths, many of  whom joined the move-

ment, as well as young people in Indonesia. There has been a rapid trans-

mission of this ideology throughout the whole w orld, and especially to

Indonesia. The way in which ISIS has used social media and propaganda

to reach the young generat ion is not  unrelated to its ability to play a

secondary role such as it  d id at  the t ime of the Arab Spring. The role of

social media and the young generation was a signif icant factor in the

mobilizat ion of a social movement to overturn the regime. It  has been

this pow er of  the social media and the young generat ion that has been

used by ISIS to support its militant forces. The use of social media in the

framework of recruitment, propaganda, and the disseminat ion of infor-

mat ion to various networks across the entire world is ext remely effec-

t ive34.

The declaration of  support by ISIS sympathizers at the Hotel Indonesia

roundabout in March 2014 w as an important  moment for w itnessing the

extent of the Indonesian people’s support for ISIS. There are at least two

main currents in the way that fact ions of radical Islamic movements in

Indonesia have responded to the declarat ion of a caliphate by ISIS: the

faction that  rejects ISIS and the faction that accepts ISIS. These two main

currents follow the conflict between ISIS and Al-Qaeda. As w e are aware,

in the past, radical Islamic movements in Indonesia have followed the

leadership of Al-Qaeda. In response to the declaration by Abu Bakar Al-

Baghdadi, there was a polarization of  fact ions. Interest ingly, the fact ion

that rejects ISIS may also send its sympathizers to Syria. The conflict be-

tween ISIS and Al-Qaeda has also had other implications, namely that the

migration of Indonesian cit izens has in general led them to join ISIS and

the militant w ing of Al-Qaeda, Jabhah Nusrah. In simple terms, the re-

cruitment of a network of ISIS sympathizers in Indonesia follows two main

currents35. First ly, the recruitment  via exist ing networks, or those that af-

f iliated with Abu Bakar Baasyir. Secondly, the recruitment taken place
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through social media. Amongst the old netw ork of radical Islamic move-

ments in Indonesia including the ISIS sympathizers, the name Abdul Rauf

appears. Previously convicted for his involvement in the Bali bombings,

for being part of  the Banten circle, and for robbing a gold shop to fund

the Bali bombings, Rauf was released from prison in 2011. In addit ion to

Rauf, another name that has appeared is that of Muslim cleric Af if  Abdul

Majid, a veteran of Afghanistan, who was sentenced to 4 and a half years

in prison by the Dist rict Court  in Central Jakarta after being found guilty

of helping to fund organizations aff iliated to ISIS. In response to the ver-

dict , Afif  announced that he would submit an appeal. In addit ion to these

two names, there are st ill several other people who have contributed to

the development of ISIS in Indonesia.

Islam and Political Development in Indonesia

Islam came to Indonesia has brought about  various kinds of changes,

not  only in the f ield of spiritual spirituality, but also in the social and

polit ical f ields. Moreover, in the rise of  nationalist and patriot ic resistance

against colonialism. It  has become a general consensus of various social

scientists, both in the West and in the East , that the rise of Islam in the

8th century AD has built  a new world, w ith new ideas, ideals, cultures

and civilizat ions. The elements of the dominant elements of  culture and

defense are two, which is man of the pen and man of the sword. The

element of man of  the pen concerns the civilian bureaucracy and the

clerics. Meanwhile, man of the sword consists of literacy w ith all its de-

fense forces. The collaborations between the two dominant elements shall

foster a new  culture and appearance, empowered to develop knowledge

in all f ields, w ith its various branches36
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